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But perhaps it may be ſaid, as a 85 
though the work itſelf need no apo- 
logy, yet the undertaker of it may. 15 
grant it, and tis in ſhort this. I was 
not ſo ambitious of the performance, 4 


but! could willingly have reſigned . 
the honour and the trouble of it 


= ES better hand; ; but having long rt 
ted when ſome good -K n 


| . would '£ p On 


neſs; and doubting whether a work ſo 


long unattempted, would ever be per- 
formed, I began to grow impatient, 
and like a reſtleſs ghoſt, could not con- 
ent myſelf till the divine nere were {1 
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I I know there are 3 bil nahen 5 


5 in the world who will think 


- this epithet too honourable for the 
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natured Genius 
ot ſome better qualified 
perſon to do the world ſo great a kind - 


6 
| t. 


4 
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writing of an Heathen.” I hoſe I mean, 
who are ſo eminent for their cenſori- 
ous invectives and uncharitable anathe- 
mas againſt the Populus Terrae (asthey 


phraſe i it) the gentile world, as if they 
thought 


2 . 


it the characteriſtic note of a 
y to run down 
ity of the Heathen, as: ey. 
o of a true Proteſtant, to rail ſtoutly 
aa Popery. I ſup 


they would have afforded this divine -- 


ter, would be that of profane au- 
thor. But they muſt excuſe me, I 
know not how to call ſuch exalted 
morality profane, at leaſt, as the word 
iſies in their Dictionary. Much 
leſs dare I join with them in their bit⸗ 


under theſe eee, W 5 


. 


ter invectives and mn cen⸗ 8 


+” 
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— out their ignorance and blindneſs, 


ACE: 


they EPO di of Megtiiens, 
or to their final ſtate. Their morality 
again may be doubly conſidered; either 


„ 


in the theory, or in the 
the firſt of theſe, they think they can 
never be h lical enough in ſet- 


As to the ſecond, their beſt actions can 3 
| find no better name with them, than || <« 
lendida peccata, when they vi 


moſt favourably of them, 
ut any premolition at 
they are downright ſins. Ineed not give fi 
any inſtances of their ſanctiſied raille- 
_ every Dutch ſyſtem overflc ni 

. However I will give you one 
Inns, one of the moſt emphatical 1 


which I cannot march 


[ 


3 ne wot 3 
= they enjoy above them, that it 
not condemned by them bereafter. But || the 
I wave this laſt cenſure, yet 1 | cor 
hobliged in: vindication of || we 
ent undertaking, to. inſiſt a 
former. ¶ For if the iſeſt 
ſome make them, and their "7 
n eroical virtues but ſplendid ſins, 
certainly the beſ of their 6 mora 


- 


would not be worth reading, much let 
nollatiaged.. att ox} eee 
By 1 ſhall therefore conſider tem wor- | 


türe, or Abe die 
to diſcern between good and 


|| ciili» Concerning the practic this, that 1 
che actions of the E 
conformable to this light: of nature; 
vere not ſplendida . 
R. virtues. 2 
begin with thie felt of t 2 
is ſuch a thing as Nojos Mi 


05 6 or ben 'of ee is here ſup- 1 


affirmedis is the pelle of culficicarly 1 


diſcerning xetween good and evil by 4 
1 This I will make evident thine if 
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- Firſt + urge that . ee 


: the 2dof the Romans. For when the 

_ «Gentiles which have not the law, do 

« by nature the things contained in 
e the law, theſe having not the law are 
«a law. unto themſelves; which 

the work of the law written in 4 
« hearts, their conſcience alſo. bearing 
them witneſs, and their Eg 


the mean while accuſing or elſe ex- 


s cuſing one another.“ This Serpture | 
proves my ſecond propoſition as we 
2 as my firſt.” For if they perſorm the 
things contained in the law; they do 
good works; and avoid fin 


_ conſiſts the whole law. fiat e | 
z in the 14th of the Ads. Where | 
St. Paul e . - 


- 


n the iſt of the Romans, 
where St. Paul, ſpeaking of the abomi- 
| nations — n the Cm, 
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tra concerning ny e of ben | 


Heathen world, yet ſays, e Neverthe⸗- 
« Jeſs he left not himſelf without wit ⸗ 
neſs, dy tpavdde, in that he _ 
«. did good from Heaven, &c.” which 


words can bearno other tolerable fone 


but this. That the ordinary works of 
nature give ſufficient teſtimony; of the 
divine omnipotence, goodneſs and wiſe 


dom. 


Which though few did conſider 
and improve as they ought and might, 


yet nevertheleſs they who have this teſ· 
timony have means in themſelves ab- 
_ ſufficient, whereby they W 
nen believe in, and 


I chall alledge but one . more 
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bi aides, Abt in ah Alles 
ing verſe he pives this reaſon for it, 


Abri Toyo. Ts $ Os, © Becauſe that 
4 Which may be known” and ought to 


znifies both) © is manifeſt in them, for | © 


God hath ſhewed ĩt unto them. For 18 f 
4 the inviſible things of him from the is 
4. creation of the world are clearly du 

«ſeen; being underſtood by the things Il © 
e that are made, even his eternal power H 
. and Godhead: fo that they are with- KI tb: 
tout excuſe.” Eig To ear aug d ava. | 5 


 ' mooyirus/ In which phraſe is not 


meant (as ſome blaſphemouſly and ab- }N © 
ſurdly aſſert) the end which Godaimed || © 
at in manifeſting himſelf to the Gen- 
tiles, but only the event of that mani- 
feſtation, as Curcellaeus well diſtin- 
guiſhes in his excellent diſſertation De 


* 


neceſſitate goats Chi | 


Wy + : 


From which J form this argument, 
which I take to be as dag 4 d em 


ſtration as any in Euelid. | 


m. 
That manifeſtation of God dine 


is ſufficient tojleave any, void of excuſe; 


is alſo ſufficient to direct them in their 
But the manifeſtation which the 
Heathis had of God, was Bs 
leaye them void of excuſGm. 
1 Therefore the e Shieh: . 
the Heathen had of God, was ſuffieir⸗ 
ent to direct them in their dux. 
2 in the text. The 
propoſition is almoſt ſelf-evident. For 


n 
— 
pots * 
42 
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if een of God, which is 


ſufficient to leave any void of excuſe, 
be not ſufficient to direct them in their 


155 
chiefiy on the laſt words df the text. 
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duty (which is eee pro- 

poſition) then they have inſufficieneß 

to plead, which is the greateſt excuſe. 
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And ſo the propdſition will con ntradie 


a 2 ne is faffici- 


no greater excuſe than unavoidable im- 
5 Poe or Ignorance. 1112 gh 
Thus it appears from ee 


d ds it is pe ibis hy d 
rency to the light of nature, fufficient - 


. to diſcern between good and evil. I 


ently capacitated both to know and 
perform his duty, and when the only 
reaſon why he does neither is his own 
_ avoidable negligence." There can be 


; of arguments v which offer themſchees f 


24 r DOSS; 
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ii with one, becauſe I will not 
over- iedious. It is taken from the na- 


5 to this: 
if thercfore the light of nature is one 


diſcerning fufficiently b be- 
and evil by due aduerteneß 
4 | he muſt a that God did not 


hy did he give ir bim? it having not 
the leaft a 
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it he did, yet that it is not ſufficient; 
| anon then why did God deſign it for 
ſuch an end? I need not apply myſelf 
| | to the firſt part of the dilemma, for 
that the light of nature was deſigned 
by God for man's direction, is plain 
even by the Jght. of. nature. Ter- 


” 8 -eniTwro Ain Jeds s Lrlgnde, ur 


adac . Idoxano, ſays: Hiero- 


open to this exception. I hat what 
God deſigns for the attainment of any 


end, is then only of neceſſity ſuffici: 
ent, when taken adequately and en- 

trely. But now the whole which God 

1 or man's direction, is not tho 
Isgght of nature alone, but the light of 
nature in conjunction with that of re: 


deſigned fe 


velation. Were theſe Sande ab 
Z * waked; I con 
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But to this l oppole God's diſp 


poſlible: for 1 did not undertake to 


prove, neither is it Sg de chat the 
law of natur upon he 


Wn 
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ouldibe: ſome colour in the evaſion! 5 
enſation 
with our fore - fathers from the begin- 5 
ning of the world till the promulgati- 
on of the law by Moſes, which was a- 
bout 2450 years. It is plain that the 
whole which God deſi ign'd for their di- 
rection, was only the law of nature, and 
conſequently by the very Wi _ 
of the objection it was ſufficient. 
I come now to appeal to the wri- 
8 of the heathen, wherein they 
give undeniable evidence of what 1 
have been hitherto proving for them, 
vir. That tis poſſible by due adverten- 
ey to the light of nature ſufficiently to 23 
diſcern between g good and evil. 1 5 * 4 
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hearts of men in as fair . as 
upon the two tables of ſtone. For 


then there would have been little or 
no uſe of revelation: J have what I 


contend: for, if it was ſo legible, 


that by diligence and advertency they 


might read their duty. That this is 
a is evident beyond all contra- 

diction, becauſe many of them did do 
it. And that many of them did fo, ap- 


pears from their writings, in which is 
contain'd: the whole moral law, and 
that not only in its integral parts, but 


in its utmoſt intention. There is not 


one precept of chriſtianity ſo exalted 


and heroical but may be parallel d in a 


beathen. No man can deny this who 
has ever read the morals of Plutarch, 
1 Epictetus, Greater 80 ho reſt, 
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5 Compoſitum jus faſque animi, enden receſſun 
Mentis, et incoctum generoſo pectus honeſto: 
- Has cedo, ut ee templis, et farre litabo, 


VVV Jor, Perfius. | 

; Tals, 70 Neo! agu, ed T6 
* Yea 7% ddl don, ſays Hiero- f 
3 U And again, K ur S ννονοονν 
* urin T8. TOTS TagaTYuev0;, &. 
8 They recommend and enjoin the 
d 8 of enemies (which of all doctrines 
u is thought the moſt peculiarly Chriſti- 
t an) and conclude that a wiſe and good 1 
d man ought to have no enemy. Aid 5 
a Mbydlau, ches, as dei A leo⸗ TO. m ů 
o || daic, ei ue yay Toy ayaboy Oe, de 
h, | 7% Ma Aer nber lululliebo- 9 | 
&. Tos us Pins WETpols: Toy Jeov, 0s t 
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TaPep Goos dand(da, What Gather of 


the ere could have ſpoken more 
divinely? It is exactly parallel to that 


of our bleſſed Saviour, „Love your 


« enemies, &c. that ye may be the 


« children of your father which is in 


« heaven, &c.” Much of this kind is 
to be ſeen i in Phutarch. What high- 


raiſed notions of virtue, what angelical 


precepts, what abſtractions from ſenſe, 
_ what immaterial tranſportations a are to 


One 


be found in heathen writers! 


been wrapt up into the third heaven, . 
and learnt their Divinity from the im- 


. 5 mediate i intuition of God. They dif- 


courſe ſo much like ſeraphims and the 
moſt eeſtaſied order of intelligences. 


8 What can be more divine than that 


chapter which Scneca gives of a good 
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man in 55 book L De Vita Beath? '« He 


© that can look upon death, and ſee 


4 his face with the ſame: countenance” — 
ee with which he hears its ſtory; that 


* can endure all the labours of his life 


© with his ſoul ſupporting bis body; 


« that can equally deſpiſe riches when 


( he has them, and when he has them 


64 not; that is not ſadder if they lie in 
& his neighbour' sc trunks;' nor more 
% haughty if they ſhine round about 


& his on walls; he that is neither 
6c moved with good fortune coming 


« to him, nor going from him; that 


te can look upon another man's lands 1 
* evenlyy and pleaſantly as if they were 


his om, and yet look upon his 


„own and uſe them too, juſt as' Wl 
they were another man's; that nei- 


al "wer ſpends his goods As and Y 
N 5 
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« and like a fool, nor yet keeps them. 


"0 avaritiouſſy and like a wretch; that 
« weighs not benefits by weight and 


«© number, but by the mind and cir- 
«cumſtances of him who gives them; 
that never thinks his charity expen- 


„ five if a worthy perſon be the re- 

« ceiver; he that does nothing for opi- 
5 nion's ſake, but every thing for con- 
6. ſcience, being as curious of his 
5 thoughts as of his aQtings i in markets | 
« and theatres, and is as much in awe 
of himſelf as of a whole aſſem- 
4 bly; he that knows God looks on, 


ee and contrives his ſecret affairs as! in 
4 his preſence; that eats and drinks 
' E becauſe he needs it, not to ſerve a 
« luſt 'or load his belly; he that is 
l bountiful and chearful to his friends, 
7 10 — charitable and * * bis 
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THE PREFACE: 23 
| enemies; that loves his country, and 
© | obeys his prince, and deſires and en- 
1 || deavours nothing more than that he 
a may do honour to God.” What ex- 
| alted thoughts of virtue had Ariſtotle 
- | when he made the very formality of 
a happineſs conſiſt in the exerciſe of ie! 
- | eule dr eye uy 16 No 
- | vue xaT d erν aplornv 3) Te\ewrdiry, 
e Bo TiXeiw; I take this to be the 
moſt noble and ſublime conception of 
virtue that ever was or can be framed 
by the mind of man. Tis true the 
wiſe man tells us . Her ways are ways 5 
« of pleaſantneſs, and all her paths are 
peace; that is, they are attended 
with pleaſure and peace. And the 
Pſalmiſt fays, ©. Keep innocency _ 
„ © take heed to the thing that 18 right ht 
s „for * will _—_— man f bebe at 


3 T ur vn EF A * 
5 the laſt. But that the exerciſe of 
. 3 not only be Wane | | 
with, but be all one with happineſs it 
ſelf, is ſuch a ſuperlative encomium of 
it, that neither the love nor the con- 
templation of a ſeraphim can ſuggeſt a 
greater. Hierocles alſo ſoars mighty 
high, when. he ſays that the pleaſure of 
à virtuous man reſembles the compla- 
cency which God: takes in himſelf, 28 
corrudalu 1 Y Heiar eu] 6 
para. And when he ſays. that virtue 
is the image of. God i in the: rational . 
foul,” Een vag geri cial ef n lu 
Nn-Aoynn.! For this reaſon he calls 
our deviation from virtue an apoſtacy 5 
from God, and the moulting of the 
3 of the foul, H She uyn, y 
* ile: FEC 
e few inſtance which I: 4 | aff 
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ſuffice to ſhew what . ideas of _ 4 


virtue the heathen had, and how far 
tis poſſible for a man to arrive in the | 


knowledge of what is good by the due. 20 


improvement of this leaſt talent, the 
light of nature. That wherein they 
were genetally moſt defective was the 
notion of God. And yet even here 
the wiſer Pagans were accurate enough 
in their conceptions, and ( except on- 
ly the inconceivable myſtery of the 
trir ity 9 thought as well l of God as any 7 

chriſtian whatſoever; nay, and better 

than a great many of : them do. They | 

ackhowledg d God in all his glorious 
art that of his uoly, or oneli- 


26 THE PREFACE. | 
they did not (as ſome take for granted) 
univerſally aſſert many unmade, ſelf- 

exiſtent, independent deities, as ſo ma- 
ny partial cauſes of the world; but on- 
ly a plurality of inferiour deities ſub- 


ordinate to one ſupreme, who was cal- 
. ledthe king and father of all. This is 


clear from Ariſtotle's nen and 
confutation of xo al from He- 
ſiod's Jeoyoria, from the Pagan's creed 
in Maximus Tyrius, and many other 
| inſtances of antiquity which might be 


produced. The Egyptians themſelves 
who were the moſt Polytheiſtical of all 
nations, did not ſuppoſe a multitude 


of unmade ſelf-exiſtent deities, but ac- 
| knowledg'd one ſupreme univeral and 
all- comprehending Num 
dent from that memorable inſcription 
"upon the * at Sais, 


n, as is evi- 
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all that hath been, is, and ſhall be, ; 
and my veil, no mortal hath ever yet 
« uncover d. That alſo of > E's | 


is very expreſs to this purpoſe. 
Eis rat aAfleiauow, El; Ely Fe 
Os G νν = eTEve N yaley udrtgay. | 
II II Is Ng oH AA Blay, 


Ad to go no further than my on 
author, he acknowledges but one ſu- 
preme God, whom he calls duo, 
1 Gele Jed, YJe05 u rallos, 100puoTroNs, ag. 
4 Fore ins, and the like. Bur 1 inſiſt 1 no 
lane kn this. I eiii 


I proceed to my laſt ä 
ar the ations of the heathen which 


were conformable to the light of nature, 
by were es peccata but truly ar and 
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I virtues. And why not, ſince 
by virtue we neither do nor can mean 
any thing elſe but what is done agree - 
| g to right reaſon? But to addreſs 
my ſelf a little cloſer to the buſineſs, if 


8 of the heathen,” conform 


able to the light of nature, were not 


truly and properly virtues, the defect 
muſt be either in the matter of them, 


or in the manner of performance. Not 


in the matter, for then they would not 


be conformable to the law of nature, 


- Which is contrary to the ſuppoſition. 
For the law of nature is the ſelf: ame 
with that deliver d upon mount Sinai, 


nay, the written law was but a tranſcript 


of the natural, as the natural was but | 


à tranſeript of God's eſſential holineſs. 


This I cannot better expreſs than in 


che words of Ape. Ne * 100 ; 


| Sate de 1 UM ralro/ u c. 
% TO act according to the dictates of AT 
« right reaſon, is the ſame as to obey - 

God. For the rational nature being 

© once rais d to the poſſeſſion. of its na- 

_ 8.2106 :brightneſs, wills and acts accord> 
6c ing to the determinations of the di- 


6 vine law andpleaſure: andthe holy © 
6e „ ſoul- that thus participates of tbe 


8 Peity, becomes i in every thing con- 


60 formable to the mind of God, and 


55 frames the whole ſyſtem and com · Po 
. # prehenſion of i its actions by the con- | 
« duct and guidance of that eternal 
« ſplendor.“ Since then the law of na- 
ture is all one with the law of God, 
thataQtion which is conformable to the 
one, is ſoto the other, and conſequent- 1 75 


F there is no defect in the matter. 
| Neither i in the manner of perfor· 5 


7 : as deed OR SS 3 
F 2 7 7 th . * * 
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mance. For the requiſites to e 


ner of performinga virtuous action are, 


that it be done knowingly, freely, and 


| for virtue's ſake. All which may eaſily 


be- ſuppoſed to concur in a heathen. 


Some I know. will have 4 4th res 


quiſite added, an intention of doing 


. what is good out of love to God, and 


to his glory. In anſwer to this I ſup- 


poſe two things as certain and unqueſ- 
tionable. 1. That the law of nature 
contains a ſpecial precept of loving 
God who i is the author of nature. 2. 
That every action whereby any ether 
natural precept is fulfill d, does of i its 
own nature tend to the glory of God, 
ia as much as the divine will is: fulfill d 
by it, though this be not formally i in- 
tended by the agent. This premiſed, I 


5 ay br that tis e agree 9 
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able to the law of nature and A 


ſon, that a man ſhou 1 


cauſe this relation is included in the 


love of God above all. 2. Vet right 


reaſon does not preciſely require that 


this intention ſhould be conjoyn d ei- 


ther formally or virtually with every 
moral action, but it ſuffices if there be 
no contrary intention. So that if a man 
does what ĩs agreeable to right reaſon 
becauſe it is agreeable, be does well, 
though he does not think of God at 

that preſent, neither before, ſo that tie 
paſt love of God ſhould influence. his 
action. The reaſons are 1. becauſe tis 
hardly poſlible to have ſuch a conſtant 
intention; 2. becauſe to conſtitute the , 


nature of fin which is contrary, tis not 


 Tequired l hat there be an intention of 


— 


E 
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tranſgreſſing the dictates of natural i rea- 


ſon, much leſs an intention of offending 
God. Whence! gather that thoſe hea- 
thens who ſquared their actions to the 
5 hw of natural reaſon, and yet had not 
that intention of referring all to God, 

although they did not act according to 


the higheſt perfection, yet did not ſin, 


but do well, and in a great meaſure 
Pleaſe God. Though I confeſs I fee 
no reaſon why a heathen may not have 
this intention as well as a chriſtian, *. 

And if he has, as he will equal him in 
tat reſpect, ſo certainly the diſadvan- 
tages which are on his {ide will give a 


= peculiar luſtre to his virtues, which the 
other will want, who has'clearer diſ- 
coveries to direct him, and n 


hopes to e him | in xy 3 of 
| virtue. | RS 


in in 


thir 
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err . 1 
2 _ detain/t/the reader e I 3 
in the l outer court, but J Thave only two 14 
things more to premiſe and then _ 
let him into the Sanctum Sanctorum! 
One is concerning the book tranſlat- 
ech and the other concetning theuranſs.. 
lation. I deſign not any gn: e 
gyrick on the ſirſt of theſe, both bed 
3 cauſe ſueh barangues look as ſoſpiei- - 
| ovigj/andare commonly as little credits - I 
edas: the ſet encomiums of a funeral 
Iſermon; and becauſe the greateſt > ms 4 
mendation which: I:can-give it; is to 
think that it does not ſtand in needof 
any. hall therefore only giveahort. 
accgunt of the ſcope and order of tage 
hole; Which is this. In the firſt plaee 
he treats of the offices due t0 God oui 1 
! Friends and neig 3 and 


EY AP 


3 


Fi 


1 « n, 1 r k 
1 : e A re 1 
is FSFE Wy, Sod © . 5 
; I S 5 AF: a * - $3 355 . 1 fs. 
n z 12 Ds en 2 5 I 
5+ 4 ox oh + i ASS c BI, SORT. 
r a | * 


7 r 21 wet FOE "LL, Br”; (. 


4 nie he iſhes 10 civ l 
ET... 3 or, which is all one, purga- 


o 
| tive and perfective. The one conſiſts I _ 
1 in mot ying and fubduing our ſenſi. [ i # 


3 tive pa nd ar the * in 1 | 1 ; 


; Dae « 


ing de of ibn — | 


Fes illaminative andunitiveway. 
This laſt is better oonceiv d than ex- 
1 fo fn 
Hs nor pen can 


cover en 2 nch "repreſentation, | 

| ofit. That which comes neareſt to it; n 

. a admirable —_— which 1 F 
# 8 
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wk quictneſs and ſilence, add 5 
1 ditation extraordinary, a — 1 
4 without variety; a viſion and intuitii- 
4 on of dwine excellencies, an imme 
4 diate entry into an orb of light, and 
_ 6.2 refolution/of all our faculties i into 
1 ſweetneſſes, affections and ſtaringg 
upon the divide beauty; and is cars 
| | 2} **:ried on to eeſtaſies, raptures; ſuſpen- 
e ſions, elevations, abſtractions, ane 
| & © apprehenſions beatifical. I Eno 
thoſe who are unacquainted with the 
inexpreſſible exaltations of contempla- 
tion and ſeraphick love, will think this 
myo, © raving non-ſenſe, but wirh- 
x :queſtian there is ſuch a thing as c 
lete deſcribed; though I er 
al tie x kind of divine madneſs; 5 
Piatoin his Phzed makes eee ; 
of Muc 88 where hs fi, Ml & 4 4 


* 


bor, n de Und ) Jelas d 27 


indeed I found a neceſſity of doing ſo; 
for Curterius t ts 
often miſtaken in the true ſenſe of the 
author, and would haveprov'd anignis 


4% RE ' PREFACE. b 


4 this expreſſion, e eis TO u e etya. R 
up, which! he renders . quod ef- 


elon Wo U fe, uno! vo 


ing that perſons eminently religious are 
divina paſientes, ſuffer a tage to of FF 


foaſe,i i! i io oo ann wh lh MM + 
4 N 7 ö d 1 5 \ AF? 1 1 *4 
YL . 4 N * : ; 


Now concerning my Gand 11 


Ae foxc x at Tee dive 


1 
this piece immediately from the pro- | { 
totype and not at ſecond hand. And WM ) 


Latin interpreter is 


fatuus to me if 1;had! followed him. 
For inſtance, in the 1 64 page, you have 4 


8. fugium nullum ſit, which interpteta- | 
tion neither the context nor the Gree | 
will he Ca mare ſuch maſtakes 


* 


"THE : PREFACE. ” 37 ; 
dere are which 1 leave to the critical 
reader. * That 1 have follow'd the 

Platonick air and mode of ſpeaking, 
(which as all know who are conver- 
fant in thoſe writings) was ſomething 8 
myſtical and enthuſiaſtick. This I 
mention to prevent the objection 65 
ſome, who might be apt to charge me 
with obſcurity of ſtyle. Igrant many ' 
| things might have been deliver'd more 
| openly and clearly, but then I muſt 
| have deſerted the peculiar genius of | 
my author, which ought always to be 
lacred and inviolable. e 
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IRST ande Gods. thy humble ho 
The greateſt this, and firlt of laws 27 1 28 I 25 : | 
Perform thy vows, obſerve thy plighted oth, | „ 


. Fe YT . 175 > KB "I 3 681 * PET 
18 — 


* 


ea deen had her un u t 
5 The heroes next demand thy jaſt regard. TD ; 
£5 5 Renown'd on earth, and to the GR 2 | ; 5 


To light and endleſs life heir dire e ſure pewand. 50 
ro WOW e eg iis Dads 


* With lowly-duty to thy Parent ben bat e "OY 
15 And grace and favour to — en 
; For what concerns the reſt of human · Kk Part bY 


9 Chuſe out the man to virtue: beſt inclin d Son: : ; 
et & im to thy we, him to boſom bind. 75 
oeoceſt of ſuch a friend preſerve him n 
N Nor thwart his counſels: with thy ſtubborn will; BET 
laat te all his admonitions;prove,--!> 5: :/: fickt :: 


by 


Koa | 0 $i f 3 4 7 ; 
And yield to | n Won OT 7 
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Mi rear. % his failings {tri 
1 Ane 
1 For ſtrong neceſhty alone explores „ 0 ona F 
3 The ſecret vigour of our latent pow „ . 
date ane ene nn. 
| Force//toitlelfunkngwp beloye, K'exer 
By ule thy ſtronger appetites EVE 
Thy gluttony, thy ſtoth,” thy luſt, thy rage: ; 
© - From each diſhoneſt act of ſhame forbear; . 
©. Of others, and thyſelf, alike beware 
Let rev'rence of thyſelf thy thoughts controul, 
And guard the ſacred temple of thy ſoul; 7 2517 
Let juſtice o er thy word and deed preſide; 
And reaſon en thy meaneſt actions guide: 
For know that death is man's appointed doom, . 
Know that the day of great account will come, 
When thy paſt life ſhall ſtrictiy be ſurvey d,. 5 
Each word, each deed be in the ballancel labia Cc 
And all the good and all the ill moſt juſtlybe I) a 
For wealth the periſhing,-uncertain 6 
5 Ebbing and flowing like the fickle found!!! 
5 That knows no ſure; no fix d abiding Mi Bro; 5 15 . 
But wandring loves from hand to hand 0 , 1 
$ | Revolve the getter's joy and loſer's Pain, | 
20H And think af i it be worth thy while to gain. 92 ant 
Eo Of Al thoſe. ſorrows: that attend mankind; io {> 
4 With patience bear the lot to thee aſſign d; wa 
. Nor think it chance, nor murmur at the — > molt. Þ 
For know what man calls fortune is from God I 
, In what thou mayeſt from wiſdom ſeek' reefs oo 
wo ana her. R 985 7304 
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vet aim whate'er the righteous: dec erdains; 1 
What cauſe ſoever multiplies thy pains 7 
' Let not thoſe pains as ills be underſtood, 7 W eee 
For God delights not to afflict the good. Th ve 
„(The reas' ning art to various ends re, Mü AT 
15 oft a ſure, but oft an erring guide. 


Thy judgment therefore ſound and 8 * 
Nor lightly from thy reſolution ſwerve; e 50%” 


The dazling pomp of words does oft decei ve,. 
Aud ſweet perſuaſion wins the eaſy to believe. 35.1 

When fools and liars labour to perſuade, 1 10 
Be dumb, and let the bablers vainly plead- 50 5 55 A. 
| This above all, this precept chiefly learn, 


This nearly does, and rt thyſelf concerny Gs 0 


Let no example, let no ſoothing tongue, 
Prevail upon thee with a Syren's fong, 1 1 S 
To do thy ſoul's immortal eſſence wrong. 
of good and ill by words or deeds expreſt: 
Chuſe for thyſelf, and always chuſe the beſt. 4 
Let wary thought each enterprize keene fe 5 
And ponder on thy taſk before begun, 57 
Lſt folly ſhould'the wretched ee © ooo! + | 
And mock thy fruitleſs labours withidlfgrace, dba 
Fools huddle on and always are in haſte, 5/1 5/16 101 
Act without thonght, andrhoughrieſ wordsthey waſte. | 
But thou in all thou doſt, with ene ! 
| Strive to prevent at firſt a fate like theirs; Wer tA 
That ſorrow on the end may never wait, e 
Nor ſharp rępentance make thee wiſe tuo late 
Beware thy meddling; hand in ought to tr 
"T6 does rcd thy reach of men b. * 
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But ſeek to know, and bend thy eee 
Jo ſearch the profitable knowledge out. 
So joys on joys forever ſhall encreaſe, 
Wiſdom ſhall crown thy labours, and hal bleſs. 
Thy life wich pleaſure, and thy end wth peace, © 
| Nor let the body want its part, —; Try J. 
A juſt proportion of thy tender care: 
For health and welfare prudently provide, dt 10) 
And let its lawful wants be all ſupply'd. i4--34T 
Let ſoberdraughts refreſh, and wholſome fare | by 
Decaying nature's waſted force repair; 
And ſprightly exerciſe the duller ſpirits chear. »Þ 
In all things ſtill which'to-this cate belong, 


Obſerve this rule, co guard thy fol rom dn. 


By virtuous uſethy life and 


ye Manly and fimply pure, and free from blame. 


+. Provoke notienvy's deadly rage, but my 1 - | | 
The glancidg courſe.of her malicious eye. 5 5 
Seek not in needleſs luxury to waſte 92 


Thuy wealth and ſubſtance, aka penile; 
Yet flying theſe, he watchful, left e eee 7 
| Prone to extreams, an equal danger mow 24 
And be to ſordid avarice inclin d. W i dj 
Diſtant alike from each, to neither hw, Sug” How” 


But erer keep the happy Golden Mean. v6, 


Be careful-ſtill to guard thy 3 
And let thy thought prevent thy hand and are. : 
Let not the ſtealing god of ſleep _——_ 


Nor creep in flambers on thy weary _ 
E er 3 altion of the former day A wn 
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Wich rey enge at thy 0ivn tribuaal ſtand, 


| And anſwer jully te thy own demand. e 
RR e "0 
| What good or ill has this day's ee, 717 
| Where have I fail'd in what I ought to do?: 7 
In what to God, to mangor to myſelf oe? 5 A 
Inquire ſevere whate'er from ſirſt to- laſt, I rp Lia OY 2 
From morning's dawn till evening's gloom. is . 9 
| If evil were thy deeds, repeating mourn, 50 4”) 1:4 1 
And let thy ſoul wich ſtrong remorſe be torn. 7 
If good, the good with peace of mind W 
And to thy ſecret ſelf with. pleaſure ſa j, 957 


Rejoice, my heart, for all went well to- day. 1 
Theſe thoughts and' chiefly theſe thy niiod-ſhould | F 
Employ thy ſtudy, and engage thy love. | {none} '1 
Theſe are the rules which will to virtue 1 4 4 
And teach thy feet her heav'nly paths to tread. 
This by his name I ſwear, whoſe ſacred lore: - : 

- Firſt to mankind explain'd the myſtic Four, » As 5 

source of eternal nature and almighiy por. 

In all thou doſt rſt let thy pray ir aſcend,” be : 

And to the gods thy labours firſt commend; Lend. e 

From them implore ſucteſs, and N 55 
So ſhall thy abler mind he taught to ſoar 51 NE 
And wiſdom in her ſecret ways explorey'; |: 120% , 


| To range thro? eee eee e r 2 


$ Immortal gods and mortal men to kn -w. bag. 


So ſhalt thou learn what pow 'r does all:contzoul;# e A 
What bounds the parts, and what unites che whale? | SEE 8 = 
Ah On in all this wei os _ 


Werne 
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So ſhalt thou ne'er thy vain affeftions' bes i 


daes 


3 hopes of what ſhall never come to pas. 


7 


Man, wretched man, thou ſhalt be taught ec, „ 
— bears within himſelf the inborn cauſe of woe, e 
Unhappy race! that never yet could tel! M =. 
How near their good and happineſs they dwell, GT At 7 
| Depriy'd of ſenſe, they neither hear nor ſee; A 02104? a 1 
Fetter d in vice, they ſeek not to We” 8 
But ſtupid to their on ſad fate agree. vs 
Like pond'rous rolling ſtones, oppreſs'd 0 il. Hi 
The weight that loads em makes em roll on lh: 
Bereft of choice, and freedom of the will. 3 ; 
For native ſtrife in ev'ry boſom reigns, £45 "ou 0 a. 
And ſecretly an impious war maintain?2?ͤ 
Provoke not this, but let the combat ceaſe, yoga 
And ev'ry yielding paſſion ſue for peace. # 


Would'ſt thou, great Jove, thou father of mankind, Y 
Reveal the Daemon for that taſk aſſign d, 12 
The wretched race an end of woes would find. 
And yet be bold, O man, divine B, ande 
And of the gods celeſtial eſſence part. ig * 
Nor ſacred nature is from thee Gateurd. 7 01 1 AK 
But to thy race her myſtic rules reveal w 
Theſe if to know thou happily attain, Nes 02 
eee eee e eee 
Thy wounded foul to health thou ſhalt — Ft 
And free from-ev'ry pain ſhe felt before. jk 
Abſtain, I warn, from meats unclean nl foul," 
So keep thy body pure, ſo free thy ſoul ; e, 
So rightly judge; thy reaſon, ſo, ac * h 
Reaſon which heav'n did for thy guide ws 


n beſt reaſon ever i rein. 
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ET Then if this mortal body thou forſake, 1 
| And thy glad flight to the pure aether take, 
Among the gods exalted ſhalt thou ſhine, 


Immortal, incorruptible, divine : „% ĩ ͤè 
The h death Ae ſhalt thou brave, 
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The former calms all diſorders of 


hy "TEM 2 
F . ö r 


Fe te paſſions, the latter (if it meet with 


92 well diſpoſed n mind) introduces the 


divine form. Tis neceflaty therefore 

in order- to, that ſcience. which muſt | | 
both purific and. perfect us, that we 
have ſome ſhort ſententious rules or ar- 


J © rificial apy rſs, by whoſe direction 


_ we may 1 an orderly and . pro- = | 
res arrive to the end of an happy life. 
3 Now amongſt all thoſe rules which have 9 


Im general, alpet upon all philoſop J. 


cdink the Pythagorick verſes, deſerved-· 

I y call d golden, may juſty claim the pre- 1 
© cedency.” For they contain the princi- 
pal maxims of all philoſophy whether 
ſpeculative or practical. Whereby 2 
man may poſſeſs himſelf of truth and 4 
urtue, enjoy himſelf n purity, live ap- | 
2 in the Wielt of God, and (as Pla- 4 
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tos Timaeus ſays, a critical: profellor 


of the Pythagorical inſtitutions) being 
mute ſound and intire, may attain to 


the form of the primitive habit. 
As for his method he W wich 
the precepts: of practical virtue. For we 


muſt firſt" ſubdue the brute within us, 


= and ſhake off all ſluggiſhneſs from our 
minds, and then addict our ſelves to the 
1 knowledge of more divine things. 
as a blear eye cannot bebold à verx 

bright object till it be purged, ſoaſoul © 7 
not yet clarifi d and W e bs... Þ 
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tween pure and impure; than that one 


ſhould reach the other. baue eke. | 
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F 5 : find in \ bis verſes where he had ended 


his inſtructions about civil virtue, he 
calls the former hone, but the latter 
he honours with A wa of e in 

mo words, 4 | 


©/ This do, chis think; Wü cok ie We 
This way will lead you to the life divine. TY 


The firſt ſtep therefore to the divine 
nature, is to riſe up to the dignity of 


b the humane. Now that which makes | 


| vil virtue, but that 
which deifies him, are thoſe fciences 
which advance him to the divine. And 
ſince the order of aſcent requires that 
mall things be paſs dover before great⸗ 
er, therefore in the Pythagorick pre- | 
cepts moral inſtitutions have the firſt 
place, that ſo from what i is of „ 
uſe in common life, we may learn to 
aſcend to * likeneſs of God. —_ this 
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| i le che ſcope. and n, the verſes, to 1 
ſtamp the auditors with the characterof 


= philoſopher, before they proceed to 


any other exhortations. They are cal- 


led golden becauſe they are the beſt of 


all verſes, and altogether divine. So a- 


mong the ages of the world we call that | 
golden which was the beſt, diſſereneing 
the manners of men according! to the 


analogy of metals. Beſides, gold is a 


_ that is free from droſs, and-with- 


ture of earth, at leaſt not ſo 
yd with it as thoſe other me- 
ul ad are nearer of kin to it, and | 


conſequently of meaner extract, viz. 
Silver, braſs and iron. Among which 
| enichly account alſo, gold has by na 
F ture, the pre-eminence, becauſe it ne- 


ver contracts ruſt, Whereas every one 


1 . the other i is ſo far liable to it, as it 7 
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- partakes of earth. There being thete! 


fore a reſemblance between ruſt Which 


partakes of the earth, and vice which 
ariſes from material *concretions, the 
age which is holy and pure, and man- 
ners void of all wickedneſs, are pro- E 
| perly ſtyled golden. And in like man- 4 
ner theſe verſes being good and excel 1 
lent all throughout, are intitled golden t 
and divine. For there ĩs not in themias I | 
in ſome other things, 4 mixture of goo 
and not good. But they all in like man- 
ner ſet forth purity of life, lead us on 
to the participation of the divine — 
neſs, and inform us of the moſt per- 
fect end of the Pythagorean philoſo-—ꝛ 
phy. As will appear from the particu- 
lar expoſition of them, which follows; 
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'GoDs As THEY: ARE DISPOSED 
788 21 A* L ; 


NG ey is ee ee . vir- * 
tue as having the moſt immediate | 


a to God, it is deſervedly made 


the matter of the -firſt exhortation 1 in 


theſe verſes, that we may know how 


we ought to honour che Gods which 
are in the world, according to that in- 
timate order which the law of ereation 


has inter woven with their eſſences, 


having aſlign'c ; the ficlk ſphera to ſome, 


the Celeſtial circles be fill d uꝑ. For : 
to acknowledge and honour-them ſuit- 
ably to the ſeveral ſtations wherein 
their maker and parent has ſet them, is 


40 obey, the divine lay and to give ti 
5 . 9 3. EO | 
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true ee Not to extoll their digni- 2 
ty above meaſure, nor to entertain di- 
miniſhing thoughts concerning them; | 
but to think them to be, what indeed 
they are, and that they retain their al- 
lotted ſation, and to refer this ho- 
nour to the only maker of them, whom | 
vou may properly call the God of gods, 
the ſupreme and beſt God. But the on- 
ly way to find out the true dignity of 
that God who was the moſt artificial 
framer of the univerſe is, to aſſert him | 
which are immutable: - For to thoſe | 
the verſes give the title of immortal 
Gods, Who always and in equal man- 
ner contemplate the great God their 
maker, and are conſtantly intent upon 


S-, 


his goodneſs 55 ſo that they are ſecure 0 | 
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their own nature or their father's good- 
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ing as ĩt were the images of the all · pro- 
dudtive cauſe; neither diſturb'd with 

paſſion, nor tainted with evil. For tis 
fit God ſhould produce ſome ſuch ima- 
ges of himſelf, and not that all ſnould 
be mutable and obnoxious to paſſions 


vhich would incline them to evil. Of ; ; 


the latter fort are the ſouls of men, the 


former - thoſe immortal Gods which 
are the higheſt. Neither is the title of 
immortal Gods intended to diſtinguiſh 
them from humane ſouls, but only to 
ſhew that they inceſſantly enjoy the 
divine felicity, and never forget either 


| nels. Whereas, the ſouls of men are 


ſubject to paſſions; ' whence it comes 4 
to paſs that they ſometimes attend to 
God and their own nnn and 


meaneſt of intelligent beings. Ofthe _ 


535 -/HIEROCLES von”. py 
wt Longines are diyerted from both. 


Upon this account the ſouls of men 
may with parity be call'd mortal Gods, 
| becauſe they die ſometimes when they 
quit the happineſs and ſanity of the 
divine life by averſion from God, 
and ſometimes revive by returning to 
him. So that they are ſaid to live when | 


they enjoy the divine life, and alſo to 
die (as far as an immortal nature may 


be capable of death) not becauſe they 
| ceaſe to be, but becauſe they degene- 
rate from the excellency of life. For 


the death of an intelligent being, is to 
be without God and reaſon, which 


privation is attended with a diſorder 
and mutiny of the paſſions. For when | 
better things are unknown, there is a | 


neceſſity of being enſlaved to worſe. 
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From which there is no « other way to 
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be redeem' d chan by recollofiidl: nin 
1 turn to ones ſelf and Gd. 


and thoſe we call mortal gods there in- 

tercede another ſort, of greater excel- 
lency than man, and yet ſhort of a 
God, Which as a middle link may ſo 


j ² ⅛ðð¹¹iAA Ro at”; 


right union with itſelf, Wherefore 
this middle nature is not at any time 
wholly ignorant of God, nor yet has 
an altogether unchangeable and equal 
knowledge of him, but always actual- 
ly conſiders him; yet more or leſs at 
divers ſeaſons. Now in regard it has 


excells the humane nature; but yet as 
it is mutable and unequal, it falls ſhort 
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Moreover, tis pecellabys m Fu *." wk | 
tween thoſe. which we call immortal! 


couple the two extremes, that the | 
| whole intelligent nature may be in a 


always an actual knowledge of God, it : 


—— 
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5 of the divine. And this middle Ration 8 
Ai it holds by the law of its conſtitution, 
| neither for its proficiency advanced a- 


bove the humane, nor for its negligence 


degraded below the divine nature. For 
all the intelligent part of the creation 
8 bears the image of their maker, God. 
But thoſe of the firſt rank are the pure 
image, thoſe of the middle, the middle 
image, thoſe of the third, the laſt image 


of the Divinity. And of theſe. three 


_ forts of beings, the firſt takes in thoſe 
which the verſe calls immortal Gods, 
the middle the illuſtrious Heroes, and 
| the laſt the Daemons of the earth; as | | 
ve ſhall ſee by and b. 
But now let us return to the firſt | 


thing in hand; namely, to conſider | 
what is meant by the law and the order 
of i it; and alſo what | is that honour 


VV 


THE GOLDEN: VERSES, - 59 
which? is given accotding to that order. 
Buy law here; is to be underſtood 


| ph: all-producing mind, and the divine 


will, to which every thing continually 
owes its production and conſervation. 
The order of this law, is that whereby 
ts parent of all things has diſpoſed the - 

immortal Gods in ſeveral degrees. For 
alrhough with reſpect to the whole in- 
tolligent kind of the creation they have 

all ſupremacy of ſtation, yet if compa- 
red to one another, they differ according 

as they partake more or leſs of the di- 
vine image. The difference of theſe na- 
tures is atteſted to by the very order of 
the celeſtial orbs, which are ſo diſpo- 


{ed according to their eſſence and vi- 


gour, that the law-is to be ſeen in their 


eſſence, andthe order is co-eval with 
their admir n i con. a 85 
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were not produced forwicouſly and 


then ranged into order afterwards, bur 


receiv d their order and being together; 
as if heaven were an animal, and theſe the 
ſeveral members which ſo retain their 
connection in their ſpecifical diſtinction 

and conjunction, that 'tis impoſſible to 
imagine they ſhould altet their ſituation 
without the diflolution of the univerſe. 
Which can never happen ſince the firſt 
cauſe of them is altogether immutable 


both as to his eſſence and as to his power; 
and ſince his goodneſs is not adventi- 


tious but eſſential to him, whereby he 
promotes the welfare of all things. For 
there can be no other reaſonable cauſe 


alledg d of the world's production, be- 


des the eſſential goodneſs of God. 
For God is naturally good, and conſe- 
ne . conceive r 


cauſes are aſſign d for the produd 
of things beſides the divine goodneſs, ; 
would rather become the neceſſities of 
men than the majeſty of God. Now, 5 
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envy or hatred againſt the-condition of 


any creature. Beſides, whatever, other 


God being thus naturally good, firſt 


produced thoſe beings which moſt re- 


ſemble himſelf, next thoſe of a middle 


likeneſs, and laſt of all thoſe which are 7 
at the greate 
| likeneſs of all them that bear his f- 
mage. Such equal pace did the ok Y 


EY * 


remove from the dine 


of things keep with their eſſences, that 
what was more excellent took placeof 


vrhat was leſs; and that not only in 
the whole kinds, but 1 in the individu- 1 

als of each ſpecies. For the order of 
things was not owing to chance, nor to 
am after reſolution, but tw 


: the law 
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of the crea ion which ld order - 
ed things cording te to ther ng os 
| their natures. | 

Hence tis that e ek of live 
i according to the law, does not 
only refer to the immortal Gods, but 
is to be underſtood in common, both 

| ſpecies under every genus, rank d ac- 
cording to greater or leſs dignity. And 
this ! is che nature and order of e 
Bor Youths ak whats SPM : 
Dickie appendant to it? We anſwer 
again, that by law is meant, the unalter- 
able and productive power of God, 
which gave being to the divine off- 
ring, and n a in an en 8 
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giceable tothelaw, is meant, the know-._ 
| ledge of their eſſences which are ho- 
nour'd, and an imitation of all their 


practicable excellencies. For whom 


we love we endeavour what we can to 


reſemble, and the only way we have 
of giving honour to one that's above 


all want, is to receive that good which 


he reaches out to us. For you muſt 
not think yon honour God by giving 
him anything, but by qualifying your 
ſelf to receive from him. For as the Py= 
thagoreans fay, the beſt way of bhonour- 


ing God, is by conforming your mind 


he needed it, does by conſequence make 
himſelf greater than God. Beſides, 


God is not at all honour d by the moſt 


coſtly 8 oblations, -UNELS e nt. 


a 
gifts and ſacrifices of fobls are only 


/ 
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fewel for the flames, and the offerings 


which they hang up in the temple, 


ſerve only to enrich the ſacrilegious. 


But a divine diſpoſition of mind lays a 
fure foundation, ſince it unites a man to 


OR . = 1 1 
God. For tis neceſſary that every 


thing have a tendency to its like. 
Hence the prieſt only is counted the 
wiſe man, the friend of God, and one 


peculiarly qualifi'd to make addreſſesto 
heaven. For he only knows how to ho- 


nour, who does not confound the ex- 


cellencies of them to whomihonour 
is due, who in the firſt place makes an 


oblation of himſelf, works his ſoul in- 
to a ſacted ſtatue, and prepares his mind 

as a temple for the reception of the di- 
vine light. What ſuch acceptable pre- 
ſent can _ make from che things 
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made one with God? All which is ne- 


ceſſarily verified in an intelligent and 
purifi'd nature. For as the ſame Py- 


thagoreans uſe to ſay, God has not on 


earth a place more properly his own, 
than a pure ſoul. ene 
are the words of the oracle 


of er 1285 
n pious ae Pre, d Wr 1 lit 


As in my Wagen ſelf, to dwell: . 201894 ft: . 


MN the pious man is he ** 1 8 
ing right conceptions of God, offers his 
own perfections as the beſt honour to 
the author of all good, and with a de- 


ſign to beautifie and inrich his ſoul; ap- 
plies himſelf to him whoſe nature is to 
communicate. So that by being quali- 


dy to. receive n he en the 
E. [a IA Tet | 
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which are without, ſuch as may be . 
come an image ingrafted (as it were) 
Into the Divinity, or a gift that may be 
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Gier ef it. Whoever thinks Sl : 


mobr God ay other W than by 


not make an oblation of his on vir- 


mme, hut of things without. But alas, 
hat's this? A ſacriſiae without 2 
heart; ſuch a gift as a good man would 
not accept of. Hear the words of the 


oracle again to him, who with an ill 


diſpoſition of mind ſacriſiced an whole 
| — and then ask alas ac- 


| Bit pale nl aker del wy 


» e little frugal offering was 1 
phafetidbefore the other's: magnificent 


one, only becauſe: twas adorn'd with 
piety of mind. With this all things 


lad acceptance with God; without it 
nothing. And . n. and 


: . 


3 


n . ö PROT" * R WT re A ; 
* 9 * 1 5 7 * : Lag * * n ©: 
y i 
7 9 
. N 


himſelf; makes honour conſiſt in the 
profuſion of his riehes, ſinee he does 


But ba „ 
the eln e of the order 
_ ofthe univerſe, and ſince the keeperof | 
this obſerration was oP call d a- 
mong the ancients y the myſtical ; gp 
name gath, he Geſervedly fuljolns the g 
ein nrg 25 con 
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AND HONOUR, AN. OATH... 


"ib ſhewnin the preceding dif 
cocks that by LA w is underſtood the 
power of God as it always acts ni 
formly, and produces 
5 eternal — manmer : 
y Net to this law we come to diſecurſe 
of an or H, which is the cauſe that 
keeps all things in the ſame-ftate, and 
ſo eſtabliſhes them, that the things 
which are confirmed by ehe kai of 
E 2 
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ahi yY and which preſerve. the r 
of the law do exiſt as the ſure effect of 
the all- producing law not in the leaſt 
tranſgreſſing the order of the creation. 
For that all things remain in the ſame 
law whereby they were diſpoſed, muſt be 
primarily aſcribed to this divine oath, 
which among thoſe natures which al · 


ways contemplate God, is wholly and 


continually obſerv d. But among thoſe 
which ſometimes retain and ſometimes 
loſe the divine knowledge, the oath in 
like manner is tranſgreſs'd by thoſe 
which apoſtatiſe from, and obſerv'd a- 

Ein by thoſe which return to God. 
| For the obſervation of the vine 
inn call d here an oath, which units 
and knits all thoſe things to God the 


8 


by conſtant beben te im" do al- 
X {+ ways: honour this oath, others by a- 
 F'| poſtacy ſometimes profane it, tranſ- 
I greſſing the order not only of the dwine 
aw, but of the divine oath. Such there- 
ö fore is chis oath which is interwoven 
with the natures of intelligent beings, 
chat they conſtantly adhere to their 
parent and maker, and never tranſgreſs 
in the leaſt the laws which he has pre- . 
ſcribed. As for that oath which is uſed 
113 in the occurrences: of common life, it 
is but the tranſeript of this, and ſerves 
d directall thoſe to truth who uſe it as 
13 they ſhou'd'do.' For it reduces the un- 
cẽeertainty of humane counſels to a fit 
I flandard and determinate meaſure, 
Whether in words or actions; party 
by clearing matters of fact, and artly 
; by ſecuring us in things For 
| E og 
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which cauſe char-oath. which is firſt in 
nature, is chiefly to be honour'd as the 
firmeſt guard of perpetuity ; and that 


_ the image of the other, and that wWhieh 
next to the former ſecures conſtancy! 
and truth, and which imbues them 

with the beſt manners who have learnt 

to honour it. Now the honour of an 
oath conſiſts only in a free obſervati- 
on what in us lies of the things ſworn, 
whereby thoſe which honour an oath 


by a voluntary neceſſity, are made con- 


formable to che fixt and unalterable 
ſtandard of the divine habit. And this 
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the breach of it ĩs to be heal'd by 
purifying: virtues. But the ſanctity of 
an ma — ah * civil vir. 


\ P ol 


which is of uſe in the affairs of life, as 


1-anftity ctity of an bath, 
is to be repair d by returning to God 
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mail But thoſe whoarethroughtycons 


ly ꝙreſd rut theo hondurf of ancoath; 
Now the beſt vu do do this i moi to 
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tes. For none but thoſe who ate en- 
dow d with them, can ſwear as they 
ought in matters of common life, fince. 
vwickedneſs the mother of perjury \af« 
fords no foundation for an oath thro 


the levit and inſtability of i ir manners. 5 


Fot how can the covetous man either 
in 2 . 


firm'd in che habit of virme;ican: eaſe 
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as an accompliſhment e nor to 
confirm the truth of a ſtory, but only 
in things neceſſary and of good credit, 
and at ſuch a time too * — aps |} tc 
pears no other remedy. 5 Pl + 1 45 | Ir 
: We: ſhall find credit wah, huhoſe that 
hear us, if we uſe an oath in ſuch a f. 


decent manner, as to put ĩt out of queſti- f 
| 

on, that nothing is of greater valueto W - 

us than truth, whether we ſwear or not. it: 


Neither does this precept of honouring 
alſo frequency of ſwearing; for if we 
would be free from perjury, we muſt 
6 beware how we abuſe oaths. Since 
tis an eaſie matter from a common to 
become a falſe ſwearer. On the con- 
trary, the leſs we uſe ſwearing, the more 
punctual ſhall we be in the obſer atio 
«b-anroddh: * er 


CY F 


| fear: at all, or when we do, we -ſhall 
fear well. So that neither our tongue 
will run before our wit through cuſ- 


THE GOLDEN/VERSES. 73 | 


tom; nor our mind be trepan'd through 
intemperance of paſſion. The latter 


vill be govern d by virtue, and the 


former 9115 an 1 en 
ns * til. 296 . 
ene 0 reverence wal an. cath; 


q is s highly ſuitable to the honour of the 


Gods before treated of, being the con- 
ſtant attendant and concomitant of 


piety. For the oath was the preſerver 
of the divine law in the compoſur 
the univerſe. Honour therefore the law 

- by obeying its commands, and ho- 
nour an oath by declining the frequant 

| uſe; of: 1 it. 00 
with due reverence, is to bring yx. 


of 


The way to learn to ſwear 


ſelf to a habit of not ſwearing · Which 
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dz of the greater importance i becauſe to 
1 pr USPS of izHhe n part of 
land 0 Wo of thek firſt Kind of ex» 

1 e and the divine law, which is 
the author of order; ene wu the 
oath conſequent to this law. u eln 

I be next nature which aig 
Honour is * mn of n he 
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eſe are the middle ſort of intelli- 
gent beings, which are ſeated next to 
the immortal Gods and above the hu- 
mane nature, and ſo as a common term 
couple the firſt and laſt together. Theſe 
as they are next in ſtation,ſo ought they 
to be honour d in the ſecond place: 
And of theſe alfo is the precopt of ho-' 


1 


| 


* 


nouring as r 
ſtood. For the whole nature of ho- 


fore and true honour of the illuſtrious 
heroes conſiſts in the knowledge of 
their n order, action andperfect 
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rank d by law to be under 


nour conſiſts ini a right conception of 
the perſon honour d, whereby we may 
find out what is moſt ſuitable to be 
ſaid or done. For how can a man 
tightly- addrefs himſelf to 4 perſon 

whom he knows not? And how can he 


_ offer them a ſuitable preſent of whoſe | 


worth he is ignorant? The firſt there- 


tion. We are to honout no nature 
which is inferior to our own; but ons 


ly thoſe beings which have a natural 
pre-eminetice,: and are-adoth'd with 

a conſtant ſublimity of virtue. Now 
the firſt and beſt» of all thoſe which 

natural y excelly is God the great crews. 
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tor, N is to be honour'd: i a 


rably beyond all. Thoſe of the firſt 


rank in the world are they which have 
a ſteady and invariable knowledge of 
bim, and repreſent the divine goodneſs 
without the leaſt ſoil or blemiſh of paſ- 


ſion. Theſe in the verſe are call'd 


immortal gods becauſe they never die, 


and never put off the divine likeneſs. 
Thoſe are of the middle degree both in 
nature and honour, which are call d 
here illuſtrious heroes, having a con- 


ſtant knowledge of their maker, and 
1 ſuining with him in a happy life, but not 
uniformly and unchangeably. Whence 


they are deſervedly called illuſtrĩous he- 


Toes. | Illuſtrious becauſe they area 


ways good and full of light, and never 
obnoxious to evil or oblivion. And he- 
Toes from” 067 — or agel 


laws of God. Sometimes angels, be⸗ 


75 cauſe they declare and make known to 
us the rules of a good and happy life. 
Sometimes we make a threefold divi- 
ſion of this middle kind, calling thoſe 

5 which conſtantly inhabit the heavens, 
angels; thoſe of the earth, heroes; and 
thoſe which are at equabdiſtance from 
both, demons; a diviſion: frequently 
. uſed by Plato. And ſome again diſ- 
tinguiſh this whole middle ſort by one 
of theſe three names, angels, demons, 
or heroes, for the reaſons above- men- 


1 tion d. Here this middle ſort is alli: 


Sans 
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(fung - up) becauſe they are ſeraphie 
lovers of God, and becauſe they ſubli- 
mate and raiſe up our minds from the a 
nimal to the divine life. Sometimes they 
are call d good demons, becauſe of their 
great knowledge and expertneſs in the 


* 
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the light has to the fire, and- as the | | 


acid body. I mean the pure ſerene, 
etherial light, after which we conſidem 


bears proportion with this, in as much 


' wal contemplation of God, and in that 
reſpect comes ſhort of thoſe being 


ES again reſtoredtotheknowledgeof God, 1 
; a. diſengaging itſelf from material | | 


* l N * % hes. th 
* . * „ - 2 


having the ame reſpect to the firſt as | 


child has to the parent. Hence heroes 
are ſtiled the ſons of the Gods, not of 
a mortal extract, but originated from 
their uniform cauſe, as light which is 
concomitant with the fubſtance oſ a 


that which participates uf ſhades and 
obſcurity. The third and humane kind 


as tis liable ta evil and oblivion (for 4 
by theſe man apoſtatiſes from a perpe- 4 


which always contemplate. him)and'is. : 


xm gb VERFES. 
corruption, and ſhaking off the mortal 
paſſions; it joins with the divine quite. 
Then therefore man deſetves to be ho- 
nour d by us when he is thought wor- 
thy to partake of the Divinity, that 
what is defective in nature might be 
made up by tha participation of ſome- 
thing more voble. For it becomes him 
that loves God, to honour whatever 
any way reſembles bim, whether the 
likeneſs be from —_ or acquired 
in time. 387319 bar bot 
And ſuch Abe tbeaſe m n which _ 
cell others in virtue, concerning hben 
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Virtue. And to diſtinguiſn them from 


lde middle rank conſiſts, he calls them 
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a . and learned, he means n. 
| ſouls of men adorn d with truth and 


earthly, as apt to dwell and converſe 
upon the earth, and inform earthy bo- 4g 
dies. So that word the demon diſtin- eit 
guiſhes them from wicked and unknow- o 
ing men, and the epithet earthly, from ho 
thoſe which conſtantly: contemplate ¶ ext 
Soc, and are unapt to converſe on the 
earth, or inform mortal bodies. For the ſeli 
wel ation of: irthl demon is appli- 18 
cable to none, but to one that is a man rip! 
buy nature and a demon by habit. The the 
men therefore whom in the verſe we iſ eſte 
ate commandled to honour, are they I law 
which are rank d among the divine be- life, 
ee now as. e nn * wat 
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THE Sir We WY 
E and ſtrious heroes. For we may not 
d ppoſe that any thing of a vile and 
1 ignoble nature is propoſed to us as 41 
f object of our honour, as the word may 
n Sin 
e 

)- 


ſeem to imply: For to give hons 

any thing inferior to humane nature; 

does by no means become him who 
-  cither loves God, or is conſcious of his 
own excellence. Nay; we are not to 
m honour man himſelf next to the mote 
te excellent beings, unleſs he reſemble 
their perfections, and ſo make him- 
- ſelf one ing the divine quire. But what 


n right thing he ſays; that is, bebe; 
he the precepts which they! have left us, to 
ſtee m their ſentences as authentick as 
s, and to follow the ſame courſe of 
e- life, the Participation of which bey 
„ eee far bos enn ws her 
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* Y common good. of 
| thele.precepts — $97 to 
1 them, is a more true way of honour- 
=_ ing them, than to make them ſumptu- 


. gr 7g and celebrate their obſe- 


3 quies with magnificence. And thus are 
Ve to honqur excellent beings, begin 
dig wich eee n af all, leaving 


- ethereal . ending vich wan. 


| And ſince much reſpect j is due to 
1 fame relations of life, ſuch as that of 
parents and. kindred (who al 
} they be not always good, yet have a 
FF right to; receive, r from us bes 
clicial to us) therefore he adds 
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commands us to honour our parents 


any thing but whit will pleaſo them! 
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90 e HOSE WHO: Bi NEXT, | 
OF, KIN. 1 vo. 437% Af 
ne d in the — ae 
ommanged us to honour good 
ni And divine beings, and Befe he 


and thoſe that are next of kin to ue, 
whatever they are, upon the ſame ne. 
ceſſity of relation. For our parents and 
aent of kin are the famb to us in reſpe 
of this mortal lite, as the crleſtial be- 
ings Our eternal and ſpiritual parehts; 
and the herbe our honburable kin 
dreds ut how are we to Honour them? 
Shall we ſo order our converſation: to 
their mind as neither 16 do nor deſign 
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tbe other ſide,” if we conform to our 


. ouſly evil, if it be our Es have il 
parents. Or ſhall we ſhew them diſre- 
ſpect in all things as 2 condemnation 
of their wickedneſs? But how then do 
we ſatisfy the preſent command? Or 
how ſhall we avoid being impious a- 
gainſt God, and the heroes, if we deny 
honour to our parents and relatives, 
5 who by our own confeſſion reſemble 

them? So that by this means the de- 
nial of honour to our parents wherein 
we think we do vertuouſly, would 
lead us into a greater evil than what we 
ſtudy to decline, that of impiety. On 


parents in all things, how ſhall we ſe- 
cure dur piety and other virtues, if they 
for want of it themſelves do not direct 
us to what is good? For if that were 
c 
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'l parents: ſeems. fo, then the honour 
. n would be agree- 


ie chat which: we give the more 
„ cccellent beings. But if at any tim 
che will of our parents thwart: the di« h 


„une laws, what ſhall thoſe do 5 
N law, but what i is our 
„many offices bg circumſtancesen- 
8 For Geisa gde a n 
4 to honeſt things offer n 
e choice, we ought to preferthe greats - : 
* er before the leſs af we can t em 5 
bock. For inſtance, tis à good 
. God, and tis alſo a : 
our parents. Now if it happen - 
chat both theſe agree in theit com- 
mands, it is without doubt a moſt haps 
But if the divine law en- | 
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liberality. For 'tis hut raaſan they 
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jayns one hm 3 a 
other, in this diſſention of willi you 
muſt embrace what is beſt, and iu thoſe 
things -only diſabey yeur parents, 
herein they diſobey the law aſ God. 


to the laws of virtue, and y et to com- 


But 88 to all other things we aught to 
ſnew eur parents all imaginable ho- 


their neceſſities with all readineſs and 


— nne Sent whom 
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which every one' that would truly be 


3 


5.08 


ed but of our virtue by fuch menaces, 


which ls to ſuffer theſe: things, an 


Err 


THE UOLBEWBENEEs, ''Y 
4 father; ſhoald with all care and in- 
duſtry be conformable. And then it 
will be poſſible to obſerve both divine 
and humane laws together. And then 
we need not neglect obedlence to out 
parents upon a pretenee of urtue, nor 
——— ourſelves 
guilty of the greateſt of evils, Impi len 15 
For if they breaten to kill or diſinhe- 
rit us for refuſing to obey their un 
juſt commands, we muſt not beaffright- 


but remember what part of us nm Te 


they threaten only that which "they 
begot. As for that part Which is un- 


capable of their ehreats or ioffictions, | 2 
ve muſt be ſure to keep that free, and 


ſubject only to God! Wherefore. 
ben _ auc our parotits 
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fulneſs and willingneſs, and thin 


his freely and 1 
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Moers uren g 
we keep within the verge of vir- dir 
tue, when we ſpare neither our bodies 
nor our purſe, but freely devote all to Tf 
their ſervice. For even our on con- 
cerns ought not to call us off from 1 
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diſcharge with the more chearfulneſs 
and delight the. fuller it is of wa 
and ſlavery. Neither ought we to be- 
think what we ſpend upon chem, ns 
— Gupply their occaſions with all chear- 


matter of joy to undergo labour and 
ence for their ſakes. He that does 
zeartily, at once expreſ- 

A duty to the laws of virtue, and 
bis gratitude to nature. And this i is 
* honour! due to our parents. As 
or that which is due to ur ee 
b muſt de p pf en acer 
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n- A, FRIEND, WHOEVER, 18. 98 
he vixrvous. e e ? 
1d ban he had eee 


ſs to pare nts and thoſe of. neareſt kin, he 
ur proceeds to preſeribe a rule of con- 
e- Itracting friendſhip, which is to prefer 
ut the moſt virtuous. though no way re- 
ar- flated to us, and to join with him in tha 
it Noommunication of virtues, that ſo we 


may take a good man to be our friend 
and upon a good account. So that this 
precept ĩs much like that which was 
given concerning excellent men de- 
parted this life. F or as there e were 
ommandedito honour Wife men on- 
y, ſo here he exhorts us to contract 
friendſhip with none but good men 
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= , A 


Mie eL ron . 


5 3 dred he bath conflacd; us to diſcharge 


1 the obligations of nature, yet in dif 
penſing our affections to others, he al. 
los us the liberty of choice. For a 
| | fatherora brother challenges our eſ -. 
tem on a bare perſonal account, 
among others ils virtue only 
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: nourable, as: it does thoſe which are 
7 . ä whe 75 396070; Orhan orb; 
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But how. we are to 
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| a  Hiends: which are communicative of 
" good, and to divorce them who 
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nerate and grow deaf to all 
ſel, comes next to be be eonſſderd. 
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SMALL OFFANCE, AS/MUCH 4 
OA, PQR POWER DWELLS 
NAK NECESSITTTg＋g 
coca che inform d here 1 
ought to ſtand affected towards our 
(friends. The firſt duty is willingly to 
give way to- them when they give us 
good admonitions, and intend what 
they do for our good. For the law of 
friendſbip obliges us to thls common 
good, that wo mutually promote each 
other in ehe advantages of virtue. It 
becomes thoſe who are fellow-travel- 
lers in the ways of virtue, to bo aſſiſ- 
tant to each other, and if ene häs a 
better foreſight than the other, to uſe 
it for the comtiiog/ intereſt; and not on- 
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| Sende ane to — content ann they 
ſhould+ſhare with them in their good 
things, and never to differ with them 
about profit, honour, or any ſueh tem- 
poral intereſts. For this is for a ſmall 
offence to incur the hatred: of them 


who ore; our friends in matters of great: 


eſt concern. We ought therefore up- 
on the account of the ſtrict league of 
friendſhip, to bear with any thing in 
a friend, except one. For we are not 
to give Way to them when they begin 
to grow worſe, neither ſhould we fol · 
low them when they quit the road of 
_ virtues and revolt from the ſtudy of 
3 — en ß life; 3 but 
ur by all 3 arts lofi perſy vaſion to 
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ought to o abe, r. not man 
them to "indignation for the ſake of 
former intimacy, nor as yet court their 
friendſhip by reaſon of their apoſtacy. 
So that then only the rejection of a 
iend is warrantable, when we can no 

longer join with him in the communi«: 

ation of virtue, for bete alone 
ve choſe him at firſt.» But we ſhould 
ake heed leſt our rej jection occaſion a 


render himſelf unworthy of our friend- 
ſhip, nevertheleſs to make it our chiefs 
eſt care to reduce him into n 
way, not to triumph at the fall of 
friend, nor to n meanneſs of 
and be — bis a behalf; to for- 
ther him with our prayers, and leave no 
means untried to procure his repent- 


hatred. For tis our duty, if any one 


. 
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nnd welfare. And thoſe' are, not 
to contend with him about profit, ot 


honour, not injuriouſſy to debar him 


our ſociety; and laſtly, not totriumph 


at his misfortunes; But becauſe to the 


ſecurity of our friendſhip, to a juſt de- 
ſertion and à reconciliation: upon re- 
pentance, it is highly conducible that 
we bear injuries with eaſey and deal not 
too ſtrietiy and exactly with our friends 

in any concern, but endure as much 


inconvenĩence as is poſſible, therefore 
he adds, as much as you can: 


And then leſt any ſhould avaſt 
the power by the proportion of will, 


and not by the effort of nature which 
the preſent neceſſity occaſions, be adds 
that power dwells near neteſſity. For 
Wle to outdo themſelves upon a puff 
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of .neceſlity. We ought therefore Fug | 
ong to Aiſpenſe. with the faults of a 


and to make thoſe inconveniences tole- | 
rable by the neceſſity of friendſhip, - 
which at firſt ſight ſeem d not to be en- 
Jured. For we ſhould not bear thals . 

things only generouſly. which | 


grearer patience whatever conduces' to 


uch the keeping or recalling of our friends, 
foroſſſas the injunctions of a diving neceſſi· 


ty. No the neceſſity of reaſon is 
more prevalent with thoſe: of: right 
judgements, than that which is extrin- 
ſecal. Whether therefore you reſpect 


circumſtance of your affair, or — 
an the. 1 reaſon, 


friend, as neceſlity ſhews it poſſible, 


compell d to undergo, * wh 5 


that neceſſuy which ariſes from the ö 
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thing without the ſoul, leſt 
covetouſneſs you make an enemy of a 
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will find the bounds of your power 


nich you are now exhorted to, put 


Forth towardyour friends,” when you 


are forbidden to incur their hatred for 
fmall offences, ſetting no value on any 
through 


friend: But that rather being indif- 
ferently affected to ſuch things, you re- 
call your falling friend, and be always 


conſeious of this to your ſelf, that you 


have done what was in your power, 


not only to keep thoſe who were your 


friends, but t to reclaim thoſe who de- 
generated; and that you never gave 
83 oceaſion of hatred, nor return d 
ke for like to him that did. For this 
is the divine law of friendſhip, which 
truly is the moſt excellent of virtues, 

ies all the ret in perfect 
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ry of virtue, as plety is the beginning. 
Pietyis the ſeed of all good, but the ha- 
bit of eren is the mature fruit ae | 
virege cl 00 Hold er bans 
As A e muſt deal Juſtly, | 
not only with them :who-doiſo wit 
us, but with them alſo who endeavouvTt 
to injure and defraud us, leſt by teta⸗ I 
liation of injury we become alike cri- 
minal, ſo muſt we have friendſhip, that 
is, philanthropy and good will benen 0 
all who partake of the fame nature: 
Now the way to obferve the ww . 
ſures of friendſhip in due order, isprin- 
eipally to embrace good men, who be- 
ſides the community of nature retain 


. L c 
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the perfection of humanity by a goοt 


mind; and to love bad men merely for 
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nie b mind with them to retom-· 
| mend their friendſhip. Wherefore it 
| is rightly ſaid, that a good man has no 
| enemy, and that a good man only is 
a friend to himſelf; who as he loves 
the good, fo neither does he hate the 
bad. But when he ſerks out for a 
friend, he chooſes only the good man; 
imitating God as in other things, ſo in 
the meaſures of friendſhip;. who hates 
no man, but yet embraces'the good 
with a ſpecial and diſtinguiſhing fa- 
vour. For holding forth his good- 
will in common to all mankind; he 
gives every one his proper ſhare, eul- 
lung out the good for himſelf, and re- 
elaiming the revolters from virtue by 
the laws of his juſtice. For this is 2 


- *F, 


© &uitableanduſcful diſpenſation ta both. 
_ Wn n become us to be 
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p Eiendly and kind to all Wedge te- 
ſpect to the merits of each. We ſhauld 
alſo demean ourſelves ſoberly and juſt- 
Iz towards all, and not only towards 
fide who ate ſober and juſt. Neither. 
thould we be good with the good, and 
wicked with the wicked. For if we ſo 
eaſily change upon occaſion, we fhall 
at laſt have no virtue in firm poſſoſſion. 
But when once we have acquired an 
habit of virtue, twill not be in the 
power of him that wills to deprive us 
of it; neither ſhall we change our re- | 
ſolutions upon any occurrence, which 
a we ſhould obſerve in other virtues, ſo 

eſpecially in friendſhip, that being, as 
was ſaid, the greateſt of virtues. Friend - 


coſe 18 the love of men, and nes. | | | 
8 2 
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| ſhip!ought to beexerciſed.towards all, | 
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deſerve 8 name of men 8 pur | 
U that are een 1 8 o Ain | 
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© ACCUSTOM YOURSELF To RE- 


© +, STRAIN) THESE. YOUR BELLY 


FIRST, AND SLEEP, THEN LUST 


AND ANGER. 1255 


| All theſe muſt end 4 e mana- ; 
| ged leſt they diſturb the reaſon. Conte 


on then, let us rule all our brutiſn paſ- 
ſions with the bridle of ſevere- diſci- 
pline, ſince they-niiniſter occaſion of 
vice to one another. For inſtance, an 
over-charg'd belly cauſes immoderate 


leep, both of theſe produce abundance 


of ſperm, which exceedingly provokes 
to venery, and puſhes. on the ſenſitive 
foul to intemperance. Again, anger ad- 


died to this, makes a man ready for any 


, 


LET, THESE THINGS. BE so, Bur 
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ſelf therefore to r 
ning with your belly, that the brute 
inferior part of the ſoul may becomem 
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8 ſuch as rendezvouſing in eat- 
ing and drinking, duelling for a miſs, 
and the purſuit of other pleaſures to 


quarrels and braw ls. Accuſtom your- 
train theſe, begin- 


obedient to the rational, and that you 


may be able conſtantly to obſerye re- 
verence towards yourſelf, honour to- 
wards your parents, and all the other 
duties you were juſt now exhorted to. 


The poſſibility of performing the for- 
mer duties depends upon the perfor- 


mahice of this. All thoſe muſt needs be 


tranſgreſs d, if the ſenſitive faculties be 


not ſubjetcd: to the empire of reaſon. 


For either your anger will move yo 
againſt your parents, or your luſt will 
make you head-ſtrong againſt their 
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counſels. Again, either your anger wil 
prompt you to nene ot wude 


eo gain, to per jur. 
1 In gd, there is 10 Vichedneſ. 
which theſe paſſions will not betray 

7 into, if reaſon does not determine 


them to what is good. Hence come 
wars among relations, treacheries a 


mong friends, and what not? TIN 


„ made a certain perſon cry out, 


bene whar im about to do, is in, 
But luſt and fury do 0 'erpower my will. 


Tor the rational nature . 90 


| diſpoſed | to the ſenſe of what is goo 


does eaſily remember its own dignity, 
and is eaſily ſtirr d up to the diſcipline 
of right reaſon, unleſs it be born down 


1 to vice by the force of the paſſions, as 
with ſo many leaden weights or plum- 
meets. We ſhould know therefore what 
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ſelves gs our a b faculties! W 
they may quietly and tamely follow the 
reaſon that is within us. The paſſions 
being thus order d the rational part 
will be able to obſerve the foregoing f 
precepts' without traction, concern=  } 
ing which, it is ſaid, let theſe things be 
ſo. But concerning that which fol- 
lows, he uſes theſe words, accuſtom 
your ſelf to reſtrain; thereby intimar- 
ing to us, that the rational part is or- 
der d by diſcipline and knowledge, but 
the irrational by cuſtom and bodih) 
formation, which is the method men 
take to tame and familiarize wild beaſts. 
The belly therefore which is brought 
to a moderate appetite, will not only 
tetrench the dcher 3 ee; but 


2 =_ 
* 


. . 


* „ eee A AC +444 IT In ea i - 


> 4 


"_ .: {HEEROCLESOUPON 
and ſedate, that we may quietly rea · 
ſon about our duty, not violentiy ia · 
gitated by our domeſtick paſſions. So 
may we learn to know what we our 
Caves truly are; and to rev. rence our 
et that knowledge. 
Nox this knowledge and this reve- 


rene appendent to it, begets an abhor- 
rence of filthy things, for evil things are 
cCallid filthy as being indecent; and un- 
worthy of an intelligent being. Con 
. whichare Walen = es 
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gouutr vo p1lTHY : THING, 
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5 e e ANOTHER's, PRE 
SENCE, NoR IN YRIVATE, 57 
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For either en ii we commit any 
agalon one, we chink hat jade, 
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ferent; which we would never far i 
eren 
done in the preſence of another 
very ſhame of communication. 
the he contrary, we do ſome thing 
hb: ſtain? d 
with others which we _ 4 5 
from had we not been emb my Yor 
of a accomplic 5 
communion 
= reaſon he has cut off both - 
we for the commiſſion of evil. A 3 5 
5 | e avoi 
if what is: filthybercally to b 10 100 
can never become eligible fr 8 
it can 8 5 
ee, Therefore he = _ 
theſe two together, neither in anothe * 
reſence, nor in Fade x dr og addy 
by ſolitide/ might invite y = 2 n- 
jntcconiey „nor neee "NP" ny 
evans and abt you is th prac 
of it. Then he adds the eee 
when he ſays, reverence youν,t⅜ * 
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bove al Wee, For if n once 
an habitual reverence of yourſelf, you 
will have every where a moff intimate 
guardian whom you will ſtand in awe 
of, and from whom you can never 
withdraw your ſelf. For many when 
retired from their friends and domel- 
ticks, have taken liberty to act ſuch 
things, which in their) preſence they 
would have bluſh'd to commit. fl But 
ke is thought to be far off) but had 
they not themſelves, and the teſtimony 
6f conſcience? They had truely, but 


mers d wholiy in their paſſions. But 
ſuch men as theſe diſhonour their rea- 

fon, and degrade it below a ſſave. 
Be then an intimate guardiary to 
yourſelf, and from the conſideration of 


they did not conſider it, being im 
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your own privity, in your abhor- 
rence of evil. For ſelf-reverence- does 
neceſſarily beget an e of fil 
thy things, abd whatſoever is un wor · 
thy of an intelligent nature. 

But now how he that thus abho | 
evil ſhould 
tue, he proceeds to Gem 25 | 9 2. 
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THEN, EXERCISE | JUSTICE. 
_- DEED, AND WORD, NEITHER 
vsk vous SELF. IN ANT MAT- 
TER To ACT WITHOUT , REA- 
sox, BUT. KNOW/THAT "TIS Ar- 
POINTED. FOR ALL MEN ONCE 
ro DYE, AND THAT)|RICHES 
5 AFG POMETAMES bas, AND 
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vice. But of vices there are ben 
kinds. In the rational part imprudence, 
- in: the iraſcible timorouſneſs, in the 
concupiſcible luxury and covetouſneſs 
and e e all 5 ene in. 
'To "CORNEAL dee of theſ: 
ls four ſorts of virtues are neceſ 
ſary. Prudence in the rational part, 
courage in the iraſcible, temperance 
in the concupiſcible, and laſtly juſtice, 
which is converſant” about all the fa- 
culties, as being the, moſt perfect, and 
comprifi ing all the other virtues in it 
ſelf, as parts. For which reaſon it is 
firſt of all mention'd1 in the verſes. And 


next prudence, together with the beſt 


deſigus and undertakings which take 
their riſe from it, and end in compleat 
und perfect con For he that 5 


a2 halves has n his fellow- 
ſoldier - in hardſhips, tempe dan er 1 in 
things pleaſant, and in all things juſtice. 
So that in the ſum, prudence will be 
found to be the beginning of all vir- : 
tues, juſtice the end, and courage and 
temperance the middle For that a- 
culty which weighs and. conſiders: all. 
things, and ſeeks out that which is right 


ery action, that all may be ration 


in ex 
ally diſpoſed, is the habit of prudence, 
which is the beſt diſpoſition of our ra- 
tional nature;and derives orbament up- 
on the other faculties. So that anger 
commences: courage, luſt: temperance, | 
and juſtice: ſwerves nothing from rea- 
ſon, and with this! our mortal man is 
adorn d, but tis through the ſurplu- 
ſage of virtue Which is in the immortal 
man. F ori the virtues firſt ſhine out 
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of which they are the proper form, per- 
fection and happineſs. But upon the 
brute part ard mortal body there ſhines 
a reflected ray of virtue, that what i: 
united to the rational nature, may be 
repleniſh'd with beauty and meaſure, 

But the'chicf of all divine good, is 
prudence, Which when well radicated 
in the ſoul, helps us to adviſe well in al 
matters, to bear death with courage, 
and the loſs of our goods with mild 
neſs: and decency. For prudence is 
able to bear all the changes of this 
mortal life and of fortune which is ap- 
pendent to It ſoberly and undauntedly. 
For ſhe'confſiders the nature of things, 


and knows that what is compounded 


of water and earth, muſt of neceſſity 


de reſolv's d into 2 . Neher 


from the mind upon the rational ſoul, 
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ee Foe eee no ap- 5 
pointed for all men once to dye, and 
that there in.getreain definjre tint for : 
Which tri we eta aten 
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at it, but willingly ſubmit to it as tu 


the law of God. For the office of pru- 
dence is to follow the beſt counſels, 

not to ſeek to eſcape dying, but to dye 
well, In like manner ſhe is not ignorant 
of the nature of riches, that they ſome · 
timesebb and ſonietimes flow for cer- 
ain determin d er whichto0z Op aw | 
ubitrarypoſſeſſorsof PRA in our 
power, but neither our bodies nor our 
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1 whatſoever is without carofarenticbal 
nature. Neither is it in our power to 
get or retain n and eee 
the wy chisisl in our p wer, 
and the proper work of the rational na- 
; ture if we accuſtom it to act according to 
reaſon in all contingencies, and to fol- 
low the divine limits which determine 
all our concerns. And here lies the great: 
eſt commendation of our power, that 
we can uſe well what is not in our pow- 
er, and not ſuffer the vehemency of de- 
| firetoimpeach the freedom of our will. 
W bat then is the dictate of a prudent 
judgment? To make good ufe of our 
do dies and eſtates when we have them, 
as the inftruraents of virtue, and when 
they are taken from us, to know what 


becomes us, and add patience to our o- 
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kept inviolable, if the rational fücult) 
learn to uſe things neceſſary * well, and 
to oppoſe the bounds of prodenee 0 
events ſeemingly fortuitous and witf A 
out order. Other viſe there ean be 6 
obſervation of virtue if there be not a 
right judging faculty in the rational ba- 
ture For neither will it follow aftet 
better things as ſuch, but will act as un- 
der compulſion. Neither will i it treat 
the body ho ourably ort manage the e· 
ſtate rightly. Thoſe who are over-care- 
ful to avoid death; and deſirous to keep 1 
their riches, do neeeſſarily much in 
ſtice, and often blaſpheme 5y wicked 
ecratioris/againſt'God, and denying 
his providence as often 2 fall in. 165 


5 4 - IIRROCLES. von 
a; by, Kicking. to do no injury te 0. 
| thers, and by endeavouring i ſcrape. 
togetherall_they.can'to their qyn pro- 
fit. And ſot the damage of a wrong per- 
ry 5 evident in them, whence 
ſpfring the gregteſt evils, injuſtice a- 
. geinſt ib andimpiety 2gainſt;lupe- 
Tiors, from which he will be altoge: 
ther free wha being ei ſuaded bythe 
foregoing verſes; bears death generoul- 
y and with a good: judgmenk, and 
| thinks che loſk of riches, not. intoler- 
ahle. From this he draws an argument 
ol embracing juſtice, when he conſi- 
ders how becoming tis to abſtain from 
what is another +, to hurt no hody, nor 
c raiſe his fortunes upon another s loſ- 
ſes. None of all cheſe can he obſerve 
who thinks his ſoul is mortal, and who... 
| never a EN on 5 
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exetclſer virtue and is advafitaged by 
For it is the A gudtbing' 6 bf — 
things which alone; promprs us withe 
exercifſe'df virtab/abd:excitet us to the 
purſait of theſs exoellent things: To 
which theſe two precepts are à moſt di⸗ 
vine 'ſhotive,- kntd vy thyſelſ, and reve- 
tence thyſelf.” For the dighity of oh 
nuture makes it our duty to confider 
and ponder the offices bf others both 
in dend and word. Now juſtice is the 
way to ſecure the obfervation/ of offi- 
2; nd therefore ls ſet before the o. 
ther virtdes, that ir may be che mea 
ſure of then. Por be fays exercifs 
jet in derd and word; you will ne. 
then blaſpheme upon ite loſs = 
ite, or in tke | ane diſeaſe, leſt 
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youſhould violate :juſticein dead 9. 
Neither will you invade the goods of 
your neighbour, or contrive miſchief 

A apainſt his perſon, leſt you coinmitin- I m 
= juſtice in deed. For if juſtice has once th 
_ his guard of our ſouls, we ſhall diſ. th 
charge our offices to God, to our —_ de 
Ban and to ourſelves. el moths 
Nov the beſt meaſure of juſtice tio 
Ab for which reaſon he join d N ex 
theſe two precepts. together, exerciſe 
juſtice, and uſe not yourſelf. in any 
matter to act without reaſon, as if juſ- 

tice could not ſubſiſt without prudence. 

For that ĩis truly juſt which perfect pru- 
dence defines., And that i is, to do no- 
thing without reaſon, but diligently, to 
conſider the mortal body and whatſo- 

ever \conduces to.its uſe and aceommo- 


dation, and taking al 7 to be in- 
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ferior to virtue, to think that the great 
of | eſt profit conſiſts in the beſt diſpoſition 
ef of the rational ſoul, which gives orfla- 
n. ment to all other things according to 
ce their capacity. And this is the ſcope of 
the verſes before us, to ſet forth and 
deliver to the auditors the four cardi- 
nal virtues, with the watchful obſerva- = 
tion and care where with they are to be 
exerciſed both in deed and word. For 
he exhorts to prudenee; fortitude and 
temperance; but above all he recom? 
mends juſtice to our practice, as a tran- 
ce. ff ſcendent virtue which runs through | 
ru · ¶ out all the reſt. And whereas hie 
no- ¶ adds; that riches ſometimes are poſſeſt 
y toſſ| and ſometimes loſt,” he ſignifies, that 
tſo · N after the diſpoſition of ' temperaiice; 
comes tliat of liberality, which is à vir: 
I about giving and rec: F 

1 3 r | 
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2; Sagmney: Fer then anly-to:paſſeh 
er qui paſlefios han reaſen requires, 
tgkesawayall oeeaſien af ſordidneſa and 
_ prodigality, Bu all this flows as from 
- fountain or principle froim that ane 
Precept, of revereneing one's ſelf. Nay 
_ and this very precept was anticipated 
tos in that other know yourſelf; which 
lant actions and ſpeculative noilces of 
Things. Fer he: do we eame ta kn. 
that tis our duty to moderate our paſ- 
Hons and to knew the things that arc! 
For there is much doubt concetning 
tele things; fieſt, Mhether they bo 
withia the verge of humane attain- 
mant; andfecondly, Whether they will 


bl 


_ profitithaſe who have them? Again, 2 

gad man way befolow in the world 

N — nnjubiy when 
5 41 
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ho ought not, or ſpend juſtly when he 
ought; And as to his body he lies moſt 
open to all aſſaults, ſince he neither aft 
fets" empire himſelf nor knows how 
ſervilely to flatter thoſe who have it. So 
that unleſs there were ſome other nature 
in us advantaged by virtue, we ſhould 
ſearce ever refuſe riches or power. 
Whetefore thoſe who think the ſoul 
mortal / and yer diſpute about the love 
of virtues, cavil rather than offer any 
thing of eruth. For if ſomething of us 
dd not ſubflt after denth, whoſe na! 
ture is le pable te bs adef ve with truth 
and virtue (fach 4s we affirm the rati· 
ona ſcul te be) we fou never Have | 
x pure deſite of excellent tings. Fot 
the very. Leſpicten of the ſoul's mor- 
aſhes All defires of virtue, 
mid ace. chem all to: body enjoy 
H 4 
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ments, een e 
obtain d. For how upon their princi- 
ples can it ſeem the part of a prudent 

or moderate man not to indulge and 
gratify the body altogether, for whoſe 
fake the ſoul ĩs preſerv d in its ſubſiſ- 
tence, ſince according to them it has 
no ſelf- exiſtence, but ĩs the reſult of 
a certain conformation of the body: 


How again ſhall he be gontent to put 


off the body for the ſake of virtue if 


at the ſame time he ſhall deſtroy his ſoul 
too, ſo that virtue itſelf will have no 


where to exiſt, for whoſe ſake, he-un- 
derwent death? But as to this, divine 
men have abundantly. dempnſtrated 
that the ſoul is immortal, and naturally 
| apt to be adorn' d. with -e SF; 

But now putting an end to the pre 
ſent * We will, pros 
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whit follows} adding this only to what 
has been ſaid; that as from the ignio- 
rance of our nature all manner of wick- 
edneſs flows in upon us, ſo if we know 
our ſelves and diſdain whatever does 


not become our rational nature we ſhall 


offices.» And this is the meaſure f 


every. particular virtue. For if we ata 
tend to our nature as to a rule, we ſhall. 
find that which is decent im all things, ' 


living according to right reaſon and a- 


grecably to nature · For whatſoer 


makes the ſoul better, that is truely vir- 


tue, and the la wiof plüloſophy. But 


thoſe things v which tend · only to hu 


marie decency and ſhe w, ara ſetuila fal 
lacies and mere umbrages o D e, 
ehe altr populaappluſe,nd * 


>» A 
_— 


. 5 * WWW 
n A 228 
< 7 * „ * 1 * 4 


* 30 . L 
N 1 R 4 1 3 
- tet vena d an . Oath, R 
7 9 we x 2. F 
r * 1 . 1 


55 .> RIEROCLES.IUPON!:” * 
EE ous to the world. And ſo: much of 
| this. Fi O11, 2H 2 Ti 4 bid 1 ent! 2280 
— - Moreover from this right conſiderati- 
on of things, it follows neceſſarily that 
ve demean our ſelves not without rea- 


to come to paſs without order, but that 
upon examination of their cauſes we 
bear them generouſly, never finding 
fault with thoſe who have the charge 
of us, who diſtributing to every one 
according to merit, did not reward all 
alike whoſe proficiency was unequal. 
For how, ſince the world is ruled by 
providente, and the ſoul is by nature 
inebrruptible, but by the will ĩs carried 
forth to virtue and vice, can thoſe 
vhoſo office is to defend the law and 
1 '6qually te 
oſe who ar une qua? * * 


ſon ĩn thoſe concerns of life which ſeem 
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diftributc to every c 
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lot, which a man is ſaid: —— 3 
hei comes. intocthe world? If therefore 


the heing of providence diſtributing to 
every one what is fit, and the immorta- | 


lity: al the ſaul be no fable, tis plain 
that the cauſe of our grievances ought 
to betransſer d from ourgovernour up- 
on ourſelves, from which conſideration 

the verſa wilt ſhew us a way 10 remedy 
our diſaſters. For when we find that 
the cauſe of all this inequality is in out 
ſelves, er firſt alleviate the grievoufs. 
neſs af etenis by right reafoningy and 
then exciting our ſouls by holy mec 
thods and now nm to what] is 
. from n 2 n the af- 

Aftrchorar i mme 
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| accuſtom-hinaſelf to act without reaſon, -:: 
which is the thing here forbidden. For ||| +: 
tis neceſſary that he who ſceks not in- 
to the true cauſes, ſhould transfer the 
fault upon 9 and ei- 
ther ſay there is no providencę, or that 
. our affairs are not well adminiſtred by mi 
1 it. But ſuch opinions as theſe do not m 
1 2 aggravate the crimes o our life lif 
paſt, but excite the mind to all wicked -- nc 
nels and deprive it of liberty:of will;:in I ar 
that they make it ignorant of the cauſes |} nc 
of the preſent evils: But that you may ly 
know how we — A 5 theſe fr 
things, hear the verſes. . 
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Beft or we begin our longs 


mike premiſe, that by. evils: here, is 
meant, whatſoever makes. the way of 
life laborious and troubleſom, as ſick4 


neſs, poverty;loſs of friends, repro ch, 


and the like. For theſe are gri 
not eaſie to be born in life, but and... 
ly evil or; pernicious t to the foal, unleſs + 
from them we take occaſion to ſin, 
which we may do alſo in good things if 
we don't uſe them rightly, as health, 
riches and power. For e may do ill 
with theſe; and obtain virtue with the 
contrary. But real evils are voluntary 
offences, ſuch a as are inconſiſtent with 


* 
" 
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2s thus, ſuch a man does injuſtice well; 


* we _— T3 
urtue; and theſe are injuſtice; ĩiutem- 
—— and whatever elſe is contrary 
to that which is excellent. For none 
ol all iheſe can be faid to be done well; 


or riots well; as we may ſay of exter- 
nal evils, that a man labours under ſick- 
neſs or poverty well as ofien as he bears 
ſuch things according ta right reaſom. 
But the word WEL IL ĩs not uſed in the 
diſeaſes of the ſoul, becauſe they a, 
deviations ſtom and detriments to right. 
reaſon, whole diftates the foul of man 
diſregards,/ though engraven and im- 
planted naturally on it, when blinded 
with paſſion. That right reaſon is im- 
Planted in man this is a fare fign, that 
an unjuſt man gives a right judgmem 
in thoſe things wherein his intereſt is 
n and ſo an — 
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man reads If Tur 
ns in a word, id man 
uſes right counſels: in; thoſe things 
wherein he is not byaſs'd aſide by bis 
paſſions. So that a wieked man may 
turn virtuous hy a retracting his former 
wickedneſs. Neither to this end is it 
neceſſary that wrong reaſon ſhould 
in us that this might be che principle of 


vice asthe other is of virtue. For right 


reaſon alone, like the law of the land, is 
what is done according to ĩt and what 
againſt it, and to approve of the one and 
reſtrain the other. Neither is thereany 
need of any principle of evil whether 
internal or external. But chere is great 
need of a principle of good, andof that 
only; and that again is either ſeparate 
from the rational nature, which is God. 
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_ which'is right reaſon. And after this 
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wer areevils-diſtinguiſh'd;, Among 


which hedoes not ſay that thoſe which 
a are voluntary are diſtributed to men by 
| the divine fortune, 5 by t- only thoſe 
which are neceſſary, and are not now 
in bur power, bur which follow out 
heretofore voluntary and avoidable of- 
fences, which are grievous; as we ſaid, 
3 buteapable of receiving ornament from 
virtue. For p. 


poverty is adorn'd by a mo- 
derite diet; and meanneſs of extract is 


4 ward eee So the loſs of chil- 
ence . meekneſs, who is able to ſay, 
My ſon is 
t der'd back again? and I knew I begat 
. mortal.“ And in like manner all 


mends the good man's pati- 


ad, is he not then ren- 
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things varniſhed over with the 


eke, | If Ws 5 
ſignify'd by this phraſe, but it ha 
by chance ahagonsmawis: pp y/ 
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Ir ing to the laws of juſtice; that is 0uwr |} 
vl from God, 4s to be reſert d ww | 
6. providence. But we ſhould. be no- 5 f 
Fob the — to a n I 
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vent and connexion eee 3 


low the firſt cficienreanſes which may 
be call d fortuitous. e A 
For example, Tis the will of te - 1 
to puriſh a murderer; and hot. 
man a ſuch; and yet l 3 


55 murtherer. a ee ee, en ee 
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cident. 
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judge, and thoſe who are to be punith- 
that it may work out 2 peculiar 
fi rom both. For if it be more ad- 


it is plain that the law; that it 
may both help: and be help'd, does ſet 
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ſince his 9 the Lenne of which 
iſhment, (which is in the di- 
not in his on. ) The only 
e of the law is that which i is wor- 


czy of God and profitable to men, to 


= 88 5 E 


8 


 extirpate and purge away wickedneſi I fo1 
e pluck back the ſoul juſt ruſhingin- ne 
F Cal 
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|  eonfiitution of the law, the fame re- 
tribution cannot be made to all. For 
that would neither be equirable in it- 
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him? The divine fortune is thereſore k 
10 be bora meekly, neither ought he t'o 
take it heinouſly, who ſuffers pu 4 
ment, and is parg'd as much at & 
thinks firfrom thoſe neee by 
to clog the pleaſure of | Y 
ſoning as this would eee br 
former offences, and convert us to our 
can. itbe;\borckarhe; ine hah - 2 
ſery to be che ir of 18 woid the | IF 
e- kb convenient to * angry un- 0 2 
or | derafflitions; he will think it more te- 
to be angry with himſelf, than 
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8 and remembrance of the t 
it twill be his own 


- Wiibus: are wank diftribated:to:men by 
chance, if thete be a God over us, and 
ones: of juſtice proportic _ Roy 
ma s lot to his merit. Wher 

2 true ſaying, that calamities f 
much upon good men. F. or Grſt they 
_ will-bear them- patiently; as the good 
pleaſure! of Heaven, and then through 
the help of their virtues which allevi 
ate the moſt poignant calamities. Be- 
ſides, there is good hopes that the reſi- 
due of our life fhall not be troubled 


Wit ch ſuch accidents, ſince divine good 


is laig up for thoſe who riſe up to the 
__ — virtue, ann 
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in a manner bec ming his majeſtys hc 
deny his providence anc &juſticetobepoy: | 
erciſed about humane and that 
our immortal ſoul has a ſhare in thoſe 5 
outwardithirigs, as by herown-volutitae = 
$ſhe renders herſelf-worthy? = 
F on hence he will find occaſion to | 2 A 
nw this pabling fortune patienitly, that 
it to theſe things, is 5 2 A 
not to dec much leſs how he 
d:cure it. For he cannot reſt con- Bo 
tented: 1 in afflictions as things. 
ferent, or be better than the contrary, fo 4 
in themſelves conſider'd:they ate to be _— 
avoided as: full of grief and tro 
Our nature ben. not affect fuch MG 
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ö the fofering of cvil. There is a necef 
Bey therefore of impatience and unea- 
figeſs, and that our miſery be augmen- 
ted from the ignorance of ourſelves, 
| and yet that we ſuffer puniſhment ne- 
vertheleſs; but our greateſt iwickedneſs 
vill be to think the world deſtitute of, 
dr ill adminiſter d by providence. For 
his comes all to one, to think there is 
d iſes no providence; or if he does, yet 
| ow A EINE him 
WS" Which zs an 
an \foll of all manner woes impiety 
and which drives into all wickedneſs 
thoſe who ſuffer themſelves to be led 
by ſuch doctrines. For as piety is the 
mother of all virtue, ſoa defection from 
| thas' is the — to {i anime 
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ries : N is the adminiſtration of, 
* fl atopic tabich neces. 1 
or ſes the And fortune or fate. Which 

Is (as we have ſaid) is nothing elſe but 5 
er · ¶ the retribution given to every one ac 
ret _ to r — eee. 


For if che were: ee pros , 
there would not be that order in the 

world' which one may call fate, and if 
none of the other, there ma be no 


_ 


no nor any reward or eee 9 
for the good. But upon the ſuppoſi - 
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refore as plain n the 
— chr will, which is ſub- 
jected to the judgment of re ce, 
Vas dhe canſe'of the unequal diſtribu· 
23 tion, ſince tis neceſſary that the lot fall 
| dtccording to deſert. But let us not be 

be ma _ dre phone gone ogg 


1 
: 
| 


. — —— —— ů— „ 
ö r 14 * 8 7 
? , Vol K 


THE GOLDEN: vIRSEs, x 
07 firſt; inanimate things are as 

cbmun matter to plants, animals and 

men, and then ſome animals are com- 


mon food for others, and for ale: , 


So that they do the ſame to one ano- 
ther, not with any regard to the me- 
rit of them that: ſuffer, but either to ſa . 
tisfy their own hunger, or to cure a 
diſeaſe; in a word, to relieve their ne- 
ceſſities which way ſoever they can. So 


that the infelicity of brutes is occaſi- 


on d by the ſupply of our needs, and 
their ſeemin 
our favour. If it be therefore urg d 


by any that there may be ſome beings 


more excellent than ourſelves, which 
may abuſe us to ſupply their wants, as 
we ſeem to uſe brutes to ſupply ours, 
it muſt be confeſt that they are mortal 
and made appeai: chat the bodies of 
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men are 95 upon their oa Hig *. 
nothing ſuperior to man be mortal 


(ſince he himſelf is the loweſt of all in- 
telligent beings, and for this reaſon 


came of neceſſity into a mortal body, 


15 though immortal, and taking an organ 
of affinity with brutcs, converſes here 


upon earth) there can be no being 
which may abuſe our miſeries to its own 


luxury; nay, nothing which may uſe 
us to gratifie an inordinate humour. 
Juſtice therefore and order preſcribe 
rules of adminiſtration to that God 
which preſides over us. So that he 
can do nothing concerning us, but 
what tends to the leſſening of our 
uickedneſs, and the bringing us back 
co himſelf. For he is concern d for us 


as oſten as we fall, as for thoſe which 


we near of kin to bin. So that tis 


+ THE GOLDEN 46-44 <a | 3 | 
rightly ſaid that men only are apt to 
be reclaim d by modeſty, puniſhment oY 


and diſgrace. For a rational creature 


only has a ſenſe of juſtice. We theres _ 


fore who are at fo great a remove from 
the nature of brutes, ſhould have a far 

diſtant way of admipiſtration. For the 
law of providenee agreeable to the na- 
ture of the univerſe, and in the ſame or- 


der as every thing had its ſubſiſtence 


from God, ſoi it partakes of hi pron 
derice; 4. 
Now all the ge of men a to 


is produced by God himſelf particu - 


larly, whereas of brutes he produced 


only the kinds, committing them over >. 5 


to the plaſtick virtue of nature, ac- 
cording to Plato and Timacus the * 
thagorean, who will have nothing mor- 
tal to be the immediate e 5 


149 REY uron | 
God,and that the ſouls of men are Aung 
of the ſame temperament with the 


mundane gods, demons and illuſtrious | 
| heroes; and therefore that providence 
is confpicuous in every man after what 


manner he is diſtant from them there, 


after / what manner he aſpires to them, 
after what manner he lives here, and 


after what manner he departs hence 
thither. None of all which is to be 
done concerning an irrational nature. 
For neither can that come to God 
ö which i is not to be wrought on by mo- 
ral perſwaſions; neither can that con- 


verſe upon earth which is naturally an 
heavenly plant, neither 1s it apt to be 


tranſlated into its proper orb. 


And ſo much by way of a to 


malecontents, who endeavour to un- 


dermine the being of providence; to 
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0 this is fit to be ſaid over and a- 
bove, that the greateſt argument of a 
rational and conſidering frame of mind, 
is to endure affſictions patiently, which 
not only alleviates the preſent miſery, 
but prevents future trouble. But what 
do you by impatience but add impie- 
| ty, the greateſt of evils, to your other 
labours, and render your grief more 
pungent by thinking, that you ſuffer 
undeſervedly? Will not he that is ſick 
be much more ſo if he vexes and pines ' 
at his ſickneſs? We ſhould not there- 
fore fret at the recompenſe of our de- 


ſerts, leſt by our ill deportment under 


the preſent calamity, we contract a ha- | 

bit of a worſe. HE 5 

And this 1 i worth ng 

that if any one who ĩs fallen into po- 

verty, bear it meekly, beſides the abatce | 
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ment of his grief by i it, heſhall find ſome 
other folace and relief, Partly becauſe 


his own diſcretion being not diſturb- 
ed with grief, will be the more able and 


expedite to procure him convenient 
maintenance, and partly becauſe his 


neighbours admiring his prudence and 
courage, will ſupply him as far as they 


can, with things neceſſary to life; 


whereas the impatient and womanly 


peeviſh man in the firſt place contri- 


butes to his own miſery, and then be- 
ing bound up, and as it were benum'd 
with grief for his poverty, he becomes 
_ altogether unapt either to help himſelf, 
or to be reliev'd by the contributions of 
his neighbours; and if any throw him 


ſomething by way of alms, that ag- 
gravates his diſcontent as an exprobra- | 


tion of his * 
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From what has been ſaid it appears, 
that tis our intereſt as well as duty, to 
bear all ill events patiently, aſcribing 
the cauſe of them to the perverſcneſs 
and obliquity of our own minds, and 
conſidering withal, that ſince there is 
a providence, he that is now good can- 
not be neglected, whatever old marks 
he bears of the divine diſpleaſure. For 


the very acquilt of virtue carries 'with _ - 


it an abatement of affliction, but by 
the care of providence an utter rid- 
dance and delivery from it. For 'twas 
our own wickedneſs. and the divine 
judgment conſequent upon it, which 
; brought upon us our calamities, which 
again in like manner are removd by 
our amendment and the law of provi- 
dence, which frees them from evil, who | 
give themſelves ay to what f is good. 
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Such weighty: precepts do 25 yerſes 

afford us, which conduce to ground 
us in the firſt rudiments of virtue. For 


they ſeem to contain the moſt true mea- 


ſures of providence, fate, and liberty 
of will, whereby this diſcourſe has rec- 


tifi d the trouble ariſing from the ſeem- 


ing inequality of things, and has de- 
monſtrated throughout, that God is 
no way the cauſe of evil. Which if you 
join with what went before, the reſult 


of the whole diſcourſe will be one en- 


tire confirmation of the eternity of the 
ſoul. For his exhorting to the exerciſe 
of juſtice, to courage in death, and to a 
liberal uſe of riches; ſerves to ſhew that 


the ſoul does not die with the body. 


But it ſeems alſo requiſite to our en- 
during the divine fortune, and our be- 
ing able to cure our ſelves, that the 
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ſoul be not generated with the body; 
as to that, tis apparent from both that 
the ſoul is above generation and cor- 
rauption, of a diſtinct nature from the 
body, and in its own nature eternal. 
For tis as impoſſible that ſhould laſt 
- for ever whoſe production was dated 
from ſometime, as that that ſhould be 

s capable of corruption which ſubſiſted 
from eternity. If therefore after the 
t diſſolution of the body, the ſurviving | 
ſpoul of man ĩs obnoxious to puniſhment 7 
e and judgment, and receives juſt retri- 
© I butions according to the things done 
a ſin the body; and if laſtly that cannot 

t always remain which began in ſome 
.me, it is evident that the ſoul did ex- 
itt before all time. And thus the ſoul 
- Jof man is found among the eternal 
orks of God, and in this reſpect al- 
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But becauſe we have inſiſted ſuffici- 


n on this, tis high tir time to conſider 
2 follows. _ 


MANY GOOD AND BAD, DISCOURsE: 


PROCEED FROM MEN, WHICH 
| NEITHER ADMIRE OVER MUCH, 


NOR YET UTTERLY DISDAIN, 


BUT IF ANY SPEAK UNTRUTH, 


GIVE WAY WITH MILDNESS. 
The will of man not being always 


ä lt either upon good or evil begets dil 
courſe favouring of both in conformity 


to its contrary affections, - whence it 
comes to paſs that ſome diſcourſes are 
true, ſome good, ſome bad and ſome 
fualſe. Which variety requires difcreti- 


on of judgment; chat we may chuſe th: 
good and refuſe the 2 ſo that we be 
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neither prejudic d againſt all Uſcourſe. 
by condemning the bad, nor ſwallow 
down any thing without diſtinction 
out of greedineſs after what is good. 
For by prejudice we often deprive « our 
ſelves of the benefit of good, and by too 
great eagerneſs of hearing, we ſuck in 
the hidden poyſon of evil diſcourſes. 
We muſt therefore ufe our appetite of 
hearing with:the beſt diſcretion, that 
ſo our deſire may bring us to hear all, 
but our diſcretion may refuſe what is 
iſ. Nnot good. So ſhall we keep the Pytha- 
ity H gorick precept, neither too vehemently 
ii moved at bad diſcourſes, nor taking in 
all without diſtinction, becauſe diſcour- 
ſes; nor on the fame account abſtain- 
ing from good ones. For we do not 
:mbrace the good becauſe diſcourſes, 
but becauſe true, nor condemn the bad | 
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For any "Oy reaſon than becauſe f ae 
Nay, I may confidently affirm that 
none are to be reckon'd among diſcour- 
ſes but what are true. For they only 

retain the dignity of the rational ns- 
ture, being the off. ſpring of a mind dil 


| poſed t to what is beſt, and in poſſeſſion 


of its proper ornament. But falſe dif 
- courſes are indeed no diſcourſes at all 
For ſince they lead into vice and erroy, 
they not only degenerate from the in. 
genuouſneſs of diſcourſe, but are the 
a voice of a ſoul diveſted of reaſon and 
immers d in paſſion. You're. adviſet 
therefore, not to take in all, leſt you 
ſwallow. that which | is falſe, nor to re- 
ject all, leſt you reject the good too 
For tis abſurd both ways, to hate the 
good with evil, and to embrace fall 
Hood for *. ſake 15 truth. ena We 
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ought to commend the good, and 1 upon 
admiſſion to reduce i it into practice, and 
to examine where and how far it is 
conſonant 'to truth. But againſt the 15 
falſe, to contend with force of argu- 
ment, which is ſupplied from the rules 
deliver'd in Logick for the diſcerning 


what is falſe, not to do it with violence 
or (and rudeneſs, but to follow the truth 
in. with mildneſs, with decent reprehen- 
1. fions to confute falſhood, and in the 

i wordsof theverſe,togive way with mild 
I neſs; by which we are not commanded 
to yield the cauſe (as they ſay) but to 
hear without paſſion. For when he bids 
us give way tofalſhood withmildneſs,he 
does not mean that we ſhould embrace 
it, but only give it a patient hearing, 
and not to count ĩt ſuch a ſtrange thing 
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For humane nature lies open toa mul - mi 


\  titude of erroneous opinions when it 
does not cloſely adhere to its common. 
notices, 'Tis' ng. wonder there fore 


(l ys the verſe) if a man never imbued 


Principles of truth, nor of 


with the 


 _  . any experience, aſſert opinions contra - 


ry to truth. Nay on the contrary, it 
wou d be a wonder if a man who is 
both untaught and unpractis d in diſ- 
| pute, ſhould ſtumble on truth by 
chance; we ſhould therefore hear thoſe 

that err with allowance, and learn by 


their defects what. evils we ourſelves 


re free from, who being by the com- 
- munity of nature ſubje& to the ſame 
paſſions, are yet priviledg d from them 

by the preſervative of knowledge. Be- 
* the w — and a 
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nels of EY apy much to 
wildneſs. For the mind which comes 
ſufficiently provided to engage in the 
defence of truth, can calmly 


and d the 
ſhock of falſe opinions, having precon- 
ceiv d in the eonſideration of truth- 


whatever might be alledg d againſt it. 


What can diſturb ſuch a man as un- 


anſwerable? His very confidence wil! 


ſuggeſt thoughts to him for the con- 
futation of error. The knowing man 


therefore, will learn quietneſs and ſe- 
dateneſs, not only from his wee 8 
but from "oO n maünen . 


which is is to | be uſed in again 
diſcourſes. | Jr Wt 
eee the habir of declining 
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BUT obs EVE WHAT I TELL? You. 
IN; -EVERY . THING:;: LET NO 
MAN INTICE YOU. EITHER BY 
/ WORDS: oR DEEDS, | 10 DO. OR 
SAY ANY. THING WHIGH 18 NOT. | 
- PROFITABLE, To YOU, 


* 


This precept is of general nne 
and; is equivalent with: another belgge- | 
5 mention d, in theſe words ut WM al 


* 8 
* * 


From filthy . at al times ' forbear, 
- Whether with others, or alone you are; 


9 Ae all things, yourſelf learn 2 revere, 81 4 4 


For he who: has ks to Kand in pr 
awe of himſelf, and dares not commit! 
any filthy action either in ſolitude, or | m 
in company; nay, and affords. not the | W. 

- leaſt entertainment to any ſuch thing the 
fi 
rig 


| even in his very imagination, out of re- 
verence to the guardian reaſon; which 
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he: r this, let none 


is above all impoſture and fallacy, who 
knowing that he has the dignity: ofa 
man, ſuffers himſelf neither to de 
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hin, this man is he, who! is able 
10 leceive you ei- 

cher by word or action. For he only ; 


wheedled- with flattery, nor dejected 


Wich threats, whether be en deal 
with friends or enemies. 

Nov the Ways of et are 1. 
ther by words or actions. The former 


conſiſts in flatteries and rhreatnings, the 
| e before us irh end 
ber e e „%%% onpttt AT TH 
-' Againſt all FE we mould N 
Winde sed with right reaſon; that 
we be neither charm'd nor enſlaved ei- 


ther by pleaſure or pain, which on all 
ſides aſſault qur conſtancy. For when 
 right-reaſon,/which | Is: within, has ſet 
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16% . mitrocuEs bre, 
26's fides. thoſe. two. — 

Apen, temperance and 
gvard the ſoul, it will fecure us from 
being deceiv'd either by the ſmooth in- 
ſinuations of things pleaſing, or the 


temper of mind i is accompany d with p 
that exact juſtice which we were above 
exhorted to exerciſe in deed and word. 


to per E 


commitan action thati is not 
co right reaſon. Fe or tis manifeſt that 
i we ſtand moſt in awe of ourſelves, 
none will appear to us'more venerable 


or m nore 1 n Fam 


r and what 5e 
is hurtful to that; can never be for our ¶ th 
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ae jy then this be the ng enjoyn- 
E that none deceive you by word or "oY 1 
be deed, [1 to do or ſpeak what will not be 


ut profit, and iſ by you, is underk⸗ 

Y the reaſonable ſoul, you wil 1 

r | leta6y one (if you're wiſe) injure your 

1  Hadloriah, nature, biel is Joer felt For 

t your ſoul which is you, this whick 

7] e is but your: | 
matures; and find out wherein humane 


nature tral) * oogiſiſts if yowune: netther 
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3 to the love of your; | 0 I 0 


niches. For when we. know 
we our ſelves are, we ſhall be alſo igno- 

rant of that which we care for, and ſhall 
ney to be concern'd forany thing ra- 


ther than our ſelves, whom we ſhould 
Wale our chiefeſt care. For if that 
- which uſes the body is the ſoul, and the 


„ Holly ſerves only as an inſtrument for 
that, and if other things are invented 
F p a 8 webe, the frail nature of this inſtru- 
mfpent, it is apparent that what is firſt 


and principal ſhould be firſt and princi- 


ſuhordination to the firſt. For this rea- 
ſon a, wiſe man will not be negligent 
of bis health, not out of a principal re- 
gard to his body 
commodate it to the uſe of his mind, 
and render it apt to obey its operations 
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pally cared for, and the ſecond only in 


„ but that he may ac- 


* $; 


ry to virtue comes under the notion of 
what is not profitable to you.” For to 
whom virtue is profitable; to him What 
is contrary to virtue will 'be unprofit- 5 
able. He counſels you therefore to 
ſummon together all the aids of, vits 
tue, when he enjoyns you not to give 
ear to him that · endeavours to ſeduce 


8 rn 601 ir vErSrs, 1 


with all readin 18 ndexpediteneſs. And 


in the laſt place he will take care of the 


laſt, ordering tlie thin, gs that are with-' 
out to the welfare of the inſtrument: 
"Tis the ſoul therefore which is his 


- chief, and perhaps only” care, ſince the 


care of things ſabot dinate to it tends 
to its advantage. 215 PS We ne xt 80 


2 


Jo every A * Kich 3 is contra- 0 


you from your integrity by whatever | 
methods he tries to doit. 

For cxawple, not if a tyrant allere | 
4 . 3 , 
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you with promiſes, or e ns in 
reality, not if he terrifies you with 
threats, or offers violence by tortures; 
not if he hide his fraud under the mask 
of courteſie, let him ſeduce your ſoul 
from what is profitable. 


No the only things that are pro- 
fitable to it, are truth and virtue. You 
ſhall therefore be out of the reach of [| 
all fraud, if knowing your own eſſence, 


| both what it 1s, and what it naturally 
reſembles, you have always a ſpecial 


care of the image which it bears: and 
if you look upon whatſoever pervetts 


vou from this likeneſs, as the greateſt 
damage your are capable of, Far this 
is the very thing which is not profit- 


able to you, which ſeduces you from 


the likeneſs of God. And ſince that 
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Oft for our intereſt whatſoever pro- 


8 OS + 2 


We 


A lea wn a5. as 


TRE GoLDEN VERSES, 4269 
motes this likeneſs, I would fain know 


 whatany one can offer to us of ſuch 
moment or value, that we ſhould quit 
our deſire of being like God for its ſake? 


Is it the giving of riches? or is it the tak- 
ing them away? But alas, theſe we have 
learnt to deſire or refuſe as right reaſon 
ſhall dictate to us. Neither are we ig- 
norant of the uncertainty of their poſ- 
ſeſſion. What if they eſcape the hands 

of the thief, how many other ways are 


there of loſing them? To which we 


will add one more, which is, to ex- 


change riches for a voluntary poverty 
joyn'd with honeſty, quitting them for 
a good cauſe, and redeeming our virtue 


at as great a rate, as he would do us 


harm who endeavours to ſpoil us of it. | 


But he will ſet before us torments and 


death. This is eaſily anſwer d. TI is 
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| not We which ſhall ſuf 


jury. I he bo 
fers nothing contrary to its nature 


For it is _ e e " _ to _ 3 


lh every 


: i foals can ia more 
than a tyrant. | 


Why ee 2 we 0 ney ths 
fiir ourſelves, to fly thoſe things which 


we cannot avoid? why rather don't we 
preſerve that whichisin our power, to 
keep inviolable? what by nature is mor- 


tal, can by no art be exempted from 
appointed death, but what we have im- 


mortal (which is our ſoul, ourſelves) 


we can adorn with virtue, if we faint 
not at the threats of death, which when 
we undergo « on a ub account, we may 


er , Bk T 
if we preſerve what is our own; but ts | 
the body only which ſuffers all the in- 
a Iv, which by dying, fo 
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make a virtue of the neceſſity of na- 


ture by a right election. Theſe arethe 


great things which one man can inflict 


upon another. But the inner receſſes 


of the ſoul are ſubject to none, but | 


free, if we ourſelves: will, if we do not 


out of an inordinate paſſion for the bo- 
dy and things without, enſlave our li- 
berty, ſelling the good of our fouls wn 


2 momentary life and riche. 


Theſe are the things which wes ores 


cept under conſideration commands us 


always to obſerve, by which the ſtabi- 

lity and conſancy of virtue is ſeal 4 * 

and conſum d.. . ine 
Let us now e 1 thi 
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- SERABLE MAN THAT Does on 
- SPEAKS WHAT IS INCONSIDE- 


RATE. THAT DO WHICH WILL 


NOT | TROUBLE YOU AFTER- 
WARDS, 
Prudence of . brings Sik 


virtues, perfe&ts them and preſerves 


them, being at once their parent, nurſe 
and guardian. For when we calmly 
deliberate after what manner we ſhould 
live, then we chuſe the beauty of vir- 
tue. And when upon deliberation we 
reſolve generouſly to encounter all a- 
gonies on the account of virtue, and 
accuſtom ourſelves to the poſſeſſion of 
it, we keep our minds uncorrupt in 
;  __ the ſtorms of calamity,” not at all 

ſtartled or diſmay'd by tumults from 
without, ſo as to change our purpoſe, 
or th ink any courſeof life Happy! beſides 


thi 
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has which we once concluded beſt for Sy 
its ſelf. So that there are three offices = 
of good counſel. 1. The election of 
the beſt life. 2. The exerciſe of that 
which we have choſen. 3. A conſtant 
obſervation of what is once well reſolv- 


ed. 


Ihe firſt of theſe is that reaſon which 

goes before action, 1 is 0 principle | 

of acting 
The middle is the 1215 with the | 


an! which accommodates. every 


thing that is done to the CY 
ne e 
„be chird is the elk? in aki acti- 


| on, which examines all that is done, 1 


and judges of its right performance. f 
But tho excellency of good counſel 
ſhines throughout, partly by bringing 
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ning, middle and endof our virtues, by 
* this alone our ills are remov'd and our 
OO virtues perfected. For our nature be- 

E ing rational, and conſequently capable 
of deliberation, when by its own will 
itt is led either to good or bad counſels, 
then the life which is according to na- 
wwůrure preſerves i its eſſence, but an elec- 


- ible. The corruption of an immortal 
being i is vice, the parent of which is 
want of counſel, which the verſe ex- 


bhborts you to avoid; that ſo folly may 


not inſue. Now folly is all one with 
miſery and vice. For he is a miſerable 
man that ſpeaks or does ineonſiderate- 


vill never be . of any 


Leg byptcſervingand panels chem. 
So that in this confiſts the begin- 


tion of evil corrupts it as far as tis poſ- 


yi But if you deliberate before you 
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needs be involv d in who. are gui y. of 
unadviſedneſs. For repentan W628 
ur the weaKknels. of election, v when, expe- ; 1 
„ nence only convinces of the damage, 
1e | = good counſel produces a firm elee- IJ 
11 tion, ſhewing the proficablenelief” the i 
_ aftiens 1172 980-3192 03 32536 . πf‚ 
The profitableneſs, Lfay, Wn” 
don tothe body or any thing without, 
3 but to our ſelves, tas it I cot "mm 
al manded 4 oladviſe before a i 
10 do ſuch . as will and that 
is our ſouls) no after trouble. For A 
what advantage will! it be by perjuries, ; 
murther 8, Or any other e vil actions, 2228 4 
ro encreaſe our fore of: outward things, 

and in the.s mean time to be poo | 
in, to want chef od of che ſoul Na! 
en ei kbis, and 
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mizkocEs ron 
ſo to aggtavate the evil, or if our con- 
ſcience be awaken d to a ſenſe of what 


we have done, to be tortur'd in our ſpi- 
tit, to dread the puniſſiment of hell, and 


to find no other remedy to cure our 
miſery, but by taking e at an- 

nihilation. 5 

So apt is he to cure one evil _ an- 

other; who ſolaces himſelf in his wick- 

edneſs, with the utter deſtruction of 


his ſoul, and thinks himſelf worthy 


that nothing of him ſhould remain af- 
ter death, that hemay eſcape judgment. 
For if a wicked man might have his 
will his ſoul would not be immortal, 


to avoid puniſhment. He therefore en- 


deavours to prevent the judge of hell, 
by adjudging himſelf to death, as if a 
wieked ſoul were not fit ſo much as to 
be. And this ſentence which he gives 


it 


I. 
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on himſelf becomes his inconſiderate- 


neſs well enough, whereby he was at 
firſt betray d into fin. But the judge 


of hell who does juſtice according to 
the rule of truth, will not ſentence his 


ſoul not tobe, but not to be wicked, and 


will endeavour to abate his wickedneſs 
by applying caſtigations for the cureof 
nature, as: phyſicians heal malign ul- 
cers by ſcarifyings and ſearings. Then 
he will take vengeance of the faults, 
endeavouring to blot out the wicked» 
neſs of the ſoul by repentance; not 


annihilating its ſubſtance, but rather 


by purgingaway the paſſions whereby it 3 
was corrupted, reducing it to its primi- 
tive ſtate. For the ſoul of man is in dan- 


ger of loſing its being, when diverted b 
to that which ĩs contrary to its nature. 


But when recall d to that which 1s ac- 
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6 EROcI EB ron 
cording to its nature, it bebe as it 
were the leaſe of its very nature, and re- 


aſſumes that purity of being which was 
corrupted N the mixture t droſs of 
the paſſions. | 


It ſhould. 8 hon our en 
| lake not to ſin at all; but if we 


fall into ſin, ſuddenly'*tojbetake our 


elves to juſtice as to a ſoveraign medi- 
cine, reQifying our ill counſel by the 


help of better. For when we fall from 


our integrity we are re- inſtated into it 
by a juſt repentance, when v we admit 
OO divine correction. 

No repentance is the very begin- 


ning of philoſophy, the avoidance of 


all fooliſh! words and actions, and the 
firſt preparation to a life not to be re- 
pented of. For he that adviſes well be- 
fore he enters u pon actiori, does not 


u Gove VERSES. . 


fall itito ſurpriſing troubles, neither is 


he ignorant that many of his enterpri- 


| ſes may have an unwelcome iſſue, but 
yet he ſtill conſents to his preſent lot, 
and examines fortuitous events. So 
that he does not overlook real good out 


of a greedy expectation of that which 
is ſo call'd, ot commit any evil through | 


fear of the contrary, but having his 
mind always intent upon the law of 


God, ſquares his life accordingly.” 
But that you may know he is a mi- 


ſerable man that ſpeaks and acts incon- 


ſiderately, ſee how Medea in the trage- 


dy laments herſelf, who when through 
exceſs of love, ſhe had unadviſedly be- 
tray d her country, ſurrender d up her 
ſelf to a ſtranger, but afterwards . 
ed by him, ſhe thought her burthen 
eee and breaks out into this 
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C imprecation, nun ee ee e 
Thunder and lightning on this head defcend. 

Then ſhe unravels all the wicked at 

ons of her life; then ſhe inconſiderate- 


and at laſt madly endeavours to cure one 
2 1 evil with another. 
3 And if you have a wg to fone: 

mer's Agamemnon, you have bim cry- 
ing out under the Ks Prev of his inor- 

dinate anger, | * | 

- Fam . from me tom · 
And then he quench'd the fire of his 

eyes, which was at firſt kindled with 
paſſion, with a ſhowerof tears. 

Such is the whole life of an incon- 
ſiderate man, who by reaſon of con- 

trary paſſions is liable to various chan- 

FE ah one: is ens in ee ee pitiful 


ly wiſhes what is done were undone, : 
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jected In fear. In a word, he that is 
8 void of good counſel changes his mind 


with every blaſt of fortune. 
_ Left therefore our life ſhould prove 


ach a fad tragedy by acting and ſpeak- 


ing inconſiderately, let us uſe right 
reaſon as our guide in all things, imi- 


_ rating that of Socfates, I can hearken 
to none of mine but my reaſon. Now , 
all that may come under the notion of 


ours, though not of ourſelves, which 
ſerves to the uſe of reaſon, viz. anger, 
defire, fenſe, and the body itſelf, which 
is given as an inſtrument to theſe facul- 
ties; none of which (as he fays)ſhould 


be: follow d but right reaſon, that is, 
the rational part of us when diſpoſed = 
according to nature. For this is able 
to diſcern what is to be faid and done. 
Nom to act N to the diftatos of 
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right reaſon, is the fame as to obey 


God. For the rational nature being 
once rais'd to the poſſeſſion of its na- 


tive brightneſs, wills and acts accord- 


ing to the determinations of the divine 
: law and pleaſure, and the holy ſoul that 
thus participates of the Deity, becomes 


in every thing conformable to the 


mind of God, and frames the whole 
ſyſtem and comprehenſion of its acti- 
ons, by the conduct and guidance of 
that eternal ſplendor. But it is not ſo 


with the ſoul contrariwiſe diſpoſed, 


which knows not God, walks in the 
dark and as it were at a venture, be- 


ing deſtitute of the only rule of good, 


God and reaſon. So many and fo great 


are the advantages of good counſel, 


Add to the other advantages of pre- 
conſultation, that it cuts off the cauſes 


0 Land OA 
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of uncertain opinions, recovers us to 
knowledge, and procures us the moſt 
pleaſant and beſt life, as appears from f 
what enſues. 


DO NOTHING WHICH YOU DO NoT 
| UNDERSTAND, BUT LEARN 
WHAT IS DECENT, AND so YOU 

WILL LIVE THE MOST LRA: 

. N ö 

Not to attempt any thing which we 
are ignorant of, is the only way to keep 
us from ſinning. But to learn the 
things which conduce to the beſt life, 
does not only ſecure us from ſin, but 
ſerves to rectify our actions. For intel- 
ligence removes all precipitancy of opi- : 
nion, and the poſſeſſion of ſcience gives 
expediteneſs of action. Now both theſe 
are excellent things, not to be iso- 
RES M . 
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right reaſon, is the ſame as to obey 


God. For the rational nature being 
once rais d to the poſſeſſion of its na- 


tive brightneſs, wills and acts accord- 


ing to the determinations of the divine 


law and pleaſure, and the holy ſoul that 


| thus participates of the Deity, becomes 
in every thing conformable to the 
mind of God, and frames the whole 
fpyſtem and comprehenſion of its acti- 
ons, by the conduci and guidance of 
that eternal ſplendor. But it is not ſo 


vith the ſoul contrariwiſe diſpoſed, 
which knows not God, walks in the 


dark and as it were at a venture, be- 
ing deſtitute of the only rule of good, 
God and reaſon. So many and ſo great 
are the advantages of good counſel, 


Add to the other advantages of pre- 
conſultation, that it cuts off the cauſes 
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of uncertain opinions, recovers us to 
knowledge, and procures us the moſt 
pleaſant and beſt life, as "pens from 8 

| what enſues. | 


Do NOTHING WHICH You Do Nor 
| UNDERSTAND, BUT LEARN 
9 WHAT IS DECENT, AND so YOU 
WILL LIVE THE MOST PLEA> 

- SANT LIFE. 


Not to attempt any thing which we 
are ignorant of, is the only way to keep 
us from ſinning. But to learn the 
things which conduce to the beſt life, 
does not oply ſecure us from fin, but 
ſerves to rectify our actions. For intel- | 
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ligence removes all precipitancy of opi- 9 
nion, and the poſſeſſion of ſciencegives 


expediteneſs of action. Now both theſe 
are excellent things, not to be ino: 
. M "1 
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| rant 1 we are ignorant, 2nd to n 
what we do not, which is attended with 


the beſt and moſt pleaſant life. Such | 
is that which is freed from opinion, 


and repleniſh'd with ſcience, when we 
aære not puff d up with a conceit of what 
we do not know, but are willing to learn 


what is worth learning. And thoſe 
things alone are ſo, which lead us to 
the likeneſs of God, which make us 
deliberate before action, that folly be 


not committed, which will not ſuffer us 
0 be ſeduced by any, either by word 


or deed, which qualify us to diſtinguiſh 


co occaſional diſcourſes, which perſuade 


us to bear mildly and to hail the divine 
fortune, which inſtruct us how to un- 


3 


dergo death and poverty, to exerciſe 
| Juſtice, temperance and continence, 
| Which declars to us the laws of friend». 
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lſtly,which inform us in the true way 
of honouring the ſuperior beings. : ls 
Theſe and ſuch like are the things 
which the preſent diſcourſe recom- 
mends to us as fit to be learnt,” which 
are attended with the moſt pleaſant life. 
For the virtuous man has alſo his plea - 
ſures, but they are ſuck as are not to 
be repented of, and which imitate the 
ſolidity and permanency of virtue. Four 
all pleaſure is the companion of action. 
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ſhip/and the honour due to parents 


5 For it has no ſubſiſtence of itſelf, but 9 1 


x Apps _ oe a 

Meare tis. 0 1 ck action 
are rege d with ehe worſer plea- 
ſures, and virtuous actions wu good 
pleaſures. So that the good man does 
noche r man in . 


F 
N 3 . 


urxKocLES bon 1 


"a 


is . 1 has alſo the advantage of 1 


bim even in pleaſure, for whoſe fake 
alone he is wicked. For as much as 


one diſpoſition is more excellent than 
another, ſo much is one pleaſure m more 


eligible than another. 


Since then a life order d dees 


to the rules of virtue, and adhering to 
the divine likeneſs, is truly divine, but 
that which is ſpent in wickedneſs, is 


brutiſh and without God; it is plain, 
that the pleaſure of a good man imi- 


% tates that divine complacency which 
waits on Godand heavenly minds, but 


the pleaſure of a wicked man (to give 
them a common name for once) a- 


mounts to no more than the gratifica- 


ment of a beaſt. | 
ne and forrow are puti in our 


tion of a ſottiſh en the entertain- 


the 
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reach, from whoſe fountains whoſo- 


ever draws both whence, when; and 
as much as he ought, is an happy man, 
but he that knows not the meaſures of 
theſe; is emphatically miſerable. 
Thus therefore the life which is 
freed from opinion, is only void of 


ſin, but that which is well fraught with 


ſcience is happy and perfect, the moſt 
pleaſant and beſt life. Let us never 


therefore do what we know not, nor 
what we know, when we ought not. 
For ignorance leads into wickedneſs, 


but knowledge ſeeks out a convenient 


ſeaſon. For thereare many good things 


which by change of time become evil. 


- Let us therefore mind the order of 


the precept, which by reſtraining us 


from action keeps us ſinleſs, and by ex- 
hortipg us to learn not all things pro- 


us - run. Es uro / 
ps miſcuouſly, but only what's fit, leads 


us to the moſt excellent actions. For 


goodneſs of action does not conſiſt 
barely in not ſinning, but in knowing 


what's fit ; the former is effected by the 
purgation of opinion, the latter by the 


ſinning be accounted well-doing, ſee 
what will accrue to you, ſo ſhall. you 
live the moſt pleaſant life. But what's 
chat? which derives its pleaſure from 
virtue; in which both honeſty and 
pleaſure concur. If therefore whats 
good and what's pleaſant be ſingly de- 
ſirable, what will they be when united? 
He tells you, the moſt pleaſant life. 


Por he that chuſes pleaſure with fil- 
thineſs, although for a while he be 
ſweetly entertain d, yet at laſt through 
the — anner d to his enjoy 
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ment, he is brought to a painful repen- 258 
be But he that prefers virtue with 
all her labours and difficulties, though 
at firſt for want of uſe it fits heavy up- 
on him, yet by the conjunction of 
good, he alleviates the labour, and at 
laſt enjoys pure and unallay d pleaſure 
with his virtue. For if any filthy thing 
be done with pleaſure, the pleaſure is 
gone, but the ſtain remains. So that 
of neceſlity that life 4s moſt unhappy = l 
which is moſt wicked, and that moſt : 
nn which is moſt virtuous. — 

And ſo much may ſuffice for this. 

But ſince the diſcipline and good R 0 
.. || ape of the body conduces to the per- 
- fection of the r obſerve what _ 2 
e b ee e 


f * * 
: ' 
, *; 9 6 7 1 1 % 
> ' 1 + W 
f p , * 


A — 


"5 03: 


— 
RW 


1 
1 
8 
* 


4 " * 1 TOO) £1 * * 
1 „ 20 * 2 „„ * 2 n N * 
8 2. _ * * 1 JE” k 9 "bz; * I * ä * 
1 % 2 * f OI * N F y I 2 * * 2 * 7 9 N A 
. 
- : - 25 * * 7 7 
1 4 3 4 
1 * " „ 4 1 


I "it * : ** 1 ; , 
8 8 | 2 F 2 i b 2 wy” ” * P 4 oY l. * 
1 - - MT F ak $1 I 
188 ©: "HIEROCLES UPON. F 
* - & Pr by | 
1 2 ws x > * x * * 
* 


d hn; Wee ee 7 05: e 
"NEITHER , OUGHT HEALTH or per, 


BODY TO BE NEGLECTED, BUT ff fen 
4A MEASURE IS/TO BE OBSERV D 
:,, IN; DRINK, MEAT, AND EX ER -I ſoul 
_CISE. AND I CALL THAT ABT. 
a MEASURE WHICH DOES You No * 
REI UIC. i 


Since our mortal body; is is given to ¶ care 
us as an inſtrument whereby to lead a ¶ ſerv 
life here upon earth, we ſhould nei- 1 
ther pamper it with immoderate deli- rupt 
cacy, nor yet pinch it by ſubſtraction and 
of neceſſaries. For both are equal! im- plyi 
pediments, and alike take away its uſe- ¶ exer 
fulneſs, So that we are exhorted by ¶ muſ 
the yerſe to treat our bodies moderate - N and 
| ly, and not to neglect them when ei- I chat 
ther they grow inſolent and rebellious, 
or when diſcompoſed with ſickneſs, 
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that being kept in a good natural tem- 
per, they may yield obedience to our 
ſouls, which preſide over them, without 
impediment. That which uſes is the 
R If foul, and the thing uſed is the body. 
The artiſt thetefore ſhould take care 
of the inſtrument. For tis not enough 25 
that we will to uſe it, but we muſt take 
to ¶ care that it be in a capacity of being 
1a ſerviceable to us. And ſince its nature 
eis under continua generation and cor- 
li- ruption, and is nouriſh d by repletion 
n and evacuation, ſometimes aliment ſup- - 
n- plying what is waſted, and ſometimes ; 
© WW exerciſe retrenching ſuperfluities, there 
y muſt be a meaſure; applied to repletion 
e. Wand evacuation: Now this meaſure is 
i. that proportion which adapts the habit 
of the body to the thinking operations 
of the ſoul, and conſequently has re- 
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ms degree of health whichbe- 


comes a philoſopher. He wilt there- 
fore chuſe ſuch exerciſe and nouriſh- 


ment as ſhall neither pamper the body, 


nor too much divert it from the mo- 
tions of the mind. For he does not 
care for his body ſimply and abſolute- 
ly, but for his body ſerving his mind. 
Wherefore he refuſes an Athletick fare 

which conſults the body without the 
foul, and declines all that luxury which 
is call'd Zouacxia,; as oppoſite to the 
rational light of the ſoul. Bur as far as 
à good habit of body will ſerve to diſ- 
charge the labours of ſtudy and brave 
_ undertakings, he will endeavour to get 


it to himſelf, whoever intends to live 


prudently. For to him theſe words are 
directed, I call that a mean which does 
rhes no harm; as if he had ſaid, let not 
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e- the meaſute of bodily care hurt thee 
re- || who art all rational ſoul. It becomes 
h- ¶ thee who art an obſerver of the former 
ly, | precepts, to uſe fuch meat, drink and 
o- exerciſe which will render the body do- 
ot eil and manageable to the works f 
te · ¶ virtue, and which will not provoke the - 
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d. irrational part to throw off the reins uf 1 


fe err ahr ns 1s ve IM 
he ' Now we muſt ſtate the 4 of 
ch caring for the body with the greater 
he attention, becauſe it contains the cauſe 
as of all the motions which ariſe from ĩt. 


i. For if the horſe ſtumbles tis through 4 


ve the ill management of the ride. 
et i Nov in aſſigning the meaſure con- 
ve I cerning the body he puts drink be- 


temperate in that, and becauſe it more 
diſorders the * n of che 3 


fore meat, becauſe tis hardeſt to be 


N 192 8 ntzkoclxs ron 
And in EA third place he puts Waere, 
a that which cortects the fulneſs of 


diet, and makes way for wholſome nou- 


riſhment. For theſe run in a circle, 
nouriſhment and exerciſe, exerciſe and 
nouriſhment. For good nouriſhment 
makes us able for exerciſe, and exer- 
ciſe moderately uſed conduces to nou- 
riſhment, which begets a firm conſti- 
tution of body. But the meaſure of 
theſe varies in ſeveral perſons, accord- 
ing to the peculiar deſign which they 
propoſe to themſelves in caring for the 
body. For every one endeavours to 
make his body a ſerviceable inſtrument 
for what he engages in. The vreſtler 
for the motions of the ring, the hus- 
bandman for the labours of the ploughi. 
One employs his body to one ſervice, 


another to another. But what does the 


vhich uſes it, nor altogether neglect it 
for the uſers ſake; but will take are 
of it in its proper place, as of an inſtru- 
ment, referring the health of the body 3 
to the perfection of the ſoul which uſes 7 


#2... .. N * 


RY uE ee bkn vrskzs. . 193 
f philoſoph „he bo 


er?- what does he aim at in * 


will he Sek itin Ariiicy ia Wee? Wale 


for philoſophy and the labours of the | 
brain? He will therefore ſo nouriſh and 


diſcipline his body, that ĩt may become . . 


the inſtrument of prudence, caring for 3 [| 
his ſoul in the firſt place, and for is 
body only in ſubordination to that. For i 


neither will hie prefer it before that 


it; wherefore he will not no 
with any thing indifferently, but only | 


with things fitting. For there arefome _ 
things which we qught not to feed on, 4 
7 they dull wa, ſenſes and ws 


F © geicher will be indiſcreetly preſcribe 
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down 1 ſpirit which is kin wake 
ſoul, to material and groſs affections. 
Of which he (peaks afterwards, when 


thoſe meats which were mention d in 
the book concerning the luſtrations 
and expiations af the ſoul. 
Bauch as theſe he been ne re- 
oj And of thoſe things which he 
may cat, he will conſider the quantity 
and the ſeaſon, and-as Hippocrates ad- 
viſes, will diligently attend to the ſea- 


pon ol the year, the country, age, and 


ſuch like. Neither will he inconſide- 
rately fill himſelf with lawful meats, 


the ſame courſe of diet to young and 
old, healthy and ſick, to a novice in phi- 
loſophy and a great proficient in it. 
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chagrick meaſure, when he adds, let 


it not hurt thee. For all things that 
tend to the happy life of a wiſe man, 
he referr'd in that ſhort: ſaying to the 


care of the body, and to what he had 


ſald before concerning the health of 


the ſoul, he adds, that the health of 
the body is by no means to be neglec- 


ted. So that there he recommends the 


perfection of the uſer, here the pre- 


ſervation of the inſtrument; ; joyn there- 


fore this with the other, and you ſhall _ 


find, whoever you are to whom the 
precept is given, that to be the meaſure 
of caring for the body, which does not 
hurt you, which does not hinder your 
philoſophical purpoſe, but help and 
further the progreſs of the ſoul in the 
ways of virtue. '* He calls i it the mea 


Pre of drinking and eating, becauſe he : 


5 N 2 


+ 
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| Forkids all exceſs. and defect, 4 re- 
commends What is middle and tempe- | 
rate. Whence tis eaſie to reſtrain c our 


appetite, {leep, luſt and an ger. For 
that which is here call'd meaſure, cor- 
rects all inordinateneſs in them, and re- 


moves whatever grieves and preſſes 


doyn the ſoul aſpiring to God, who 

bs! all mind. For it becomes the ſoul 
io her addreſſes to the eternal mind, to 
be all calm and ſerene, and not to be 
diſturb d with paſſionate motions, but 
to have all well eompoſed below, that 
ſſe may attend quietly upon the con- 
templation of things above. - This i is 
| that meaſure which does you no hurt; 
| this is that which at once curbs the ap- 


petite, and yet conſults the good of the 


„ % +4 


inſtrument; this is that which diſcoyers 
the yirtue of the ſoul, and yet-diſſolves 
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For tis a partof vittue to know'how 
to preſerve the inſtrument, ** 1 it 


for the uſe of a philoſopher. 985 
Baut ſince the eare of the an | 


fiſts not only in aliment and exereiſe, 
but there is need of many dther things, 
ſuch as cloths, houſhold:ſtuff, and a 
houſe to contain all; and ſince there is 
need alſo of a meaſure in theſe, which 


may remove luxury and ſordidneſs from 
the whole courſe of our ſe he he 


ory reflog. bing. ut, Fe; 
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6 not the good temperament of the body. — 
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en LIKE ONE THA 
v//KNOWS. NOT: WHAT: 1s MAGN1- 
1] FIGENCE,) NEITHER BR son- 
DID ANDNIGGARDLY; MEDI- 
| -OCRITY, 7 38: "BEST IN | ALL 
Inne, fi RG o alt 
A meaſure (lays 3 is SHS not 
only in eating and drinking, but in all 
other things, as freeing us from the 
ſins of exceſs and defect. For there 
may be much immoderateneſs in all 
thoſe things now mention d; partly 
by luxury, partly by ſordidneſs. Both 
of theſe are to be blamed as diſagree- 
able to the manners of a philoſopher, 
and deviating from the right tempera- 
ment of the body. F or too much neat- 
neſs will ſlide into luxury and ſoftneſs, 
and too much ſparingneſs i into fordid- 
neſs and ee 4 2 1 2 


. a tha OO . nn * , * ** * * N * „ a 
1 z e 155 r ö 9 r SN enter SET c iS OO EONS WET * 7 * - IH * 
F . . * ' * NF S&- 7 LE - 4 N N 9 2 * 3 AY — OS IVE 
” $ 3 * 5 , " . * 7 - 0 4 
1 
5 
ite 4 * 


and making one a remedy for the o- 
ther; ſo uſing a ſpare diet as not to be 
ſordid, and ſo again a neat way of liv- 
ing as not to be luxurious. Let us there- 
fore prefer 4 mediocrity in all things 
which concern the body, chuſing that 
kind of apparel which is neat and yet 
not delicate, and fo every thing elſet 
For tis fit fince the rational foul pre- 
ſides over the body, that alt things bes 
longing to the body ſhould alſo be go- 


vern d by reafon, which will neither 

approve luxury not ſordidneſs, dietat 

ing chat all things fhould be agreeable 

to its dignity. Lefttherefore it ſhould 

be ſeduced i into lazbry, it chuſcs what 
my 
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That we may not e eee, 
that by our neatneſs, nor this by o ftr 
ſparingneſs, let us take to the middle 

path, declining the vices on both hands, 


"ID 
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is remote from delicacy ; and leſt ! it 


N "I 
W 


%. 


; 5 ſhould be accuſtom'd ne and 


deformity, it chuſes neatneſ. 


For example, apparel not vie and 


beggarly, but clean and decent. Houſ- 


bold · ſtuff not of gold and ſilver; but of 


ordinary materials, an houſe not adorn- 


ed with coſtly ſtones, nor of exceſſive 
beauty and grandeur, but anſwerable 60 : 


the needs of the body. 


Ina word, neatneſs cheoughout the 4 
- whole life, excludes luxury as ſuperflu- : 


ous, and admits what is without luxu- 


ry as . chiefly ſubſervient to nect Mity: 


For-both cloths; houſe and houſhold- 


ſtuff are then moſt uſeful when compe- 


tent and clean, For what ne 


great diſh when, there's but little meat? | N 
And to > what u is a ſordid one but 


* 
4 * 
4 . ** 
Ax 
* ” * 
* 


traordinary great houſe have they, Who 
will live in one corner of it! and what 
is a ſordid houſe good for that is not fir 
to dwellin? And ſo in all other things 
you will find theſe two extremes utter- 
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ly unuſeful;-For both tranſgreſs the 
diocrity-of uſe, and paſs into the 


nat deſire.” be 38 WY 


: Wherefore let all things in your life 


* temper'd with ſuch a mean as de- 


clines the bordering vices. Accuſtom 


your, ay n the) te to a elean n of 


living: Minnie <1; 36.0 « 


eee obſeriing b fleas prone | 


we are to luxury, he adds, which is 


without delicacy. Which if he had : 
ſaidat firſt, becauſe he foreſaw an eaſy 


deſcent into ſordidneſs, he would have | 
; dded Fei eee — the ba | 
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one ok other, that from the mix- || mo! 
ture of both may proceed a maſculine || - 1 
way of life, and ſuch e a ra- are 
- tional ercature. hi 
— . we 0 vulg 
obtain another great advantage. We | fufi 
ſhall decline cenſure and envy, the con- mer 
ſtant adherents to greatneſs; if always 
eyeing the golden mean, we never pro- 
voke our neighbours either to hate us 
for our luxury, or blame us for our I For 
e onprebind' a) a es- | has 
times profuſe and laviſh, and ſometimes | 
inquiring into little things, which are 
beneath our notice. For all theſe things 
will make us be tax d with immodera- 
tion among thoſe we live with. For 
this is meant by the word envy; as if 
be had faid, beware of Ws 
which juſtly n the co 1 


which are deſervedly blameable by the 


— 


mon blame. 4 01 Brig 
Now es Bk fordidueſs i in | kfe, | 
are to be reckon d among thoſe things 


vulgar, and in expence of money, pro- 
fufion-and ſtingineſs. In the manages - 


ment therefore of all outward and ſes. . 
cular concerns, mediocrĩty andliberali- 


ty ſhould ſhew a prudent habĩt of mind, 
and a mean which is beſt in all things. 
dor ĩt becomes him who is 2 lover of 

tranquillity, to ſhun all occaſions of en- 
vy as much as he can, and to be as much 
afraid of provoking i it, as of rouzing a. 


| ſleeping lion, that he may make a pro- 


ficiency in excellent * without 15 
ſturbance. | 5 
Now the way to leg an unenvy' > | 
and inobnoxious life, is to chuſe that 
WI uch! is ſlender and without ſordid- 
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neſs, and to decline that pride which a- 
riſes from the i ignorance of what is ex- 550 
cellent, which ĩs the mother of two e- 
. profuſion and unſeaſonable thrift. 1 
I ̃ be former of which argues a diſſolute, 
the latter, a narrow ſpirit. But libe- 
rality avoids both, finding out what is af 
becoming in incomes: and expences, Gai 
and ordering the whole ſcheme of out- wh 
ward things according to right reaſon, Vg 
And theſe are the directions given | _, 
wh 
WO _ verſes concerning the beſt uſe of 55 
the body and the things without, that 


ma 

ſo the beauty of virtue may be ſcen« even ay 
| in theſe... SEL RON N 1680-47 4 4k is te 
Now te following procep fums up 'tru 
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TY M ag were. . 
& | bo THOR THINGS WHICH WILL 
& | NOT HURT YOU, AND nat 
A "BEFORE Tar SOT. oo 2 


© | He has already uſed many expredl 

# ons of this nature, and here he gives 7 

5 A ſummary of them all, adviſing to ab⸗ 7 
® | ain from hurtful things, and to do 2 1 


n kr ofitable, and that theſe may 
of | be diſtinguiſh'd to reaſon before action, 1 


7 what is tobe done and what not. For 
0 
then is the time for good counſel when 
4 
. matters are yet entire. And when he . 
1 ſays, which will not hurt you, by you 


is to be underſtood that which is the 
true man, or rational nature, and he 
I that embraces the ſtudy of wiſdom and 

| | aſpires. to the divine likeneſs, Who 
knows whatſoever i is contrary to right T 
* Ind. the divine ln. and e 
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Masa us from being like God. Now 
theſe are wont to be inereas d u upon us 
by the converſation of thoſe amon g 
whom we live, by the adminiſtration of 


the body join d to us, and by our goods 


which are for our uſe. He therefore that 
is inamour'd with divine good, ſhould 
take care how he is inticed to do any 
thing which is not for his advantage, 
and how he fiidulges his body thoſe 
enjoyments which will colt him a dear 
repentance. | 
Laſtly, how he embraces any thing 
' which may take off his mind from the 
ſtudy of wiſdom, and of which he 
will ſhortly after repent. | 
The conſideration of all this ſhou Id 


put us forward in the courſe of virtu- | 


one living, that when we come to cats 
Hrs have 9 wake 
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up our accounts with. pleaſure. 
0 Wich in "ha next ee he ex- 
bers us. e h e e e 


6 
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NEITHER. ADMIT SLEEP. ANTO 
YOUR EYES. TILL YOU HAVE 
THRICE, | RECOLLECTED- E- 
| VERY SINGLE ACTION OF THE 
DAY. WHEREIN HAVE I TRANS- 
 GRESSED? WHAT HAVE I DONE? 
WHAT DUTY HAVE I OMIT- 
TED? RUNOVER THESE THINGS, 
BEGINNING FROM THE FIRST, 
AND THEN IF YOU HAVE DONE 
' EVIL, BE TROUBLED; IF o. 
REIOYCE. Er 
In this place you ould s ali | 
gether the ſenſe of. all the oreoin 


precepts, tha heed to them 
as to the 155 of God in the inward 
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judicature* of the ſoul, you may make v. 
a juſt examination of What you have | V 
done well or ill. For how will our re- b. 
membrance reprehend us for doing ill, | te 
or praiſe us for doing well, unleſs the | th 
preceding meditation receive ſome | of 
laws, according to which the whole | Te: 
tenour of our life ſhould' be order'd, | 
and to which we ſhould conform the | fay 
very private receſſes of conſcience all | ex 
our lives long? He requires alſo that | ſen 
this examination be daily repeated, that . Par 
by continual returns of recollection, | lov 
e not be deceiv di in our r judg: ſely 
ment. 1 e whe 
Ihe time - which be — for full 
this work, is about even or bed· time, 
that we may conclude the action of the 
: day with the judgment of conſcie 
making the examination of our cd 
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voerſation an evening ſong to God. 
Wherein have I tranſgreſs d? What 


have I done? What duty have I omit- 


ted? So ſhall we meaſure our lives by 


the rules above mention d, if to the law 
of thee: h we joyn the judgment of 


What then 3 he of he 2 


aue That we ſhould honour the more 


excellent natures according to their eſ- 
ſential order, that we ſhould have our 


parents and relations in high eſteem, 


love and embrace good men, raiſe our 
ſelves above corporeal affections, every 
where ſtand in awe of our ſelves, care- 


fully obſerve juſtice, conſider the frail- 


ty of riches and momentary life, em- 


brace the lot which, falls to us by di- 


vine judgement, delight in à divine 


0 
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what is moſt excellent, love WER diſ- 
: courſes, not lie open to impoſtures, 


not be ſervilely affected in the poſleſſi- 
on of virtue, adviſe before action to 


prevent repentance, free ourſelves from | 


uncertain opinions, live with know- 
ledge, and laſtly, that we ſhould adapt 
our bodies and the things without to 
the exerciſe of virtue. Theſe are the 
things which the law-giving mind has 


implanted in the ſouls of men, which 
vhen reaſon admits, it becomes a moſt 


vigilant judge of it ſelf, in this manner, 
wherein have I tranſgreſs'd? what have 
I done; and if afterwards ſhe finds her 
ſelf to have ſpent the whole day agree- 
ably to the foregoing rules, ſhe is re- 
warded with a divine complacency. 


And if ſhe find any thing done amiſs, 


ſhe corrects her ſ elf by the e 


of commiſſion.” 
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. of an after admonition. 


| Wherefore he would bien us keep 8 
off ſleep by the readineſs and alacrity 
of reaſon. And this the body will eaſi- 


ly. endure, if temperately dieted it has 


not contracted a neceſſity of ſleeping. 
By which meaps even our moſt natu- 
ral Nee are e to the empite 


of tsſom: 8 


Do not admit doors (fays he) all you 
1555 examin d every action of the day. 
And what is the form of examination? 
wherein have I tranſgreſs d? what have 
I done? What duty haveT omitted? For 
we ſin two ways. By doing what we 


ſhould not, and by not doing what we 


ſhould. F or tis one thing not to do 
well, and another thing to commit evil. 
One is a ſin of ee and the other 


© 
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For 2 tis our pee to pq v 
but not to blaſpheme, to nouriſh' our | y: 
parents, but not to revile them. He | w 


that does the former of theſe does what | B 
he ought, he that does the latter what | al 
he ought not. Though there is as much {| tin 
uin! in a ſin of _—_ as in afin of juc 
nin Is 

He exhorts alſo that we procieds me- || tin 
thodically in our examination from the | rig] 
beginning to the end, leaving nothing hac 
out in the middle, which is implied by of 
the word, run over. For oftentimes dm 
change of order deceives the judgment, 
and makes us favourable to our ill ac- 
tions through diſorder of memory. Be- 
| ſides, a daily recollection of our actions, 
begets care and ſtudiouſneſs of conver- 
ſation, and a ſenſe of our immortality. 
And this! is worihe our admiration, that 
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yet he added not, wherein have I done 


well? or what duty have I perform'd?. 
But he turn'd the memory to what was. 


a leſs occaſion of pride, requiring a ſcru-- 


tiny only of our ſins. And as for. the: 
| judge, he has conſtituted that which 


is moſt juſt and impartial, and moſt in- 


timate and domeſtick, the conſcience, 
right reaſon, or a man's ſelf, which he 


had before caution d us to ſtand in awe 


of above all things. For who can ſo 


admoniſh another as every man can 


himſelf? For he that is at his on li- 
berty will uſe the freedom of nature, 
and ſhake off the admonitions of others, 


when he is not minded to follow them. 


But reaſon which is within us, cannot 


chuſe but hear itſelf. God has ſet 


this over us as a 3 inſtructor 


— 


15 273 
when he bid us recollect every thing, 
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and ſchoolmaſter. And tkis ths vert 


makes the judge of the day's action, 
acquieſces in its determination whether 
it condemns or approves itſelf. For 
when it reads over what is done in the 
regiſter of memory, then looking to 
the exemplar of the law, it pronounces 
itſelf worthy of honour or diſhonour. 
This courſe, if daily follow /d, perfects 
the divine image in them that uſe it, 
leading them by additions and ſubtrac- 
tions to the beauty of virtue, and all 


' attainable perfection. For here end the 
inſtructions about civil virtue. 


He now proceeds to the precepts | 


which make us more particularly re- 
ſemble ou UTE IGOR 
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7 1 157 1 N rr 1 2 4 i i ye Fa 35 
el IN TH ESE: THINGS/ME DI- 


* 
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TATEON THESE THINGS, LOVE 5 


{THESE THINGS./ THESE WILL | 


(LEAD YOU. IN, THE WAY,OF | 
THE DIVINE' VIRTUE. I SWEAR | 
BY HIM WHO, DELIVERED, 9 
US TRE QUATERNARY, [THE 
- FOUNTAIN OF ETERNAL Aer 

TURE: N Hel 


iii 1 


What is Said bereit is the fame with 
hard in the introduction, that praQick 


philoſophy makes a man perfect in civil 
virtue, but the ſpeculative makes him 
like God by the illumination of the 
mind through truth, and that in refe- 
rence to us leſſer things ſhould always 
go before greater. For tis eaſier to 
uſe humane life with moderation, than 


to put it quite off, which may be dont a 5 | 
Ty - 
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by wholly converting one's ſelf to con- 
templation. And beſides, tis impoſſi- 
ble to have a ſecure and undiſturb'd 
poſſeſſion of truth, if the brutiſh facul- 
ties be not ſubjected to us by moral 


virtue. For ſince the rational ſoul is 
of a middle nature between the pure 


mind and a privation of reaſon, then 
only can it inſeparably adhere to the 


mind above it, when being freed from 


the contagion of the inferior paſſions, 
it touches them purely. And that it 


does when it does not comply with the 
brutiſh part or mortal body, but as a- 


nother cares for things of another na- 


ture, beſtowing as much care on the 


body as the divine law requires, which 
does not permit us to throw it off, but 
commands us to ſtay till God _ 8 


5 us at liberty. motor e bt 2m 
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Such a ſoul therefore will ſtand in 
ow of a twofold virtue. Civil, which 
ſubdues the brutiſh appetite to inferior 
things, and contemplative, which u- po 
nites us to the divine excellency. 
Now of theſe two virtues theſe ver- 
ſes are the middle term. | 
This do, this think, to this your dans; 
is the concluſion of civil virtue, and 
this other ee OO: IL LL 
5 This way will lead — 
is the beginning of ſpeculative 11550 
ledge. For it is declared by what fol- 
lows, that he whO has put off the bru- 
tiſh life, and as far as tis poſſible, has 
purified himſelf from inordinate affec- 
tions, and ſo from a brute is become a 
man, will from a man commence 2 
God, as far as humane nature is capa- : 
ble. And that this! is the end of con- | 


—_ -.: WEROCLES uren 
templative truth, appears from the high 
and ti Sec n ah in «theſe 
verſes. err | 
So When VRP you ſhall 3 rore 
In the unbounded regions above. 
Vou an immortal god ſhall then commence, 


|  Advane'd beyond mortality and ſenſe. 
The holy book ſhews us as we ſhall 
ſea anon, that we ſhall obtain a reſti- 
tution to our former ſtate, that is, be 
canoniz d by the practice of the civil 
virtues, and the een of truth en- 
ſuing it. 
But now to return to thy 8 has 
* us, we will conſider whether by 
labour, meditation and love, any other 
thing be meant, than that we apply 
our ſelves to the exerciſe of virtue with 
the whole ſoul. The ſoul as rational 
has a threefold faculty. One where- 
by we learn, which he commands here 


— 


| 


re 
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whereby we retain what we learn, 


which he exhorts to labour in theſe 


things. And laſtly, another whereby 


ve embrace what we know and retain, 


which he commands to e theſs 
chings/ E 7 ien 
That therefore we mike dinis alt 
the faculties of the rational nature in- 
tent upon the precepts of virtue, from 
that which is apt to meditate, he re- 
quires meditation, from that rhich' is | 
apt to retain, labour, and from that 
which is apt to embrace what is excel- 
lent, love; that by the right application 
of all theſe, we may arrive to a poſſeſſi- 
on and firm retention of virtue, toge- 
ther with an adhering᷑ love towards it, 
which is attended with divine hope 


that introduces the ſplendor of truth, 


to meditate on theſe things. Another | 


8 1 when he ſays, theſe will 
lead you into the way of the divine vir- 
tue; that is, | theſe things will make 
you like God by the certain know- 
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ledge of things. For by rightly conſi- 


135 dering the cauſes of things which are 
originally in God, we aſcend to the top 


of divine knowledge, which is the ve- 
ry thing wherein our likeneſs to God 
does conſiſt, And. this ſimilitude he 


calls the divine virtue as juſtly expoll ng 


the humane premiſed. | 
Let the end of the frſt 5 be * 


love of wiſdom and honeſty, and up- 


on that foundation let the knowledge 
of truth be ſuperſtructed, which leads 


us to likeneſs of the divine virtue, as. i 
ſhewn in the enſuing. diſcourſe. - 


Furthermore, he confirms e W 
ceſſity of their connexion by an oath. 
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For he ſwears very appoſitely; that the 


thorough poſſeſſion of humane! virtue 


makes way for thedivine likeneſs. And 
whereas in the beginning he command- | 


ed us to dread an oath, his meaning was, 
that we ſhould forbear it in things con- 


tingent and of uncertain iſſue. For 
thoſe things are of ſmall moment and 
caſual. So that tis neither juſt nor ſafe 


to ſwear in them, becauſe tis not in 


our power to bring them to paſs. But 


in thoſe things that are preſent, of ne- 


ceſſary connexion and of great mo- 

ment, tis both ſafe and decent to ſwear. 
For neither will the iſſue of the mat- 
ter decejve us (the things whereof we 
now ſwear being conne dded by the laws 
of neceſſity) neither will the low gro- 
veling nature of the matter refuſe the 


| Eine: teſtimony. F or _ wil: vir- 
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tue are not in men uy; buryrincipal 


Fenn 5 


eln 


: Mor 
precept, becauſe ſo much honour is 
due to the maſter of truth, as to ſwear 


by him if confirmation of doftrine re- 


enough to uſe that ſolemn form, he 
has ſaid it; unleſs he alſo b ſwore 155 him 
_ Anion een * 
— bene ſpeaks 
Ay of the connexion of the beſt 
habits, and ſhews that the quaternary 
is all one with God the fountain of 
the eternal order of things. But in 
what manner this quaternary is God, 
you may eaſily find in the holy book 
of Pythagoras, in which God is eele- 
brated with this title, the number of 
e F orif all chingsthar; areſ ab- 


quire it. He thought it therefore not 
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ſiſt by his! eternal counſel, it is plain 
that number in each ſpecĩes of being 


depends on the cauſe of them, and 
| thatthe firſt number is witll him, an 


thence derived 1 to us. iter 72 22 * 8 . = 
Nov the finite interval of number 
is 10. For he that will number farther, 
muſt go back agaim to 1, 2, and 3, till! 
by adding the ſecond decad he makes 
20, by adding the third 30; and ſo on. . 
till the tenth decad being up, he comeb 
to an 100. In the ſame manner he 
numbers an 100, and ſo by repeating 
the interval of day he _ ee to 
Nh 168 r A 
Nov allthe virtue of 10 les in 45 for 
before you come to the perfection of 
io, there is the ſame united petfection 
in 4. For in the compoſition of 1 to 4, 
ction vill mount to to. 
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the arithmetick middle between and 
7. For it exceeds and is exceeded e- 


qually, falling ſhort of 7 by 3, and by 


3 exceeding 1. For the properties of 


an unite and a e are the aol 
5 excellent of all. 


An unite, as BY 3 of al 
number, has the force of all virtually 


n it ſelf, and a ſeptenary being mother- 
leſs and à virgin, has ſecondarily the 

| dignity. of an unite. For it is neither 
a begotten of any 5 number within 10, 

as 4 is from twice 2, 6 from twice 3,8 
from twice 4, 9 from thrice 3, and 10 

from twice 5. Neither does ĩt beget any 
within 10, as 2 does 45 as 53 does Faced 
as 5 d does e 


. ee. : horned 555 


U GolbEx vines: | 45 —— 
ten 1 and motherleſs 7, it parts 3 
the virtue of the begotten and the be- 
| getting, being the only number within 1 
10, which is begotten of, and begets 0 
ſome number. For2if doubled begets | 
4, and 4 doubled begets 8. Add to Bj 
this that the firſt ſolid figure ĩs in a qu 
ternary, For a point anſwers to an u. 
nite, a line to a binary, in that it pro- 
ceeds from ſomething to ſomething, | 
and a ſuperficies to a ternary, 'For the 
moſt ſimple of all figures that gonſiſt =, 
of right lines, is a triangle. But ſoli- 


dity | is proper to the quaternary. For 
in that is the firſt cone whoſe triatigu- 
lar baſis is made by a ternary, but the 


top by an unite. Beſides, the faculties _—_ 


of judging are 4; mind, ſcience; opini- _ 
on and ſenſe. All things thatare judg 8 
fall und nt a thele; n all 


err and eauſo 
intelligible 30d; 
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maſter that deliver d to us the quater- 
naiy; Who ( tis confeſs d) was not of _ 


the number of the immortal gods, nor | 
ol the heroes by nature, but a man * 75 I 
1 1 
one that preſerv d the divine i image 2 
tire in his followers. So that he ſwears 
by him in ſuch great matters as theſe, 


tacitly inſir inuating in what reverence 
Pythagoras was with his followers, and 
what dignity he procured himſelf by | 


the precepts which he geliver d; the 


gteateſt of which was the e 
of the all- productive quaternary. | 1281 5 


But ſince the firſt part is biieſſy e- 
lain'd;and the fecond relies on a firm 


promiſe; ſince the ſacred interpreter 
of the Wann is made ne and 3 


5 ? TAL GOLDEN vrus Es. - Wh 4 1 5 q 
exiſtafier the ſame manner A0 Get e 
| peevliarly: ſweat in this place by tje 
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alfa this quaternary is 28 far 2s 
is conducing to the preſent purpoſe, 
come on, let us proceed to what the 
verſe leads us, ſhewing in the firſt place 
with what endeavour and preparation, | _ 
and with what aſſiſtance of the more || af 


5 : excellent beings: we e . to i pa 
ee 
THEN PROCEED To YOUR WORK, | 
HAVING PRAY'D.TO. THE GODS iy 
+ THAT YOU, MAY FINISH IT. = 
4 mT 
8 „ Theſs werfen briefly comprize al that «1% 
TR conduces to the attainment of good,  ___ 
EY go 
ui. the voluntary motion of the ſoul 1 
and the aſſiſtance of God. For al- . 


tl though the election of good bei in/our 
own power, yet ſince we have even this 

our power from God, we ſtand in need 
of "= n. . n in- 


1 


fluence. For our own e ns =—_ 
2 hand heldforth to receive: e good, but 
the perfective influence which comes 
from God, is the fountain which-ſap- _ 
plies us with it. Ourpartis toſcek out 
| after that which is good, and God's 
: plas to ſhew it to him that ſecks aright. 
No prayer is the middle term be- 
tween our ſeeking and God's giving, 
| whereby; we adhere to our Maker, who 
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as he firſt gave us our Ms fo can a- 


lent perth our being. 


Beſides, how can any one receive 
good unleſs God beſtow it? Again, how 5 
dan God, though of his own nature 


never ſo liberally diſpoſed, give to bim 

vrho has liberty of aſking, and yet 
does not? That we might not there- 
fore pray only in words, but confirm; | 


our prayers by action, nor confide in 


Ge 


by , 
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our o. OY ſtrength; but 
dt.ee aſſiſtance of God, ven þ «AY 
to action, as form to matter, and all 
this that we ſhould pray for what we 
: endeavour, and endeavour for whatwe 
pray, he joins theſe together, ſet to 
your work, having: pray'd to the gods 
| that you may finiſh it. For we mult 
| not {ſo undertake what is excellent, as 
11 we could go through with it on our 
own ſingle ſtrength, without the afſif- 
> rance of God; nor on the other ſide ſo 5 
ſatisfy ourſelves with bare praying, as 
not to join an endeavour of our own. 
toward the attainment of what we pray 
for. For ſo either our virtue will be 
without God ſif it be poſſible to ſup- 
N ſuch a thing) or our prayers will 
be wichour action. The firſt of which 
akes RON the 1 nature * the 


— 
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J 3 dom and the firſt cauſe of all 2 
* the fountain of 
eternal nature, is the con ſtant cauſe not 
of the being only, but of the well-be-_ 
ing of. all things, diffuſing its innate 
good throughout the univerſe, as a pure 
and incelligible light; which when the 
WE: ſoul adheres to, and wipes | her eyes as 
it were to clear her light, by the ardent 
Adlieeſire of good ſhe is ſtir d up to prayer; 


For that quatern y, 


and then again, by the grant of her 


prayer ſhe heightens her deſire, join- 


IP ing actions to words, and confirming 
her good actions by divine intercour- 


= ſes. And when ſhe has found out the 
one andi is illuminated by the other, the © 

| does what ſhe prays for, and prays for 

what ſhe does. And this is the uni- 


on of diligent endeavour and prayer, 


1 What are the effects of both we come 
= now to o conſider. ©. op» | 


i 
b * 
1 
we 
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THIS.I 17 YOU OBSERVE;YOU, SHALL -| 
KNOW THE CONSTITUTION OF. | 
THE, IMMORTAL GoDs,. AND 
orf MORTAL MEN, HOW FAR 
BVERY THING PROCEEDS, AND: 
WHERE IT-CONSISTS. | | 
In the firſt place he promiſes ther _— ; 
theſe who ſo demean themſelves ſhall — 4 
obtain the knowledge of God, and of 
all things which ſubſiſt by the ſacred. 
Quaternary, together with the diſtine- 
tion of them according to their kinds, 1 
and their union in making up one 
world. For the word conſtitution here "Fl 
ſignifies their conjunction, the phraſe : 
as far as they proceed, ſhews their pe- 
- If cifick difference, and the phraſe; where 
if they conſiſt, their generical communi- 4 
25 F or the . diſtin kinds of - 


a 


„  *mezocLzs ron / 
rational beings by this diſtinetion enter 


N 


| * flrſt, ſome mid dle, and 
Aàcte at once 8iRinguiſh'd and united. For 
neither can the firſt be: middle or laſt, 
' © neither" can'the laſt be middle or firſt, 
* they remain eternally diſtinct by 
of their creation. And ſo we 


= 
1 


= Where they conſiſt we ſhall again con- 
| fider. Nothing of this ind can be per- 
fect which has not the firſt, middle and 


luſt parts im itſelf, as the beginning, 
middle; and end of the whole ſyſtem. 
B en the firſt would not be firſt, if the 
middle and laſt did not follow, neither ff and 

. would the middle be whar it is call'd, if Ilink'd 
ted e Aide, nei- 
the laſt be laſt, if the fi 
id not geo before. They 


ds, yet they 
parts of one world; fils 1 


e e name 
ous i contzind alſo the wid 
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E did that the immortal gods had the firſt 
| Toes the ſecond, and the demons of the 
b Ho men. And it has been already ſer forth 


TR which We - 


who adorn'd practick virtue by ſpecu- 
| Ltivetruth, and paſs'd from the good 
nieſs of the humane habit to the divine 


. : ” 7 
＋ . by 9 . ' * / A of 
5 b 7 * * . 


Now theſe and the order of intel ; 
6 gent beings has been already deliver d 3 
by us in the beginning, where twas || 


| ſtation i in the world, the illuſtrious he- 


5 earth the laſt, which are call d mortal 


how each of theſe is to be conceiv d 
hall rightly do if we get 4 
certain knowledge of thoſe things, in 
the delivery of which we have already 
touch' d upon the honour due to them 


urtue. For ſo to know the things that ** 
are as they receiv d their ſubſiſtence 


i from God, is to o obtain — _ _ hin 


* 

. - : fl k 
* neſs. 1 Orma 
E \ „ 8 8 0 A . 88 N 

Fl : 5 LN * 5 * q 4 1 


R ** 
N 


TU. GOLDEN * VERSES. Wh: 
ne becauſe after the eternal orna- 


mane; follows corporeal nature which 
fills this viſible world, and is intended 
and accommodated. for the dominion 
of rational beings, he ſhews further 


| that they ſhall obtain the good of phi- 


lo ſophical ſcience, who procced order: 
ly+ to their knowledge. . A 


MOREOVER You SHALL know, | 


AS FAR AS IS FIT, NATURE IN 


AL RESPECTS LIKE. HERSELF, 


"THAT $0 You MAY. NOT HOPE | 


WHAT is NOT TO, BE HOPED, | 
AND THAT You MAY NOT BE 
IGNORANT oF. ANY. THING, TW 


When nature had moulded this vi- 


able world to the divine proportion, 
ſhe made it every where variouſly con- 


formakle! to its ſelf oy . N & 
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eee at 
the divine beauty upon all the 
forms in a different manner 


ſo to the eeleſtial body the elreum · 


ference of all, but to the terreſtrial the 
Loon. 
2 Now i in an orb the centre is one 


J way the beginning, and another way, 
dhe end of the circumambient; whence 


710 


= the upper part! is enammel'd Wich ſtars 


* * and fill'd with intelligent a animals, and 
= the earth is adorn' d with vegetables 


7 5 and animals indued only with ſenſe. 
3 A | Now: man ſeems the middle of 1 theſe 


b 5 O wo extremes, partaking of each life; 
F hoſe above, and the firſt of 
: below.” 80 that he is fieſt of all 
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but is e. ignorant t and unmine 
ful of his own nature, and of the light 
| which deſcends from God upon him; 
ſo does he excell brute animals, vege- 
tables, and bis terreſtrial and mortal na- 
ture by his eſſence, in as much as he is 
capable of returning again to God, of 
aboliſhing his forgetfulneſs by remem- 
brance, of recovering v what he has loſt by 


diſcipline, and of curing the flight from 


e above by a contrary tendency. 
It becomes therefore us mortals to 
1 the conſtitution of the immortal 
Gods and of mortal men; chat! is, the 
order of intelligent beings. And to 
know nature in all reſpects like her ſelf; 
that is, the corporeal ſubſtance in which 
from the beginning to the end the di- 


vine likeneſs ſhines forth. But ſo know 


0 theſe as far as is i ret: are 


\ 
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order d by law, ſo as they were pro- 
duced by God, and ſo as they are diſ- 
poſed by his laws, whether they are 
corporeal or incorporeal. For this 
knowing as far as is fit is to be under- 
ſtood of both in common. For we 
ought not out of a fond indulgence to 
our own unreaſonable humour, to 
/ | wreſt the dignity of things as we pleaſe, 
1 | but following the limits of truth to 
know all things as far as is fit, and as 
o the law a creation has a Gigi d 
e 1 Now Fa this ewofold en wy 
0 of the divine workmanſhip, (things 
corporeal and  incorporeal) ſprings 2 
moſt excellent advantage, that we nei- - 
cher hope for what is not to be hop'd, 
nor be ignorant of any thing. For' tis 
re from our ignorance of the nature of 
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things, thirwe hopefor $4 WNT 
not, and project impoſſibilities. As if 


2 man ſhou'd hope to become one of 
the immortal Gods or illuſtrious he- 


roes: Such a one knows not the bounds 


of nature, nor has learnt to diſtinguiſh 


che firſt, middle and laſt. = 
Again, if any one think bibel des 
with his mortal body, out of ignorance 
of the immortality of the ſoul, he looks 
for that which neither ſhould nor can 
be. In like manner, he that hopes to 


put on the body of a brute beaſt, and 


to become an irrational creature by his 
wickedneſs, or a vegetable by inactivity 
of ſenſe, the fame in oppoſition to thoſe 
vrho transform the humane nature in- 


to that of ſuperior beings, ignorantiy 


degrades ĩt to the inferior, not conſider- 


ing that the eſſential form of humane 
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nature is unchangeable. For the ſame 
man by the alternate poſſeſſion of vir- 
tue and viee, is ſaid to become a God 
or a beaſt, Not that he is either by na- 
ture, but by habitual ſimilitude. And 
indeed he that knows not the dignity 
of the things that are, but either ex- 
ceeds it or cames ſhort of it, makes his 
ignorance an occaſion either of a vain 
opinion or falſe hope, But he that 
judges of all according to the meaſures 
of the creation, that knows the things 
that are in the ſame manner as they 
were made, and that laſtly meaſures 
God from the knowledge of himſelf, - 
he: beſt obſerves the precept of fol- 
* f lowing God, knows the. beſt meaſure, 
and is above all fraud and impoſture. 
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AND You en KLE KNOW MIN Au- 


BRACING EVILSC or THEIR 
OWN. ACCORD, ; MISERABLE, AND 
WHO NEITHER SEE NoR HEAR 
' NEIGHBOURING 605, AND 
> THAT THERE ARE FEW WHO 
"KNOW-HOW TO prsINTAN EEE 
"THEMSELVES FROM EVIL;SUCH 

aal FATE HURTS THE MINDS' OF 


3 68. 


| © MORTALS, Wo ARE ROLLED 


HERE AND TH EREUPON CYLI N- 


| Ens BEARING INFINITE M- 


skERIESs, roR A PERNICIOUS con- 


A xrioN 18 THEIR INBRED 


con ANTON WHICH TREACHE- 
: ' RoVBLY HURTS TH EM, WHICH 
WE SHOULD'BY NO MEANS PRo- 
- VOKE, BUT YIELDING, AVOID. 


| The order of the edn and 


— 


THE GOLDEN VERSESs 245 |} 
corporeal natures, being well under N 
ſtood, it remains that we exactly know ' 


| the nature. of. man, both what i it „„ ö 
and what paſlic ons it is liable to. Howit | 
, ſtands in the middle confines between wy 1 


thoſe beings which never fall into vice, 1 4 
% and , thoſe which are not capable of N 
» | virtue. Hence tis that he acts both  ' } 
x | parts in his manners, ſometimes ems © J 
1 bracing the felicity of the intellectual 
» | life, and mee the Lehen, of 

* len Are... 
1. 80 aha 'twas cath ſaid Heracky | 
- | £45, that “we live their death, and die 
» their life.”... For man deſcends and 

1 falls from the happy region, as Aer 

a docles the Pythagorean ſays, 


do- — unts the rage of appetite, 75D : 
. Heaven. 8 exile, ſtraying from the orb of light. - 


* But he returns and reſumes his firſt 
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habit, if as he ſays, 
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1 He | fly | the . of ü this diſmal cell, 
=. "hel mire ee, d nie, : 


* 5 In which h wh 8 od fall # | | 4 
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But che i defiref im th that flies t 
WM gon death, will {j 


| | himto the regions © ruth, die 
be once leaves by the 


üg of the wings, he comes ; down in- 

to an carthly bod 5 Loſing ; 
1 of bliſs, | Sgt Le eue amd 
- Agrecable to this is 


46 'THE-GOLDEN VERSES. i EY "0 
And concerning the aſcent, he ſayss _ 
this, when a man has overcome by bis I 
uous brute commo- _ 

tion which accrues to him from ne, 
water, air, and fire, he ſhall return to 
the form of the ſirſt and beft abi 


being made ſound and whole, ſhall re- 
cover his proportionate orb. Sound, 


reaſon that tumu 


becauſe free from the diſeaſes of paſſi- 
whole, by the recovery of knowledge 


as. of his proper parts, which is to vie = 


done by ſpeculative truth, 
He ſhews moreover, hes * Kaho 
on nf rom the things below, we ſhould 


retrieve thoſe excellencies which we loſt 
by apoſtacy; ſince he deſines philoſophy 


to be the flight of evil. For he deelares 
baczicuathpetions 


chat evil cannot be utterly loſt nor exiſt 1 
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in a gods, but is neceſſarily conver- 
ſant about this place and humane na- 
ture. For it is conſequent to the na- 
ture of things generable and corrup- 
tible to be ſometimes preternaturally 
affected, which is the beginning of e- 
vil. But by what means we ſhould a- 
void theſe, he ſubjoins when he ſays 
we muſt fly from hence thither ; that 
this flight is as much a reſemblance of 
God as man is capable of, but the ſi- 
 militude it ſelf is to become juſt, holy 
and prudent. For his that would fly 
fromevil muſt firſt be averſe from hu- 
mane nature, ſince they who are im- 
mers d in ame cannot aa be all d wich 
with: hide, our ee Bom 
God, and the moulting of our plumes . 
vhereby we ſoar d aloft, cauſed our de- 


our bodily paſſions, and the growth 


Feen of the humane nature, 
alſo how men are ſaid to embrace evils 
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ſcent into the region of mortality and 
wretchedneſs ; ſo 'tis the rejection of I; 


nd ſpringing of virttie as of new wings, 
which will carry us to the pure habita- 


tions of holineſs and divine felicity. 


For the nature of man being in the 
middle between thoſe beings which al- 
ways contemplate the face of God, and 
thoſe whoſe nature is never capable of 
ſuch contemplation, itaſcends to them, 
and deſcends to theſe by the poſſeſſi- 
on and rejection of the mind, and al- 

ternately puts on the divine and brutiſm 
ſimilitude by reaſon of i its rk you 15 


kann to both. 


He Fr be 3 -theſe 
knows 


n own « 


cc a and how _ bes 
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come unhappy and miſerable by their 
own election. For when they cou 
have remain d longer in that Ration, 
"they are drawn down to be born by 
the raſnneſs of deſire, and when they 
5 wy with more ſpeed have loos'd from 
hence, they intangle themſelves inthe 
ſecurity of their paſſions. And this is 
that he means when he ſays, that they 
neither ſee nor hear neighbouring good; 
ſo that by good he underſtands virtue 
and truth. And by their not ſeeing 
neighbouring good is meant, that 
are not moved of themſelves to tl 
| ſearch of excellent things; 1 by their 
not hearing is meant, their unatten- 
tiveneſs to the inſtructions of others. 
For there is a twofold way of recover- 
ing knowledge; either by diſcipline as 
hearing Dt invention aqhy: =w_ 
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ak They therefore are ſaid to embrace 
evils of their own accord, who neither 


willing to learn of others, nor to ſind 5 
out of themſelves, remain deſtitute of 


the ſenſe of all good, and conſequently 
alfogetherunprofitable. For he that nei 
ther conſiders himſelf, nor gives atten- 
tion to the inſtructions of others, is an 

unprofitable man. But they who em- 

ploy their endeavours in the learning 
and finding out things excellent, theſe 
are they who know how to diſintangle 
themſelves from evil, and who by the 
flight of all xorldly labours, are tranſ- 
lated into the free aether. But of theſe 
there are bur few, For the major part 
of mankind are evil and in ſubjection tio 
their paſſions; nay, and- of unſound [ 
minds by reaſon of their propenſion = 
— king And this . - 
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. they would depart from God And C: 
communicate themſelves from all « con- 
verſe with him, which they once hap- 
pily enjoy d living in pure light. For 
their propenſion to the earth argues 
their departure from God, by which 
their minds are diſturb d. It being e⸗ 
je qually impoſlible either that he ſhould 
not be mad who is without God, or 
that he ſhould not be without God 
whois mad. Both theſe finding no re- 
liſh in the love of excellent things, ſuf- 
fer infinite evils rolled up and down by 
their ponderous wickedneſs, as on ſo 
many cylinders. They never have an 
antire command of themſelves, demean- 
ing themſelves ungovernably in all for- 
tunes. Sometimes inſolent in abund- 


ants, ſometimes going, Win poverty. i 


. devel Wa upon themſelves, . 


1 1 


N 0 elidky a wy 


body to the commiſſion of robberies, 
ſometimes through weak! 


eaſe, prompted to blaſphemy; Jails | 


times pining for the want of children, 


ſometimes making their number a pre- 
tence of contention and filthy avarice. 
To ſpeak once for all, there is not 


one thing in all life which will not turn 


to the damage of imprudent men, who 
are at all hands preſs d in the ſtraits of 
voluntary wickedneſs; who will nei-⸗ 
ther look up to the divine light, nor 


give ear to the things that are good, 


but ſo ruſh into mortal affections, that 
_ are tofs'd'in life as in a ſtorm. - 

Now the only freedom from this 
is a return to God, which they only 


| find out who ſtir up the eye and the ear 


of the ſoul to the recovery of good 


A * - * Mia, * _ as &f i . N - ” 7 
£ r 7 >" * n N 7 Ws daft 3 IS N d 4 
7 S302 ESD * N . Ann - LOR , 9 — a7 * a _ 
* > . 9 z 7 F , 
' I 1 - 4 K 7 Fi 
5 - 
— 0 


454 - mritnoctss von 
| healing the evil which zecompantes our 
nature by that virtue which leads to the 
things above. Now there is an evil 
born with us, and an evil acquired by 
us, which is the preternatural motion 
ol the will, by which we endeavour to 
contend with and run counter to the di- 
vine laws; not at all conſidering how 
much we hurt ourſelves while wethink 
to oppoſe God, blindly ſeeing this on- 
by, that we were able to throw off the 
reins of his laws. And herein the will 
plays the libertine and abuſes her frees 
dom, in that ſhe dares to depart from 
God and to fide with the pernicious 
contention againſt him, by which we 
| in a manner proclaim open' hoſtilicy a- 
gainſt God. For when he ſays thou 
ſhalt not do this, we chuſe to do that. 
Again, when he ſays do this, that we 


a 


do not. | So that they lade themſelves: 


| with miſery on both ſides who: tranſ- 

| | grels the divine law by not doing what 
, is HITS and s _ en 1 
a What wa mall we bude out a- 
guat this pernicious inbred compani - 
„Ion call d contention, which 80 from 5 

E Home preternatural diſpoſition withia: 


us, and therefore is the more apt to hurt 
us covertly as a hoſom evil? What ſhall 
11 | we oppoſe againſt it ? what remedy 
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„ chall we apply to the mad contention? | 2 3 


what counterpoiſe ſhall we oppoſe to 
\; || this down-weighing propenſion, bur 
e | the meditation and Jove of thoſe things 
. | "hich will put us into the track of the 
I divine virtue? For theſe are thoſe re- 
medies of evil known to few, this isthe 
inſtitution and hearing of neighbour- 
ing good, thin! is the freedom ow * 7 


Ne - 24 NIREOCLES! ron 
5 taneous evils, this is the ang of in- 
Finite porn the avoidance of the im- 0 
pious contention, the health of the ſoul, k 
the purgation of the raging ſtrife, and ae 
the revocation of our exile from God. ab 
For the only way we have to cure our | th. 


Propenſion to things below, is by the 


Godd, and a voluntary ſubjection, which 


diſobedience. For this I take to be 


virtue which raiſes us upwards, if we na 
do not ſuffer it to run out any further, 
nor add evil to evil; but being become bor 
1 obedientto right reaſon avoid the per- 

nicious contention,” and embrace that | dif 
which is good, not ariving to diſobey 1 

God, but to obey him, which we ſhould | ho 
not call ſtrife, but a divinely affected ſext 
obedience, a converſion to the law of] ine 


cuts off the occaſions of unreaſonable 


the ſum of what i is contain 'di in the ver 
ſes now before us. 5 


5 aral, 


. un aforturiates b 4 ecat E Au- 
erde ie ro ell. £4 | daidee 1 
ne ca e their utter obſii · 
ve nacy againſt all good things, when he 
er, | ſeys they neither he nor og ; 
ne bouring go d. 
er- Ie benbaiwpliczche ing apolſlibility.of 
* diligtangling ne eee 
ey m ewils, when he fays that few know 
na how t0:do; it; Mhiclt is therefore in- 

ed | ſerted, that When: he had ſhewn.' _ 
of in our own. power to free our ſelves, it 


ich] mig appear that were alan 
ble ſlaves. 41 e LES 4, 1 eine don 
be] ains the cauſe of the | 
fer- 


ca aneh of hoſe ſouls 


. „ nberre ore 1 

which ballin vhs Such a fate h * 
the minds of mortals:/ For our apo- 
5 ſtacy f 0 1 the more excellent things 
9 SAC us . 
| which/heme ry ere meh wn ous fate, 
bi ae pit ſe, excludes us Wen 

5 eee e en eee e 
es Then be bene. os quenees o 


n e eee 
he compares rb ifs of — 

to a cylinder rolled on a plain, which 
ſometimes has a ditect and cireular mo- 
tion at once, cireukr of it ſelf, and di- 


rect by falling downwards. For as a 


cylinder does not retain its circular mo- 
tion about the axis when it deviates 
from regitude; fo neither does the ſoul 
obtain the things that are truly good, 


** Wee Wendet and 
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us ſtation with God; but hoversabout 2 


apparent good, deviates from what i is 
right, and is rolled up and down u by 
ſenſual paſſions, which was intimated 
in theſe words, who are rolled here and 79 
there on cylinders bearing infinite e- 
Vils. But becauſe the free motion of | 
the will preternaturally affected was 
the cauſe of the fate which hurts our 
minds, and of our ſeparation from 
God, in the two following verſes he 
ſhews us how we ought to compoſe i 
and turm it towards God; partly by diſ- 
covering the voluntary hurt, in theſe 
words, a pernicious contention is theiTe 
ifibred companion which treacherous- 
ly hurts them. Partly by implying the 


liberty of healing in theſe words, which | 


we ſhould by no. means provoke, bur 
R 2 


that we want in the firſt | ice the aſ- 
j 15 ſiſtance of God to enable us todepart 
from evil and embrace On 
| s limſelf to Jupiter in 'a prayer 
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280 FREE Us AUL' FROM $0/GREAT 
x 711. EVILS, OR DISCOVER 10 ALL 


S . - 6 VHAT DEMON'THEY USE. {BUT 
. 10 Ho or 600D CHEAR, BE- 


a... aba THOSE -MORTALS: ARE 


EIN ro Gb, ro WHOM; SACRED 
run DiscovERG *EVERY 
TH ING. AMONG. WHICH1F/YOU 
0 245 AE AT ALT" INTERESTED, 
20 I vob {WILL "OBSERVE: WAT I 
55550 1 . couuMAx D Yo u, AND'HAVING 
„ HEAL'D YOUR SOU Ly. YOU WILL 


a; þ 19 ' : 
; withal 


© FATHER JUPITER, arne, 


. PRESERVE 17 FROM THESE: E. 

4 s Tentbe manner rot a _ h le: 

:  reansto:adore the maker and parent 
| ofthe univerſe, under the hame of Ju- 
3 piter. For tis à juſt thing thathe ſhou'd 
be named from his power, from whom 
all things receive both being and life: 
For the truly proper name of God is 
that which is ſuitable to his power and 
works. But as for thoſe names which 
;- ſeem to us proper, they are rather cas 
x ſual and arbitrary, than accommodat- 
p || ed to the propriety of eſſences, as ls to 
be ſeen in many names which are quite 
v | reinote from the nature of the things; 
p, as when à man of an ill life is call'd = 
.1 | Sdod, or one of atheiſtical principles 
'G pions.” Such as ad not t the true 55 
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ATR 5 e 
„ atiall: ee allemty on! o- 
peration of thoſe things whieh they are 
intended to ſignifie. We ſhould there 
fore ſeek the true reaſon of namen 
things eternal, and-of theſe in things 
divine, and of ihings divine in the ben 
q | of. them. Whence it comes to "paſs 
that the name Jupiter carries intheve- 
ry word a ſymbol and ĩmage of theall- 
producing nature, ſince the Grſt im- 
poſers of names by their exceetling 
great wiſdom, as ſo many expert ſta- 
tuaries, expreſs'd the virtues of things 
by their names as by ĩmages. For they 
made names the ſymbols of their con- 
3 ceptions, and their conceptions decla- 
rative of what they conceiv d. For 
when dwelling upon intelligible objects 
hey nee with contemplation, 
| antywe n 
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their thoughts by the midwifery of 
; Kine they gave ſuch names to 9 things. 
which. by the very ſound. and the let- 
ncjation, Gould 


ters uſed in the-prony 
expreſs the forms of the things na ne 
and convert the e attentive hearers % 
their eſſences. So that — 
end of their contemplation, 15,to.;us | 
the beginning eee 
ledge of things. b 4 bes 
, n ar 8 of theapir 
. || verſe, was, call d che quaternary, d an 
now. father rr for the reaſons . 
| | aun mention d Wem whey whicty this 


By 


haſnt Lo nuten Gn 
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ps, Ace en ewe haringpraydtohearentolend 
On hat you 1 $f. happy end : 
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7 i; unte G66 d 
poſed to give what is goo 
ſhen only receive it ent we atten 
upon ihe divide bounty. Fortis! in- 
eonſiſtent with the liberty of our wills, 


diſe 


3 is either truth ce AN 
Al tly and-uniformly' | ſhine 
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ſuppoſition, pon if all didi but 

are, and w what demon hey | 

| ſible that all ſhould at oneee 2 
y of wildom, 5 7 
; 3 
1 remain but 


re — 
* aug dale good. 


ae een in 


Kindred as perſons taught by. facred na- 
65 is philoſophy, and, well ex- 
ere l in th. Ar duty. rl! ie 


No if we are at all Farah N in 
ure of divine men, we ſnall ſhew 
it by applying our ſelves to honeſt ac- 
tions and intellectual diſciplines, by 
vpbich alone the ſoul of man is heal d, 

If from terreſtr ial, labours, ant 

akne the divine order. tr 
| ſhort therefore a is the fenſe 


dase Wu then are not all freed ſince 
all are ſuficientiy aſſiſted with baer; 


| THBGOLDEN'VERKES. ws 
of men (as he ſays) embrace 
ers of her en ond, fince tt ey 


mon a | 
have eee abc 80 brutiſſi 
paſſions by the help of: — = 
' | and deliver d themſelves f. om the bo- 1 1 
» || dilymanſion' as from a'/priſon. 'How j 
I therefore does he ſay to Jupiter, either 
5 us all from e er evils, or diſ- 
© |f cover to all w hat demon theyuſe? Does 
0 he hereby imply that though tis ns 
- | power to turn all men to the truth e- 
ven againſt thrir wills, yet he does it 
-H nor, either througit negle@ or out of 
n deſign; that they may ſtill be held faſt 
by chir.chaine? No, as impious 
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| hitkſo.Thi sis rather theimportof the 
prayer; that we ought to turn our ſelves 
to God as to our father, wh furthers 
us. s in the way to happineſs. For God 
indeed is the creator of al ung ar of 
good men he is alſo a father. 
therefore that knows Os 
from evil; and not only ſo, 
but has actually done i, and by a vo- 
luntary flight has avoided the pern 
ous contention, he it is e 9 
a competent meaſure of the divine aſ- 
ſiſtance, cries out O father Jupiter. 
For he calls God father on this only 
ground, becauſe he has already per- 
1 0 fortn'd+the: part of a ſon.” 83 ©! 15 Wo: 
Then he concludes from his own 
caſe; that if-all did the fame, all would 
bei freed fro ribs vwelias 
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| contrary: happen d not thro any a 
of God, but thro the perverſeneſs of 

the moſt who embrace eyils of rg 
own. accord, he ſays to himſelf, but be 
thou of good chear who haſt found out 
the way to free thy ſelf from evil. And 
that was by applying, himſelf to thoſe 
things which God had ſhewn to him 


by the help of ſacred, philoſophy, 


Which things paſs unobſery' d by man. 


becauſe they do not rightly, improve 


thoſe common. notions which our mak- 


er has imprinted upon rational beings, 


en wedge 
of himſelf. Fork *3dz * E a Ys "Fo 12 PTY : 1 1 ets | 


as a mark to 12. us to the 
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Since therefore. that any thing, be 


ſhewn to any ont, tis neceſſary that 
the actions of two perſons oncur (for 
how ca can you ſhew what you. frees . 
nine 0 Bid man rakhough you 7er 
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offer it to him a choufand times, or how 
can you ſhew to one that ſees, if you 
offer nothing to his ſight) both theſe 
muſt be preſent, ſome good propoſed 
by him that ſhews, and an eye capable 
of ſeeing in him to whom it is to be 
ſhewn, ſo that from a viſible object and 
a faculty of ſeeing, __ be: made ue a 
manifeſtation. 

This being ſo, let us Ps his all 
| 90080 be freed from evil if their mak- 
er did ſhew to all the knowledge of his 
own nature, and what demon they 
themſelves uſe. But we find that all are 
not at once deliver'd from evil, it fol- 
lows therefore that he does not make 


this diſcovery to all, but to thoſe only 


who of their own accord, endeavour 
to free themſelves from evil, and vo- 
luntarily fix their eye upon what is 
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ſhewn by the intention of contempla- 
tion. God therefore: is notthe cauſe 
why he is not ſhewn unto all, but they 
themſelves who neither ſee nor hear 

neighbouring good; whence: they are” 
ſad to embrace evil of their own ac 
cord. The vill therefore of him that 
chuſes, is in the fault, but God is no 
way the author of evil, who does what 
is required on his part, that all men may 

ſee what is good; but he does not ac- 
tually ſhewit to all, becauſe at the time 
when he holds it forth, the eye of con- 
templation in moſt men is ſhut, or fix- 
ed downward upon worſer objects. 
This expoſition of the verſes before us, 
is both agreeable to the truth and the 
context. For if it be the part of God 
to drag men to the truth whether they 
will or no, why do we blame them as 
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2722 *HIEROCLES/UPON” 
ſuffering voluntary evils? Why again 
do we adviſe them not to provoke the 
pernicious contention, but yielding to 
avoid? Why alſo do we exhort them 
to bear events patiently, and to endea- 
vour to heal them? For the way to vir- 
tue by moral diſcipline is quite blockt 
up to them, if liberty of will be once 
taken away. For my part L would nei- 
ther do, think, nor love any of thoſe 
things that are excellent, if Ithought 
etwas God's part to keep us from ſin: fg 
and repleniſh us with virtue, without cal 
any concurrence of our own, which ly I: 
if true, then all our ſins alſo muſt be fa · ¶ a ps 
ther d upon God. But if God (as it] fatic 
has been ſaid) be no way the author of i 
ſin, we may thank our ſelves if we de · ¶ tue: 
part fram good, ſince when twas near 
to us, nay by the common notices o 
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the Foul! lodg d within us, yet we neĩ- 
ther ſee nor hear it. But the cauſe of 
this blindneſs and deafneſs is this. per- 
nieious contention and voluntar y evil, 
which we muſt not provoke any far- 
ther, but by yielding, fly from it; fo 


| ſhall we know how to free ourſelves 


from evil, and find out the way of re- 
turning to God. And thus every illu- 
mination of God by the concurrence 
> our viſion, becomes a diſcovery; 
Nov the fruits of this diſcovery are 
Amas of mind, freedom from earth- 
ly labours, a taſte of divine good, and 
a participation of the futhetly co conver- 
ſation. V 


-, (Having premiſed Sledge it: 


tue and truth, and having eloſed up the 

precepts of virtue in the nightly ac- 

count, and ee on the hopes * 
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the ſoul, he proceeds now to thoſe 
things which belong to the ſplendor 


of , winged, purity, in joyning a third 


Eind of, e io. > nh 10 5 been 
Wee 7 ſaid. 


Sd 2231.03, NO ee Hat. 
AR STAIN MOREOVER WITH, Jups- 
MEN FROM TBReSsE MEATVSG 
nien WE HAVE | SPOKEN; OF 
IN THE LUSTRATIORS AND so- 
97 PS or TRE SOULs. AND 
{\/CONSIDERALL THINGS , SET T+ 
/ING-REASON, THE/BEST-CHAR I+ 
— IN IHE ane 
PLACE. 3 
The rational nature was eee 
by the great Creator, with a body ad- 
hering to it, and ſo though incorpo» 
5 real it cell. yer an hole. ſpaces in go. 
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ſummated in the body. Juſt as it is 


in the ſtars, that which is ſuperior in 


them, is an incorporeal ſubſtance, that 


which is inferior 2 corporeal. And 
ſo the ſun is all a compound of ſome- 
hat incorporeal and ſomewhat corpo- 


real, which were never once ſeparate 
and. then coupled together (for ſo they 
would be ſeparate again) but produced 
both at once in ſuch order that one 
mould rule and preſide and the other 
obey. And ſo tis in all the intelligent 
beings, heroes and men. For every 
hero is an intelligent ſoul joyn' d to a 
lucid body, and a man in like manner is 
a rational ſoul with an immortal hody 
congenial to it. 255 
And this was the doftrine of 5 Py- 
thagotcans, which Plato aft terwards 
publiſn d to che world, when he com- 
| S 2 : 
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pared every divine and humane ſoul to 


the congenial fore of a IRIS chart 
ot and charioteer. 

We have need cheriftre' in W to 
the perfection of the ſoul, of truth and 


virtue, but to the purgation of our lu- 


cid body tis required that we be ſeour d 
from material pollutions, and uſeſacred 
purgations, and receive ſtrength from 
© God, whereby we may fly hence up- 


wards. And this is taught in the verſes 


before us, when they preſcribe us the 


way of removing the luxuriant polluti- 


ons'of matter, in theſe words; abſtain 
with judgment from the meats which 
we have ſpoken of. And when they re- 
commend to us the ſacred purgation 

and the concurring aid of God, in theſe 
words, in the luſtrations and ſolution 
of the ſoul; and when they give us 2 
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deſcription of humane nature in its in- 


tegrity and perfection, in theſe words, 
ſetting reaſon the beſt charioteer in the 


uppermoſt place, For here is anenitire 


_ draught of humane nature, with an or- 


derly diſtinction of the parts. Where- 
of one is to judge, which reſembles the 


charioteer, the other to obey, which 


holds proportion with the chariot. 222 
Hie therefore that believes the ſym- 
bols of Pythagoras, may know from 
theſe verſes that he ought by the exer- 
ciſe of virtue, and by the recovery of 
truth and purity, to take care of thoſe 
things which concern our lucid body, 
which by the oracles is call'd the ſybtil 
vehicle of: ih aul. I, nie 155516 
Now this purgation reaches as far 
as our meat and drink and the whole 
management and uſage of our mortal 
5 3 
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body, in which our lucid one is lode'd; 
which inſpires life into the inanimate 
body, and preſerves its harmony. For 
life is a body void of matter, which ge· 
nerates that life which is inherent in 
matter, by which our mortal body is 


perfected, which is compounded of i ir- 


rational life and matter, being the i- 
mage of that man who is conſtituted of 
1 it ſubſtance and an immaterial 
See td we are men and Bade 
this is the conſtitution of humane na- 
ture, there is a neceſſity that all of us 
ſhould be purged and perfected. But 
we muſt obſerve the peculiar manner 
of each nature. For different natures 
| TY different purgations. © 
For example, the purgation of che 
rational ſoul as to its rational faculty, is 
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ſelentifical truth. But as to its opinion- 


ative part, the vittue of deliberation. 


For ſince we are of ſuch a make by na- 


ture, that we ſhould contemplate/the 


things above, and rule the things'be- 


low; for the Arlt Work we ſhall Gant 


truth, for the ſecond civil virtue, that ſe 


weary be wholly taken up in the con- 
templation of things eternal, and in the 
action of things becoming: But in both 


we ſhall eſeape the impetuous flood of 
the irrational nature, if we contain our 


ſelves within the divine bounds. Fer ; 
we” ought to purge the rational nature 


from that, becauſe it was in being be- 


fore the generation of the other. But 


fince our lucid body has alſo a mottal 


one joyn d to it, we muſt alſo purge 
that, n free 10 Hike its own ene, 


; a 
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, There remains cherefore dhoe puch 
tion of the animal hody, which muſt 
be done by obſerving ſacred laws, and 


. by uſing holy arts. This way of purga- 
tion. is in a peculiar manner corporcal, 


ſo that it heals the material part where · 
ſoever 1 1¹ 1s apply d, and preſently pre- 
vails with this animal body to. ſtrip it 


{elf of matter, and to wing away tothe 


acthereal manſion, - wherein was the 


primitive ſtation. of bliſ e. 

Whatſoeyer is done in order to this, 
(if done in a manner worthy of God 
and not deceitfully) will be found to a- 
gree with the rules of virtue and truth. 


For the purgations of the rational ſoul 
provide alſo for the lucid vehiele, which 


now. by their help being wing d, ſoars 


aloft without any incumbrance. , Now 


rhat which moſt conduces to the growth 
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of its plumes, is by degrees to wean it 
- || (elf from earthly things, to accuſtom it 
I ſelf to immaterial abſtractions, and to 
ſhake off thoſe pollutions which it has 
„ contracted from its union with the ma- 
terial body. For by this means it re- 
- || vives as it were, is firmly knit, is fill'd 
t with divine vigour, and isjoyn'd to the 
e intellectual perfection of the ſoul. What 
e || therefore. if ſome meats conduce to 
this? Without doubt twou d be a pre- 
parative to purgation for them who ac- 
cuſtom themſelves to abſtain from all 
mortal things, immediately and whol- 
ly to abſtain. from ſome; and eſpecial- 
ly thoſewhich pleaſe the mind, and pro- 
voke the mortal body to venery. And 
s for this reaſon the ſymbolical precepts 
enjoyn abſtinence from ſome, whoſe. 
firſt ſenſe indeed is more general and 
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large, but which conſequently takes in 
alſo this particular prohibition, which is 
almoſt every where mention d. This 
precept for example, eat not of the ma- 
trix. The ſiteral ſenſe of which forbids 
but one ſingle thing, and that a very 
ſmall one too. But if you conſider the 
various ſenſe of the Pythagorick myſte- 
'ry, you will find thar abſtinenee from 


all manner of venery, is couch'd in the 


precept of ge — one certain 
| NO thing. ene 
In like manner, li e to i 
n the lucid body, he forbids 
us to eat the heart; whereby he prin- 
_ cipally intends that we ſhould abſtain 
from anger, but by a RFI allo 
from that part, e 
So when he command 1 62 to 40 
ſtain from that which dyes of ies own 


THE GOLDEN VERvEs. | hy 
7 accord, his principal meaning is, that 
we rejeck the mortal nature, but with- 
al, that we ſhould not participate of 
that fleſh'which is unfit for factifice, 
and unholy. For tis fit that in ſym- 
bolical precepts we obſerve both the 
expreſs letter; and the retired meaning. 
For a continual obſervation of what is 
moſt obvious; will beget in us a care 
of obſerving things of greater r 
So therefore let us underſtand bis mind 
at preſent, as if he deſign d to give us 
in few words the prineiples of the great 
eſt actions. Abſtain from meats he 
ſays, which is all one with this, abſtain | 
from corruptible bodies. But ſince” tis 
impoſſible to abſtain from all meats, he 
adds, thoſe Which we have ſpoken of. 


And he tells you where, in the luſtra- 2 
tions and ſolution of the ſoul; Th 
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by abſtinence. from meats ſuch care 
may be taken of the ſplendor: of the 


corporeal vehicle, as becomes a ſoul 
that is purg d and loos d from materia 


. % * * 
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He adds moteover to n eam 
ance, the judgment of reaſon, which 
is able to beſtow ſuch care upon the lu- 
cid body as is ſuitable to the purity of 
the ſoul, wherefore he calls it reaſon 
the charioteer, as that which was na- 
turally framed for the regular guidance 
of the vehicle. But the amoxous eye 
is placed above the charioteer. For al- 
though the ſoul be one, yet with its eye 
it contemplates the field of truth, and 
by its force as with an hand, reſtrains 
its congenial body, and turns it towards 
it elf; that it may wholly gaze upon 


God, and be fill d with the divine like- 


toy 
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neſs. And' this is the general form of - 
abſtinence, and theſe che excel 8 
end which it aims aã t. 
As for thoſe things which are 'ſe- 
el deliver d in the ſacred and my 
terious Apothegms, although each of 
them inſinuate a peculiar kind of abs 
ſtinence, as of beans among ſeeds, thoſe 
that die of their own accord among ani- 
mals; and of theſe in their whole kinds; 
rotchets among fiſh, and ſo of many a- 
mong beaſts and birds; and laſtly, of 
ſeveral parts of animals, as the headand 


heart, yet all the purgative perfection 


that is in each of theſe ſingly, is ſum- 
marily expreſs d in the verſe, in that ĩt 
culls: out this or that for abſtinence ac⸗ 
cording to their natural properties, inſi- 
nuating by each a purgation from mor- 
tal affection, and intending through - 
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out to bring man home to himſelf, 
that ſo bidding farewel to the place 
of his nativity and death, he may be 
tranſlated into the Elyſian field and 

free aether. But becauſe the Pytha- 
I goreans obſery d an- orderly, progreſs 
in their abſtinences, for which reaſon 
fome precepts ſeem to contradict o- 
bers (for that of abſtaining from ani- 
mals is contrary to that of abſtaining 


from the heart, unleſs you'll ſay that 
tis was fleliver d to novices; and that 


to mature proſicients, it being ſuperflu- 
ous to enjoyn a partial abſtinence when 
: the whole animal is forbidden) WC 
| thould therefore diligently attend to the 
order of by which: mem in a 
| verſes: Manon 1127 
5  Abſtzin. (be ys) ans meats; . 
1 as if ſome body had ask d, what 


meats? he anſwers, which, we have 
ſpoken of. And again, as if he had been 
ask d where and in what traditions of 


diſcipline the Pythagoreans had ſpoken - 


of abſtaining from meats, he added, 
in the purgations and ſolution, of the 
ſoul, Implying that purgations muſt 80. 5 
1 and ſolution follow]... 
Now the purgations of the ts 

Cul are. mathematical diſciplines, but 
the ſolution, which carries it upwards, | 
is the logical inſpection i into the things 
that are. Wherefore he uſes. the ſin- 
gular number, in the ſolutiom of the 
ſoul, whereas mathematics Sanne 
bends many. diſcipline. 

Tis fit therefore that to What ks. 
bam peculiarly. ſaid of the.ſonl, in re- 
ference to purgation and ſolution, we 
jein what is of affinity with it, and 
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What relates to the lucid bh; White 
fore” tis neceſſary that to mathematical 
: purgations be added thoſe which are 
myſtical, and that the logical ſolution 
| ſhould be attended with the facerdotal 
Ts diſcipline which carries us upwards. 
For theſe properly purge, and: perfect 
the ſpiritual vehicle of the rational ſoul. 


| Beſides, they refine-us from the droſs 


of thebrute nature, and fit us for the 
converſation of pure ſpirits. For what 
is impure can have no fellowſhip with 
whatis pure. The ſoul therefore ſhould 
be adorn'd with knowledge and virtue, 
that it may be able to converſe with 
thoſe who are always ſo qualify'd, and 
ſo the lucid body ſhould be reſined and 
ſpiritualized, that it may endure the ſo- 
ciety of the ethereal ones. For likeneſs 
reconciles all things, whereas by un. 


— * 


THE GOLDEN VERSES. | 200 


likeneſs pak that are never 10 near 
in * place, a are 5 Rem from 
This is che meaſure of 42 . per- 
fe& philoſophy deliver d by the Py= 
thagoreans, which is peculiarly adap- x] 
ted to the perfection of the whole man. 
For he that takes care only for his ſoul - 
and neglects his wy. does-t not purge 
the whole man. 
Again, he that thinks it his wi to 5 
care for the body without the ſoul, 
and that the care of the body will any 
thing advantage the ſoul, though it be 
not purged in particular, does ill in that. 
But he that follows both theſe courſes, 
does excellently well, and ſojoyns phi- 
loſophy with the ſacred art, whoſe bu- 


ſineſs is to purge the lucid body, which ; 3 


if you ſeparate from the philoſophical 
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mind, you will find it has no 1 

the ſame virtue. For of thoſe things 
which conſummate our perfection, 

ſome are firſt invented by the philoſo- 
phical mind, ſome are added by the 
myſtical operation which follows the 
nien Wade E 

4 Now by the myſtical operation, I 
= underſtand the faculty of purging the I cor 
lucid body. So that the contemplative a foc 
part preſides over all philoſophy as a | with 
mind, and the ee oo nag as a fa that 
* tive, 
J Nowof the n we Ap "I the © 
ro kinds, civil and myſtical. The for- ¶ theſe 
mer purges us from the brute nature Iſtellat 
y the help of virtue, the latter by ho- out ti 
ly methods cuts off ne ier T7 
tions. . ; ity, t 
| Moreover the pablick le are 2 
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ſufficient manifeſtation of civil philoſo- 
phy, but of the myſtical, the ſacred 
rites of cities. Beſides, the top of all 

. philoſophy i is the contemplative mind; 
in the middle place i is the civil, in the 
„ laſt is the myſtical. Ihe firſt (if com- 
pared with the other two) holds the : 
I proportion of an eye, the other two 
c compared with the firſt, of an hand and 
„e || 2 foot. All which have ſuch connexion 
2 | with and dependence on one another, 
3 that any one of them would be defect 
I dve, yea, almoſt uſeleſs, if deſtitute of 
xn the others concurrence. Wherefore. 
or- cheſe muſt unite together in one con- 
ſtellation, that knowledge which finds 
out truth, that faculty "which brings 
forth. virtue, and that which works pu- 
Pity, that civil action may be made per- 

re 2 fectly conformable to the . 
5 5 . 
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mind, and that good 12 85 dine forch 1 
anfwerable to both. N 
And this is the end of he Dyikigo- | 

ric diſcipline, that we may be all o- 
ver wing for the perception of divine o 
good, that ſo when the time of death | g1 

is at hand, leaving our mortal body be- m 

hind us on the earth, and putting off fo 

its very nature, we who were ſtout an 

OG champions in the warfare of philoſo- U lia 
phy, may be ready and — 
flight towards heaven. For then we 
| ſhall be reſtored to our primitive ſtati- 
dn, and become Gods as far as humanc 
nature is capable, as tis afſured us in 


+ the next e Kd Fer 


br 1F HAVING LEFT YOUR Bo- 
pr YOU COME INTO THE FRE 
A ETHER, You SHALL BE AN 


IMMORTAL GOD, INCORRUP- 
eee NEVER. MORE LYABLE 


- This] is 5 hg MES a. _ of all 


our labours. This (fays Plato) is the : : | 
great prize, the great hope. This is the 


moſt perfect fruit and reward of phil 95 


ſophy. This is the greateſt work of te 
4 amorous and myſtical art, viz. to fami- 1 
larize us and lead us up to the things =} 
chat are truly excellent, to reſcue ux 


from the labours we. drudge under mY 
here below, as from the deep. dungeon | 


of this groſs material life, to mount us 


up to the aetherial ſplendors, and to 
place us in the manſions of the bleſ= | 
ſed, if we have walk d according to the A 


ITOre g rules. For ſuch onl has E 
foregoing rules. For ſuch only have 
k a N y £ ; 
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Since no man is capable of being 
- into the number of the gods, 


but he that has poſſeſs d his ſoul of 


truth and virtue, and: its ſpiritual ve- 


hicle 1 purity. For ſo being ſound 
and intire he is reſtored to the form 
of the primitive habit, having return'd 
| home to himſelf by the collection of 


ib reaſovings, having conſider d the 


frame of the divine work, and ſo 
found out the maker of the univerſe. 


And when he is become that (as far as 


'tis poſſible after purgation) which 
thoſe beings are always, who are not 


in a capacity to be born, he is carry d 


up to a God by his knowledge, but 


_ withal having a body congenial to 


him, he wants place wherein he may 
F feat himſelf as a ſtar. Now for ſuch 
| _ body that place is moſt proper which | 
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is is immediately under the moon, as be- 4 
ing above the corruptible, and yet in- 
ferior to the celeſtial bodies, which the 
1 Pythagoreans call the free aether. Ae- 
ther, becauſe immaterial and eternal. 
Free, becauſe void of all material paſſi: 
ons, and terreſtrial hurries. What there "i 
fore ſhall he be when he arrives thither- © 
but that which he ſays, 3 you ſhall be an = 
immortal God, that is, like the immor- 
tal Gods ſpoken of in the beginning of 
the verſes; not really ſo. For how is t 
poſſible that he who is deiti'd for a gra- 
dual proficiency" in virtue begun at ſom 
certain time, ſhould ever be really the. 
ſame with them who were ſo from e- 
ternity? And this appears from the . 
quel. For to theſe words you ſhall be 
an immortal God, he adds, incorrup- 


tible and never more able to death. 
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Xt Rk, MIEROCLES ron | 
wy] Intimating thatour eifying conſiſts; in 
- the removal of what is mortal, and that 
we are not Gods by nature or eſſence, 
but by proficiency and improvement. 
Sothatthis makes anotherſort of Gods, | 
5 2 aſcent, but by deſcent mor- 
tal; and ſuch as are neceſſarily ſubor- 
: "= Ji ate to the illuſtrious heroes, ſince 
* : theſe always behold the face of God, 
3 whereas the other {ſometimes do not 
* attend to his perfections. For it will 
not be properly a third kind when per- 
| feed, nor will it be third in reſpect of 
A the middle, but it will be made like to 
F. the firſt kind, yet ſubordinate to the 
middle. For that habitual reſemblance 
of the celeſtial which is ſeen in men, 
does preexiſt in the heroical kind after 
da more perfect and native manner. And 
chus 0 common n andonly Perfection 
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of all rational beings, conſiſts in their 
| reſemblance of God that made them. 
Now this reſemblance is conſtant and 
uniformin theceleſtial beings, conſtant 
only and not uniform in thoſe acthe- 
real ones which perſevere, but neither 
conſtant nor uniform in thoſe aethe- 
real beings which fall down, and are 
apt to converſe here upon earth. This 
firlt and beſt reſemblance of God may 
be well enough call'd the pattern of the 
ſecond and third, or elſe the ſecond of 
c || the third. For tis not intended only 
that we ſhould propoſe God immediate- 


i ly to our imitation, but reſemble him 
e alſo by che beſt rule, or middle likenefs. _ } 
4 But if wecannot attain fo far, yetat leaſt 
4 we reap this moſt excellent fruit of vir- 


14. tue, that we know the meaſure of our 38 
own nature, and that we are not diſſa - 
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tiff da at it. And this is the HM vie- 
tue to contain ones ſelf within the li- 
mits of the creation, whereby all things 
are ſpecifically diſtinguiſh d, and to 
comply with the laws of providence 
whereby all things according to their 
ſeveral capacities are directed to that 
good which is agreeable ang conveni- 

5 ent for 1 1 
And thus we have finiſh 4 our 1 
Kade of the golden verſes, wherein 
we have given you a ſhort ſummary 
of the Pythagoric inſtitutions. - For 
etwas fit, that we ſhould neither con- 
fine our paraphraſe to the ſhortneſs of 
the verſes, (for ſo the reaſon of many 
excellent precepts: would have lain hid) 
nor yet launch out into the ocean of 
his whole philoſophy (for that were 
to excced the limits of our preſent un- 
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ng). but proportion our com- 


ment to che _ of hy text, and de- 


contain d in the verſes. Which, are 


nothing elſe but the moſt perfect tran- 
ſcript of philoſophy, a compendium of 


its moſt principal doctrines and an e- 
lementary inſtitution, left to poſterity 
by thoſe who following the law of God 
were receiv d up into heaven. You may 
truly call theſe verſes the beſt monument 
of humane generoſity, and with reaſon 
ſuppoſe that they were not the memor- 
able ſayings of any one Pythagorean, 
but the common reſolve of the whole 
ſacred aſſembly. Whence 'twas a law 
among them that theſe. verſes like fo 


many Py thagoric oracles, ſhould be 
repeated in the hearing of all ever 


3 ** * 4 4 * £ * , 88 
0 4 . Te » 7 2" PAP * 
* 4 F * n * % 44 
Js * * e * * * 
: : \ 
5 , 7 0 
. 0 


THE. | GOLDEN VERSES. 299 i 


